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NEXT YEAR’S CONFERENCE IN ROME IS
FULLY BOOKED
Within just three days of the conference
details being circulated to our members all
42 places had been snapped up. Booking
forms had flooded in from around the
world and it soon became clear that more
room was needed. We now have places for
50 participants, and there is a waiting list of
people ready to fill a space if someone has
to withdraw.
The programme is taking shape. Under the
general title ‘Stumbling Blocks and Springboards’ we shall consider the present state
of conversations between our two traditions and the Roman Catholic Church.
Bishop Eero Huovinen, pictured opposite,
Chair of the recent Lutheran-Roman Catholic conversations, has agreed to tell us how
things stand, and an Anglican will describe
the state of play in the continuing ARCIC
dialogues. The Pontifical Council for Promoting Christian Unity has been asked to
suggest someone who can describe both
sets of discussions from a Roman Catholic
viewpoint.

EXETER STUDENT
WINS FIRST ESSAY
COMPETITION
Ashley Leighton Plom from Exeter Diocese in
the Church of England is clutching a cheque
for £250 having won our Society’s first essay
competition. “How comparing the life and
work of Martin Luther and Thomas Cranmer
has helped develop my ecumenical understanding and shape further studies in ecumenism” will form the basis of some of his future
studies. You can read more about him inside.
If you are preparing for accredited ministry in
the Church, ordained or lay, might you enter
this year’s competition? Full details are being
sent to all student members and to colleges
and courses in the UK.

Bishop Eero will
also explore the
issue
of
‘Ap ostolicit y’,
while
David
Carter, a Methodist, together
with our former
Lutheran Moderator, Bishop
Jana
JerumaGrinberga, will
consider
the
idea of ‘Mary as
an Ecumenical
Enabler’.
There will be meetings with local Christian
groups, some music, visits to some important
places and, of course, good food and social
interaction all enfolded in a pattern of worship reflecting our two traditions.
For those unable to attend the conference we
shall hope to provide daily Facebook and
website up-dates on what has been going on.
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BISHOP OF LONDON STRENGTHENS TIES
WITH LONDON LUTHERANS
The Bishop of London, the Rt Revd and Rt Hon Dame Sarah
Mullally DBE, visited St Anne’s Lutheran Church in the City of
London last June to strengthen the ties between the Church of
England and the Lutheran Church in Great Britain (LCiGB).
Bishop Sarah preached during Bach Vespers, a Lutheran evening
service featuring a church cantata by Johann Sebastian Bach and
the music of his contemporaries. St Anne’s has held regular
Bach Vespers in the City of London for over 35 years.
In her sermon, Bishop Sarah praised the work of St Anne’s
which continues and sustains a long standing Lutheran presence
in the City of London. St. Anne’s congregation was delighted to
welcome the Bishop, and people were inspired and encouraged
by her sermon and appreciated the opportunity to engage in
informal conversations with her over the refreshments after the
service.
King Charles II officially sanctioned the creation of a Lutheran
congregation in the City of London 350 years ago, giving the
mostly German congregation the site of the former church of
Holy Trinity the Less, which was destroyed in 1666 in the Great Fire of London.
On 5th October the LCiGB welcomed its new Bishop, Tor Berger Jørgensen, former Bishop of Sør-Hålogaland (Church of
Norway). You can read a report elsewhere in this issue.

DREAMS OF FLIGHT
Sally Barnes reviews a collection of poems by Anne Boileau
with illustrations by Belinda King, one of which is reproduced here
Anne Boileau is an author, poet, performer, translator,
teacher and a member of the Anglican-Lutheran Society - a
distinguished woman of many gifts. Her poems have appeared in anthologies and magazines and most recently in
her new collection “Dreams of Flight” which includes her
own translations of four German poets: Celan, Enzensberger, Kaleko and Rilke.

Bronze; The Well-Tempered
Planet; Stockholm Tar; The
Argument; and Give it the
Shadow. Each part begins
with her own translation of a
poem from one of her chosen German poets.

Anne recently gave a reading of her poems at Burgh House,
Hampstead, to coincide with an exhibition of paintings by
the Suffolk artist, Belinda King, in the gallery there. Belinda
has contributed eleven prints to the book and says they are
not so much illustrations as companion images, reflecting the
mood rather than the reality of the poetry.

Anne is an acute, sensitive
observer of all she writes
about. She is perceptive,
often poignant, reaching out
to our imagination by bringing out personal memories of happenings to which the
reader can relate. Her use of language is clear, and evocative. She writes of events large and small, touching on
seemingly easily passed-by creatures, everyday events and
happenings, all descriptively brought to life in recognition of
their value and meaning.

The evening was a rich fusion of word and image, drawing
on sensitive observation of nature, the planet, images of
times past, family memories of childhood and a vein of humour encapsulated in a not unfamiliar question in “Eve’s
Lament”, with Eve asking, “I don’t know why you blame it all
on me, you only know I did it for your sake. I ate that apple
so we could be free.” It ends with: “We left the Garden.
How our hearts did ache! And ever since he’s blamed it all
on me!”
The anthology is divided in five parts, The Memory of

It is said memorable poets use language in a distinctive way
that makes us look anew at things we take for granted,
recognising them perhaps for the first time. In this book,
with its combination of words and delicate, often allegorical, images by Belinda King, we are truly taken on “Dreams
of Flight”. (Publisher: Orphean Press, 2019)
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GIFT FROM POPE FRANCIS IS STEP FORWARD
TOWARDS UNITY
Archbishop Job of Telmessos, who serves as permanent representative of the Ecumenical Patriarchate to the World Council of
Churches (WCC), met with the WCC News and described receiving an extraordinary gift from Pope Francis on 29th June this year.
Q: What gift did Pope Francis
give to the Ecumenical Patriarch?
Archbishop Job:
Something very special, precious, and
totally unexpected! On 29th June, the
feast of the Holy Apostles Peter and
Paul in both the Roman Catholic and
the Orthodox Church, after the Papal
Mass, when I went down with Pope
Francis to the Tomb of St Peter to
pray with him in front of it, he said to
me: ‘Wait for me after. I have a gift to
give you for the Church of Constantinople. I thought of it last night during
prayer.’ After a quick stop at the sacristy, Pope Francis said to me: ‘Let’s
go!’ Sitting in his simple little Ford, I
asked: ‘Holiness, where are we going?’
‘To the Pontifical Palace,’ he replied,
‘the gift is there.’ Having arrived there,
we stopped in the Pope’s Chapel. I
thought he either wanted to show it to
me, or to stop to say a prayer... but he
explained to me: ‘This chapel was set
up by the late Pope Paul VI. He
brought some relics of St Peter here
from the basilica. I don’t live here. I
don’t use the chapel. During prayer
last night, I thought to myself: these
holy relics would be better in Constantinople, at the Phanar. Here they are.
Take them with you. Give them to my
brother His All-Holiness Ecumenical
Patriarch Bartholomew. This gift is not
from me, it’s from God.’
Do you view the presentation of
this gift as an extraordinary
moment in history?
Yes, of course! The relics of St Peter
have always been in Rome, under the
basilica, and were never taken or given
anywhere else. Actually, they were
discovered in the 1950s, when archaeological excavations under the basilica
were conducted by Margherita
Guardacci. Bones were found in a
small niche near a wall with the Greek
inscription: “Petros eni” (“Peter is
here”). The scientific analysis showed
that the remains belong to a man who
lived in the first century, was of a solid
body constitution and died at an ad-

Archbishop Job with the reliquary.

Photo: Ecumenical Patriarchate

vanced age. On them were found
fragments of purple fabric with golden
thread — a testimony of the particular
respect or veneration for the buried
person. The results of the research
allows us to state that the remains
found under the basilica were those of
St Peter and this was officially declared
by Pope Paul VI in 1968. Most of the
relics were left in the small niche
where they were buried for centuries,
but nine fragments where taken by
Pope Paul VI who ordered that they
be placed in a bronze reliquary and
stored in the Papal Chapel. This
unique reliquary was the only one ever
exposed to the public in Rome on
some occasions, like in 2013, for the
closing of the year of faith. And this is
precisely the reliquary that was given
by Pope Francis to the Church of Constantinople!

to the Church of Constantinople, his
relics are gathered with the relics of
the Holy Apostle Andrew, the elder
brother of St Peter and considered as
the founder of the Church of Constantinople. The relics of these brothers,
now united in Constantinople, form a
prophetic sign for the unity of the two
sister Churches. Of course, this does
not mean that the “ecumenism of the
saints” replaces or takes over the
“dialogue of truth” being conducted by
the Joint International Commission for
the Theological Dialogue between the
two Churches since 1980. This is still
essential for the restoration of communion between the two Churches.
But we, Catholics and Orthodox, do
believe that the Holy Apostles intercede in front of our Lord and Saviour
Christ for the unity of the divided
Christians!

In what ways does this signify the
Pope’s commitment to advancing
ecumenical dialogue?

Historically, how is the date –
29th June, or the feast of St Peter
and Paul, special between the
Ecumenical Patriarchate and the
Holy See?

This gesture by Pope Francis is very
generous and prophetic. It’s a step
forward towards unity. Remember,
the Roman Catholic Church often
considered its primacy to be linked
with the presence of Peter, the chief
of the Apostles, in Rome. By coming

Following the lifting of the anathemas
of 1054 between Rome and Constantinople in 1965, in 1969 the late Pope
Continued on next page
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INTEREST IN ECUMENISM APPARENT
AT KIRCHENTAG
out. Gatherings like the Kirchentag
help to build up people’s confidence,
and during this Protestant gathering in
Dortmund a large number of meetings
were held, all displaying a good mood,
with lots of colour, and all of them
thought provoking.
The Union of Protestant Churches of
Alsace and Lorraine (UEPAL) was one
among many represented on the stand
of the Protestants of France in the
"Markt der Möglichkeiten" (Market of
Possibilities), a huge exhibition of
works and organizations. They met a
group of women from the Ukrainian
Lutheran Church all in colourful
Ukrainian costumes.
Continued from previous page
Paul VI and the late Ecumenical Patriarch Athenagoras began exchanging
formal delegations each year at the
respective feasts of the founders of the
two Churches: for the feast of St Peter
and Paul on 29th June in Rome and the
feast of St Andrew on 30th November
in Constantinople. These feasts are
referred as the “thronal feast” of each
respective see. The exchange of delegations is an occasion for brotherly
gathering and informal exchange of
information. This initiative was the
prelude to the creation, during the visit
of Pope John Paul II to the Phanar in
1979, of the Joint International Commission for Theological Dialogue between the two Churches.
What will happen to the gift?
After their transfer from Rome to
Constantinople on 29th June, the relics
of St Peter were put on display for the
veneration of the faithful during a solemn Divine Liturgy presided over by
His All-Holiness Ecumenical Patriarch
Bartholomew on the occasion of the
feast of the Holy Twelve Apostles, on
30th June, in the Church of the Holy
Apostles in Feriköy in Istanbul. After
the liturgy, the reliquary was taken to
the headquarters of the Ecumenical
Patriarchate at the Phanar in Istanbul
where they will be kept in the Patriarchal Church.

Ecumenical study in Bossey was one of the hot
topics at the WCC booth at the Kirchentag.
Photo: Ivars Kupcis/WCC

“How confident ..." was the motto of
this year’s 37th Protestant gathering in
Dortmund. The capital of Borussia
hosted this event. ‘Dortmund kann
Kirchentag!’ one visitor said. Angela
Merkel, Germany’s Chancellor, spoke
very clearly about the need for more
confidence in politics. There was an
international atmosphere and visitors
from all continents, especially Africa,
were represented.
A round table discussion entitled
“Meer Nachbarschaft - Afrika, mehr als
Migration” (“Mediterranean Neighbours Africa, much more than migration”), for
example, was particularly interesting.
Horst Köhler, a former German President, Ellen Johnson Sirleaf, Nobel
Peace Prize winner, and Thomas
Schäfer, chairman of Volkswagen
(South Africa), among others, talked
about the enormous potential that
Africa has. Europe is important for
Africa, they said, and Thomas Schäfer
also called on Churches to collaborate
with European companies and nongovernmental organizations for the
future of the continent.
Visitors to the Kirchentag showed
great interest in concrete initiatives
and enterprises. The majority were
younger people who want ideas and
suggestions to take home and to try

Conversations at the World Council
of Churches (WCC) stand centred
around ecumenical movements among
German churches and the Thursdays in
Black campaign.
‘Many students of theology and other
relevant disciplines stopped by and
were highly interested in, and fascinated by, the Bossey study programme
and the possibilities of not only learning about world Christianity out of
books but also by the daily personal
encounters,’ said the Rev Dr Benjamin
Simon, Professor of Ecumenical Missiology at the Ecumenical Institute in
Bossey.
The Ecumenical Institute offers courses
about inter-cultural issues and the plurality of Christianity. The community
of students at Bossey is an exceptional
study model in which so much can be
learned from each other’s experience.
Benjamin Simon presented a seminar
on “Ecumenism in Germany” which
featured, in a talk show format, ecumenical songs as well as reflections on
opportunities and challenges related to
the ecumenical movement in Germany,
as well as worldwide.
‘The presence of the World Council of
Churches at the Kirchentag enabled
many conversations with the German
public on ecumenism and ecumenical
initiatives in which German churches
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can be involved,’ said Marianne Ejdersten, WCC’s Director
of Communication. ‘Among the most interesting topics
were the Thursdays in Black campaign.’

need to start talking about it and demand respect in these
situations. I would like to try and include it as a topic in the
parish newsletter I am working on.’

Thursdays in Black at Kirchentag

People also reflected on the messages sent out, intentionally
or not, in liturgies, hymns and prayers. Just how inclusive
are these things? ‘To tackle the problem of violence and
rape, the Church should stop excluding women. Our
church has a week of prayer against gender-based violence.
It’s time to face up to some of the stories about violence
against women in the Bible. Everyone should be concerned
about this topic,’ said Peter King from the Anglican Church.
During the event, the World Council of Churches organized
a session on how sexual violence is part of everyday culture
- in songs, media and conversations. Hana Pandian offered
her insights into what Thursdays in Black means in India.
‘We need to raise our voices and create more awareness,’
she urged the audience. ‘Everyone, regardless of gender,
can support this campaign.’

Thursday in Black in Dortmund

Photo: Dirk Johnen

The Thursday in Black during the Kirchentag was marked by
stories, music, and many other expressions of solidarity
from religious leaders to passers-by, many people offering
words of support and encouragement for the campaign for a
world free from rape and violence.
‘I am trying to encourage others to join,’ said Bishop Rosemarie Wenner of the World Methodist Council, a strong
supporter of Thursdays in Black. The Rev Dr Jean
Hawxhurst agreed. ‘Thursdays in Black and the fight against
violence and rape is something everyone, men and women,
in and outside of church, can join. We are all affected by it,’
she said.
Many people had not heard of the initiative and were just
being introduced to it. ‘Sexual violence has many facets and
I think it starts with disrespect,’ reflected Ines von Keller,
who had just heard about it. ‘Just the other day I overheard
four male teenagers commenting on a young girl walking by.
I kept silence, but I think I should have spoken up. We all

Sonja Skupch, General Secretary of the Evangelical Church
in Argentina, reflected that sexual violence is a dire issue in
Argentina. ‘We can do better and we wish for something
better,’ she said. Dr Isabel Apawo Phiri, Deputy General
Secretary of the WCC, recalling her childhood in Malawi,
explained how she grew up in constant fear of rape. When
she was working as a professor in Malawi, she conducted
research with fellow female lecturers and unveiled the issue
of rape happening on campus and in churches. Following
that she had to leave her country but found another blessing
in her work with the WCC. ‘It gives me an international
platform to address the issue and supporting the fellowship
of 350 churches in creating just communities of women and
men and ending attitudes and practices that permit rape and
violence. It is a sin and there is no place for it. I want my
granddaughter to live without fear,’ she said.
A number of our Society’s members were in Dortmund for
the Kirchentag. We shall need to make very sure that the
Anglican-Lutheran Society is well represented at the fourth
Ecumenical Kirchentag which is going to be held in Frankfurt
in 2021.

FINNISH DIOCESE AND WELSH DIOCESE LINK
A formal partnership has been formed between the Anglican Diocese of St Asaph in Wales, UK,
and the Evangelical Lutheran Diocese of Helsinki in Finland.
Sixteen people from the Diocese of
Helsinki spent two days last June in the
Diocese of St Asaph meeting their
Welsh counterparts and sharing ideas.
Then a group from St Asaph visited
Finland to share in a young leaders’
programme, and in October, as this
edition of The Window goes to press,
a group of young people from Helsinki
will visit North Wales.
The Bishop of St Asaph, the Rt Rev
Gregory Cameron, said, ‘Christians

the world over share the same faith,
but we learn a great deal by understanding the different contexts in
which disciples live out their faith.
The Lutheran tradition in Finland has
many things in common with our own
history, but also throws much that we
take for granted into sharp relief. I am
delighted to live and grow and to learn
as Christian disciples with our new
Nordic partners.’
The Bishop of Helsinki, Teemu

Laajasalo, said, ‘This agreement is a
reminder of the unity of the Church of
Christ. We do the same work in different parts of Europe and we can
learn, encourage and support each
other to spread the gospel.
‘Cooperation with St Asaph happens
at many levels – between churches and
mission areas, between bishops and,
most importantly, through finding ways
together to encourage growth across
all our churches.’
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‘I WASN’T EXPECTING TO WIN!’
Ashley Leighton-Plom, who is training for ordination in the
Church of England, is the winner of our very first Essay Competition.
It’s for students preparing for ordination or an accredited lay ministry
in their Church. Helen Harding met him at Exeter Cathedral last July
to present him with his prize, a cheque for £250,
and to find what prompted him to write an essay.
What inspired you to decide to enter the essay
competition?
One of my course mates found the advertisement and
shared it with our cohort, but she actually put it in my hand
and said, ‘Ash, I think this one is for you.’ I thought it
looked fun and I started to imagine what sort of topics I
might choose to write about and that got me quite excited!
I began work on it and then I realised I was already making a
start on what I want to do for my dissertation next year.
Did you share what you were doing with your fellow
course members and staff?
My Tutor and the South West Group Director were very
helpful in pointing me to other things and in encouraging
and supporting me. My class mates gently ribbed me. I
would be doing something extra to my coursework. But
I’m glad I did because it really connected well with some of
the stuff I was doing, particularly in the ecclesiology module.
I wanted to tackle a topic on either historical or present day
ecumenism that would be relevant to Anglicanism and/or
Lutheranism. So I chose both Cranmer and Luther, and I
think, going forwards, that what I want to do next is to look
at Cranmer, Luther and Parker and explore the question of
who was the real founder of the Church of England, whose
character is imprinted in the Prayer Book, and so on.
There’s a Matthew Parker Society who would say “Don’t
forget Parker!” I think most people do forget him and look
at Cranmer, but I don't suppose many people in the Church
of England are looking at Luther! So this enriched my ecclesiology module and doctrine module as I was acknowledging
and going deeper into the Lutheran elements of the Church
of England, and also the elements that are not Lutheran, the
differences as well as the similarities
What advice would you have for students who might
enter next year's essay competition?
Pick a topic that gives you joy and gives you life. Immerse
yourself in it and all the research and enjoy the writing process.
What’s really excited you about the similarities and
differences between Luther and Cranmer?
I think I was surprised to discover so many similarities both
in their thought and their approach, so it was exciting to see
that. To enter into their contexts, to imagine what it was
like for them at that moment of the Reformation; what a
huge task faced each of them, but actually the way they

went
about
ministering to
the
people
God had given
them.
So many similarities
there! What struck me most was an intriguing similarity in
their co-working with secular authorities. I knew that
Cranmer worked closely with Cromwell, for example, and
with Henry the king, but I suppose I wasn’t as aware of the
connections Luther had with secular authorities.
I’m a great believer in the Lund principle. Anything we can
do together we should do together, accepting those things
we can’t do together. It seems to me that when you look
at the essential similarities between the ontology of Anglicanism and Lutheranism (what they are) and their purpose
(what they do and how they work) we’re so similar that
‘anything we can do together we should do together’ means
we should be doing an awful lot of things together because
there’s not a lot we can’t do together. I’d love to write an
article for The Window on some recent ecumenical developments in Exeter. I’ll see what I can do.
We’ll look forward to that. But what did you find most
difficult about entering the competition?
Not knowing the context and who the assessors would be,
nor what the field of other entrants might be. But I thought
I would enjoy it anyway
So would it have been of benefit to you even if you
hadn’t won the prize?
Yes, absolutely! And I wasn’t expecting to win. I thought
I’d write it for fun as an enjoyable thing to do.
This was the first time we’re held a competition. Is
there any advice you could give us? Is there anything
that would have helped you a bit more?
Perhaps a clearer time frame - that was something I had to
check on as having a set deadline helps to remove some
anxiety, and knowing when the committee would be marking it, and when they would get back to the entrants, and
perhaps advertising it in the Churches Together in England
monthly magazine would be a good idea.
We sent details with the October issue of The Window
to all the colleges and courses in the UK.
Yes, it was the senior student who shared the information
about the competition with me.
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HEREFORD AND NUREMBERG SHARED RETREAT
Society member Brigitte Malik tells of just one in a long line of shared ecumenical experiences
Since the 1960s people from Nuremberg-Langwasser in Germany and Ludlow in Herefordshire, England, have been in good
contact. With the Meissen Agreement this private link became an official Diocesan Link between Hereford and Nuremberg.
And a very lively link indeed! There has been a lot of travelling across the Channel, and three vicars of the Lutheran
Church of Bavaria have, between them, served for nine years in Hereford Diocese. I was the last one, working as a Lutheran pastor in the Church of England parish in Ludlow from 2013–2017.
What a wonderful ecumenical experience it was! Several times I took visitors from Hereford to Nuremberg, among them
Readers and clergy and youth workers. Before I went back to Bavaria the Diocesan Intergenerational Missioner, Lizzie
Hackney, and Bishop Mike Bourke from the Link Committee, agreed that we should try an Intergenerational Retreat. So an
invitation to a retreat in Wales arrived. Wales was chosen because the English participants and not just the Germans would
experience an “unfamiliar culture”. The topic of the retreat: Celtic Spirituality. Four young people, all girls, and three female adults from my new parish near Nuremberg, Neustadt an der Aisch, travelled with me. We met in Llanfyllin, in what
was a former Workhouse. Here is an aerial view of it. Females shared a 12-bed-room in the self-catering bunkhouse –
cooking and eating brings people of different languages and cultures together!
It was disappointing that there were only two
young English people, but our girls enjoyed
Bishop Mike’s company and chatting with him,
and Lizzie and her husband, Mark, told us a lot
about Church Life in rural Herefordshire and
Shropshire.
We saw and learnt a lot: we had a guided tour
around the Workhouse and discovered a lot
about Victorian society - in perfect German.
Bishop Mike gave us an introduction to Celtic
spirituality and a lesson in Welsh language
which we really could use when attending a
Welsh service on Sunday! We could sing
along beautiful Welsh hymns, though of course
understanding nothing! Mercifully the readings and sermon were in English. Pilgrimage was an important element in our
retreat. We enjoyed walking through beautiful Welsh countryside on a pilgrimage to Pennant Melangell, a place of sanctuary where, in the 7th century, Melangell had saved a hare’s life. So it was upsetting to hear that nowadays the land is owned
by a multi-millionaire who is stocking it with hundreds of pheasants for shooting parties.
One of our Evening Prayers took us to St Myllin’s Well where we remembered the one baptism we share as Christians. A
visit to Harlech took us to the beach and the history of Harlech Castle, we walked to a waterfall after the service on Sunday
and visited Llangollen on our last day, either shopping for some souvenirs or walking across Pontcysyllte Aqueduct. For us
language was no problem, as everybody in Germany learns to speak English – and as Bishop Mike speaks German fluently.
The Bishop of Hereford gave a generous sum to make the retreat happen, so everyone who wanted to could join in.
Now we have plans for the future: In 2020 we
hope to bring together youth groups from Hereford
and Nuremberg in Taizè; in 2021 the Deanery of Neustadt an der Aisch will invite members of Hereford to
join a retreat; in 2023 the Kirchentag will be in Nuremberg, a wonderful opportunity to invite friends
from England.
In Neustadt an der Aisch we hope that one day we
shall be able to welcome a curate who dares to have
an “exotic experience”. There are always reasons to
meet in the UK or in Germany! Some people from
Ludlow now use the chance to visit the Nuremberg
area so as to combine their visit with the Victoria and
Albert Exhibition in Coburg. I hope and pray that it
will still be as easy as it has been over the last decades
to cross the English Channel!
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A SOURCE OF HOPE TOWARDS CHRISTIAN UNITY
Five Christian traditions celebrate the historic Joint Declaration on Justification (LWI)
Leaders of Lutheran, Roman Catholic, Methodist, Reformed and Anglican global church
bodies reaffirmed commitment to unity, joint
witness and service as they co-presided at a
special prayer service in Geneva’s St Pierre
Cathedral, celebrating the 20th anniversary of
the historic Joint Declaration on the Doctrine
of Justification (JDDJ).
‘We gather around the font remembering
that in baptism we have been incorporated
into the one body of Christ,’ said Lutheran
World Federation (LWF) President Archbishop Dr Panti Filibus Musa as he welcomed
hundreds of worshippers in the cathedral of
the Protestant Church of Geneva. There
were members of local churches from the
five Christian traditions that have affirmed the
JDDJ, and representatives of LWF member
Churches around the world who were in the
city for this year’s Council meeting from 13th
-18th June.

Emma van Dorp lit five symbolic candles on the altar, as the church leaders
affirmed the “wish to make more visible our common witness in worship and
service, on our journey together towards visible unity.” Photo: LWF/Albin Hillert

The JDDJ was signed by the LWF and Roman Catholic
Church in 1999. It was a landmark agreement, effectively
resolving one of the key theological conflicts of the Reformation, the understanding of salvation. The agreement was
subsequently affirmed by the World Methodist Council
(WMC), the Anglican Consultative Council and the World
Communion of Reformed Churches (WCRC).
New insights
The Rev Dr Martin Junge, the General Secretary of LWF,
expressed gratitude for the journey the five Christian traditions have travelled together. ‘Our common way of listening
to the word of God in Scripture has led to new insights,’ he
said.
Quoting the JDDJ, Fr Augustinus Sander of the Pontifical
Council for Promoting Christian Unity said, ‘We confess
together that all persons depend completely on the saving
grace of God for their salvation.’ Bishop Ivan M. Abrahams,
General Secretary of WMC, declared that ‘the deep connection between forgiveness of sins and making righteous
and between justification and sanctification’ has always been
key to understanding the Biblical doctrine of justification.
On behalf of the WCRC, the Rev Philip Vinod Peacock,
Executive Secretary for Justice and Witness, expressed joy
‘that the historical doctrinal differences on the doctrine of
justification no longer divide us.’ He described the joint
leadership in the prayer service as ‘a moment of selfexamination, conversion and new commitment to one another manifesting new unity and advancing our common
witness for peace and justice.’
Archbishop Dr Josiah Idowu-Fearon, Secretary General of

the Anglican Communion, said that the Anglican Consultative Council ‘welcomes and affirms the substance of the
Joint Declaration on the Doctrine of Justification.’
The church’s prophetic voice
In his sermon, the Rev Emmanuel Fuchs, President of the
Protestant Church of Geneva, reminded the congregation of
the greater significance of the JDDJ. Though the question of
justification may appear technical and of interest only to a
few specialists, it is as relevant today because it concerns
the possibilities for the human being to be happy, free and
joyful despite limitations in a world driven by competition
and personal achievement. All Christians must remind
themselves with conviction of the truly liberating good news
that ‘in Christ, God loves me as I am and that is what gives
me the confidence, the strength, the tenacity and the peace
to face the world and all its challenges.’
Referring to the resurgence of discourses that defend a
Christian identity of withdrawal and exclusion, he cautioned
that ‘Christianity cannot assert itself without the values of
the gospel’ and this message should not be diluted ‘in order
to please or appear more accessible.’ The Church has no
choice but to carry out together the prophetic mission of
serving others and especially the most vulnerable, he added.
The liturgy included readings from the March 2019 Notre
Dame Consultation Statement by the five ecumenical partners, charting their way forward together. Emma van Dorp,
a theology student from the Reformed congregation, lit five
symbolic candles on the altar as the church leaders affirmed
their earnest desire ‘to make more visible our common
witness in worship and service, on our journey together
towards visible unity.’
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VIBRANT CHURCH LIFE IN ARCTIC SURROUNDINGS
In Greenland’s fast-growing capital, Nuuk, finding an empty seat in one of its two churches isn’t always easy.
Whether at Sunday worship, concerts or other activities, people tend to flock to the churches, as Claus Grue,
a communication consultant for the World Council of Churches, reports.
‘It’s a gathering place for residents and visitors alike. We all
love to sing, and we are blessed with a participating and active
congregation,’ says the vicar, Emilie Steenholdt. Almost all
newborn children in Greenland are baptized, and most young
people get confirmed. May and June are extremely busy
months, with confirmations each Sunday, all over the island.
‘And people have started to get married again, a wonderful
and welcome trend which keeps us even busier,’ she adds.
With the growth of Nuuk, where almost a third of the island’s
population of 55,000 lives, comes the need to accommodate
the spiritual needs of newcomers from other parts of Greenland, as well as from abroad. ‘A welcoming church where
people can meet, socialize, say a prayer, sing in a choir and
The Rev Emilie Steenholdt
engage in different activities is a good start to a new life. We
are glad to be able to provide that, and that our congregation continues to attract people. We’re now getting to a point
here in Nuuk where we need one more church in addition to the two we already have,’ Emilie Steenholdt explains.
A steadily growing fellowship
Emilie leads a small team of pastors and catechists responding to the needs of the capital and of two smaller settlements,
Kapisillit, located 75 kilometres northeast of Nuuk, and Qeqertarsuatsiaat, 130 kilometres to the south. She is also responsible for keeping member registers up to date,
which is still done manually, and for other administrative tasks. In a church enjoying a 95 percent
membership rate, and where the numbers are
rapidly growing, the administrative workload increases. Nevertheless, preaching the gospel and
being there for people are always what she and
her colleagues prioritize. With growth also
comes a shortage of housing, and in the last few
years homelessness has become an issue.
‘There are at least 50 homeless people in this
town, whom we pray for and whom we reach out
to by regularly inviting them to the church to
worship and have a meal,’ Emilie explains.
Another challenge is shortage of graveyard space.
To allow sufficient time to grieve, 50 years must
Greenland’s fast-growing capital Nuuk, beautifully located by the sea. Photo: Claus Grue
pass after the last burial before a full graveyard
can be re-used. There is no crematorium in Greenland, although the Church is in favour of building one. The issue is being
discussed with responsible local authorities. A typical Greenland cemetery is scattered with identical white crosses over
graves decorated with plastic flowers. Fresh flowers won’t survive in an arctic climate, where temperatures often are below freezing point.
Answers sought in the gospel
Coming from Aasiaat, a small island 500 kilometres north of Nuuk, Emilie Steenholdt became a pastor because she sought
answers to existential questions related to faith. The gospel provided those answers. Since her ordination in 2006, she has
served for two years in Qaqortoq in Southern Greenland and in Nuuk the rest of the time. In 2014 she became the vicar in
the Nuuk parish. She feels fortunate to lead a dynamic team and a vibrant congregation, where people see the church as a
place not only to worship, sing and pray, but also to come together. ‘Compared to Denmark, where many of us have lived
and studied, I believe congregations here generally are more vibrant and that Greenlanders are more engaged in church life.
So, from that perspective, I believe we are doing well here. But with the growth in population we must inspire more young
people to become pastors and musicians, and attract enough clergy to Greenland to meet future demands. Along with that,
we must develop our administrative systems and provide better opportunities to attend courses and theological conventions, right here in Greenland,’ she concludes.
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MISSION AND PEOPLE WITH DISABILITIES
In recent issues we’ve been thinking a bit about ‘Inclusive Church’.
Lutherans in Tanzania have been working at it too.
How much is the mission of the Church related to people
with disabilities? These days we talk a lot about inclusive
societies and churches. But, have we got there? Are our
societies and churches taking seriously the problems and
challenges that people with disabilities face on a daily basis?
People with disabilities find themselves quite often at the
margins of organisations and even of churches.

The June 2019 issue of International Review of Mission gives
many authors from all over the world a platform on which
to raise their voices from the margins to contribute to
more inclusive societies and churches. They challenge the
readers theologically and missiologically to rethink the concept of “disability” as well as of their own attitudes towards
people with disabilities. You can download it as a pdf here:
https://www.onlinelibrary.wiley.com/journal/17586631

In the World Council of Churches (WCC) publication on
mission, “Together towards Life”, the concept of ‘mission
from the margins’ becomes a prominent aspect of a new
paradigm of mission. It is not about addressing those at the
margins and directing the mission of the church towards
them; rather, it is about listening and learning from those
who are at the margins.
Those who are at the margins of our societies and churches
have a voice, which needs to be heard and which can make
a change; their perspectives and experiences are crucial for
the inclusive way of life described in the Arusha Call, which
speaks of confronting and transforming the forces that marginalize and exclude people as an important aspect of Christian discipleship.
The picture shows an integrated class of students with varied abilities in the School of the Evangelical Lutheran Church of Tanzania on
the campus of the Usa River Rehabilitation & Vocational Training Centre near Kilimanjaro.
Photo: Gregg Brekke/WCC

THEOLOGICAL DIALOGUE 20 YEARS ON FROM
DECLARATION ON JUSTIFICATION
Twenty years after the landmark “Joint Declaration on the Doctrine of Justification” by the Lutheran World Federation
(LWF) and the Roman Catholic Church the July 2019 issue of The Ecumenical Review, quarterly journal of the World Council of Churches (WCC), focuses on the achievements and challenges of contemporary ecumenical dialogue. It opens with
an article by the LWF General Secretary, Martin Junge, reflecting on how the Joint Declaration led to the first world-wise
Catholic–Lutheran joint commemoration of the Reformation in Sweden in 2016, and sets out directions for the future.
For French Roman Catholic theologian Hervé Legrand, the method of “differentiated consensus” at the heart of the Joint
Declaration has led to more ecumenical progress in the past 40 years than in the previous five centuries. Theologian Julija
Vidovic offers an Orthodox perspective on the Declaration and on the doctrine of justification. Then former WCC staff
member Dagmar Heller, and Odair Pedroso Mateus, director of the WCC's Faith and Order
Commission, review the work undertaken by Faith and Order since the WCC’s 2013 assembly
in Busan and challenges for the future, and Lutheran theologian Elisabeth Parmentier discusses
the ministry of women in theological dialogue.
This issue of The Ecumenical Review also picks up themes from recent issues including the challenge of climate justice, and migration and the ethics of hospitality in a climate of political radicalization and, as the WCC prepares for its 11th Assembly in Germany in 2021, the final article
in this issue provides an overview of the peace work and witness of the churches in the German
Democratic Republic in the years leading up to the dramatic changes of 1989, and the significance of such witness to peace against the background of the “world disorder” of the 21st century.
The Ecumenical Review is published by Wiley on behalf of the WCC, and can be ordered here:
https://ordering.onlinelibrary.wiley.com/subs.asp?ref=1758-6623&doi=10.1111/(ISSN)1758-6623
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WHEN THE BERLIN WALL CAME DOWN
It was a momentous time. Who will ever forget those scenes as, on November 9th, 1989,
the blocks were beaten down and people streamed through from West to East and from East to West?
But how does it seem 30 years on? Here three people offer their reflections.
In November 1989 the Very Rev Dr
John Arnold had just become Dean
of Durham Cathedral and he was
also Vice President of the Conference of European Churches (CEC).
I spent much of early November 1989
in tears of joy, as I saw unfolding on
television much of what I had been
working and praying for ever since I
first went to East Berlin in 1956. Since
then I had then visited the German
Democratic Republic (GDR) two or
three times a year. I was acutely aware
throughout 1989 that change was in
the air. At the CEC Presidium meeting
in Nyborg, Denmark from 8th-24th
October some eastern bloc participants were not sure that the countries
they had left would still be there to
return to!
The GDR was the only place under
Soviet control where the majority of
Christians were Protestant and where
the churches assumed the right and
duty to care for the people and speak
up for them. Their leaders had been
formed in the Confessing Church;
many were disciples, and all were followers, of Dietrich Bonhoeffer.
During the Third Reich a number of
Christians had been imprisoned with
socialists and communists, so there
was at first some mutual respect between the leaders of Church and State,
but there was never any hint of common policies or of the kind of syncretism between faith and ideology which
had marred the record of the German
Christians. There was instead a long
drawn-out struggle between a brave
and articulate form of Christianity on
the one hand and a rigid and ruthless
form of Communism on the other.
The churches were the only public
bodies not directly controlled by the
state. They thus became a sign of contradiction and a living falsification of its
totalitarian claims.
Through their
freely elected synods they were the
only places where democracy was
practised and their pastors were the

Crowds cheer as the blocks are removed and East and West meet face to face

only people with practical experience
of conducting debates.
Churches were also the only places
where people expected to hear the
truth, for example about the ecological
degradation of their environment. Participation in the ecumenical movement
and the Conciliar Process for Peace,
Justice and the Integrity of Creation
provided the kind of external support
and validation that the Vatican did for
Roman Catholics.
As the economic situation deteriorated
and political legitimacy faltered during
the 1980s more and more people
flocked to services of prayer for peace
in the churches, where they exchanged
ideas and information and were
schooled in the theory and practice of
non-violence. The nuclear disaster at
Chernobyl, the new policies of Gorbachev, the influence of the Polish Pope,
the opening of Czech and Hungarian
borders combined to produce a kairos.
Mass demonstrations in Leipzig, Dresden and Magdeburg, starting and finishing in the churches, most days from 9th
October until the spectacular breach of
the Berlin Wall on 9th November led
to a total revolution, in Germany of all
places, without a single shot fired or

drop of blood spilt. Here was a miracle of answered prayer indeed. As the
commander of the militia said, “We
were prepared for anything except
candles and flowers.”
By their faith and courage in taking the
lead in the peaceful protest movement
of 1989 East German Christians saved
their country from civil strife, perhaps
even Europe from war.
During the interim [between the fall of
the wall and German unification] it was
taken for granted that pastors would
chair the ‘Round Tables’ in which plans
for the future were discussed. My
brother-in-law, in his parish in the
Harz, was elected mayor. He told me
it was worse than being a pastor in the
GDR!
The leaders of the revolution had
wanted a new, decent GDR and
‘socialism with a human face.’ The
people did not want socialism at all, but
rather freedom, affluence and a united
Germany; and those requests were
answered early in 1990. Once the
Church had taken them to their destination most of the passengers got off
the bus. East Germany is now one of
the most secularised places in Europe.
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The Rt Rev Jana Jeruma-Grinberga is
a British-Latvian Pastor who grew up
in exile in the UK. In 1989 she was
an NHS nurse in London. Jana, later
Bishop of the Lutheran Church in
Great Britain, recently served as an
Anglican Chaplain in Riga, Latvia.
23rd August 1989 was the 50th Anniversary of the Molotov-Robbentrop
pact between Germany and the Soviet
Union. This not only divided Poland
between the two great powers but
opened the way for the USSR’s annexation of the Baltic States.
By summer ’89 the multiple internal
‘The Baltic Way’ - another form of peaceful defiance stretching over 600km
subject nations of the USSR were highly
restive. A symbolic act of defiance and unity took place The Baltic Way was immensely important for Estonians,
across the Baltic States. Between 1.5 and 2 million people Latvians and Lithuanians, proclaiming a desire for selftook part in ‘the Baltic Way’, a continuous line of people determination and freedom. It also had a much wider resoholding hands along the roads between Tallinn in Estonia, nance throughout the wider Soviet ‘sphere of influence’:
through Rīga in Latvia to Vilnius in Lithuania – a distance of the organisers of the Baltic Way were in constant contact
over 600 km.
with dissidents in other countries, although Baltic independence itself would have to wait until 1991.
Organising this protest demanded an astonishing ability in an
era when there were no mobiles, no internet and even That day in a village on the Welsh borders a British-Latvian
home phones were not widely distributed.
children’s summer camp was taking place; and there all the
parents and children also joined hands around the flag pole
It was an expression of defiance and bravery at a time when which was flying the Latvian flag. For us, watching from a
KGB surveillance and punitive action was still very much a distance marked not just by geography but also by history,
reality.
this was the moment when we began to hope against hope.
In 1989 Fr Dan Sandu was training for the Romanian Orthodox
priesthood in Bucharest. Today he teaches Dogmatic Theology at
the University of Iași.
In December 1989 I was a seminary student and, with a band of friends,
wandering through the city of Constanta, singing carols - which was an
illegal religious act. Besides gaining pleasure from practising the art of
singing, we also received money from people from the blocks of flats,
which helped us complete our studies. What we did was novel: carols
were never broadcast on state radio or TV in the Communist period.
The content of the carols and the distinctive "religious" tonalities of our
blended voices, made people listen to us very carefully. Many had tears
in their eyes. One night, two strange young men looked at the five of us
in the band singing in public and exclaimed: “You guys are heroes!" At first I did not understand but two days later
Ceausescu abdicated and fled the Party Headquarters. Romania was in a state of unrest but news did not reach everyone
immediately like it does now.
That Christmas there was the most extraordinary explosion of joy everywhere. We were free at last! Then the executions came: pictures of bloodied victims; fake news of terrorists. For a while we still believed that we Romanians were the
providential ‘people of the Revolution'. Now it does not feel that way. In the years that followed it seemed less that the
people had triumphed than that a group, a clique from inside the system, had stolen the act.
Theologically, the Orthodox Church was given freedom, but this was misused. Compensation and grants from the government meant we have been able to erect many churches and monasteries. However the drop in vocations will show, sooner or later, that it has not been enough to build walls. Excellent public religious education in schools is in free-fall, as is the
number of children born inside the country. Secularisation is growing fast. Villages are disappearing as people grow old and
die. Their children work abroad and are unlikely to come home. There is no long-term programme to address this. However, as theologians and clerics, we are called to stay: to pray with, and console, those who remain.
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ANGLICAN PILGRIMS VISIT RUSSIAN LUTHERANS
In May 2019 a group of 16 Anglicans from the diocese of Lichfield led by Bishop Michael, Co–Moderator of the ALS,
made a 10 day pilgrimage to Moscow to learn more about Russian Orthodoxy and the resurgence of the Church in Russia.
Richard Stephenson, one of our Executive Committee members, was among them.
In Moscow we were given the opportunity to visit the
Lutheran Cathedral of St Peter and St Paul, pictured here.
The building has only recently (2017) been restored to
the Russian Lutheran Church. The pilgrims received an
extremely warm welcome from the Cathedral’s Dean, Pr
Lena Bondarenko, a member of our Society, who said
that they had never been visited by such a large delegation of Anglicans before and she was thrilled to see us.
She said she has a deep affection for Anglicans as she had
spent her two year internship, after completing her seminary training, at the Anglican Chapel in St Petersburg,
there being no Lutheran vacancies she could fill in the
city. This had given her a love of Anglican liturgy and
practice. Then she went on to tell us the surprising yet
tragic history of Lutherans in Russia.
Lutherans were first invited to Russia by Ivan the Terrible
and have therefore been in the country for over 400 years.
Subsequent Tsars, including Peter the Great and the Empress Catherine the Great, had encouraged Lutherans from
Germany, Sweden and Finland (plus the Baltic states) to
move into Russia, wanting their expertise in trading, craftsmanship and military leadership. Lutherans were influential
in the Court as many of the officials were of German descent and the Royal family often married into other European Lutheran Royal Households. Indeed Catherine the Great
was initially Lutheran before converting to Orthodoxy.
By 1914 there were 1,828 congregations and 3.6 million
Lutherans in Russia. The Lutheran Church achieved the
official status of the second State religion (after Orthodoxy)
and the Tsar himself was acknowledged as the ‘Supreme
Bishop’, head of the Church. The Russian government supported the Church through paying its higher clergy and
funding its properties. In 1905 the Lutherans were allowed

to celebrate the liturgy in the Russian language (as opposed
to German) becoming a fully Russian Church albeit largely
supported by believers of German descent. Every major
Russian city had a prominent Lutheran Church in its centre.
The revolution of 1917 proved disastrous for the Russian
Lutherans. Not only were they associated with Germans,
but their close relationship with the Romanov government,
and their middle class ‘merchant’ or ‘military’ status,
proved a toxic combination. In 1918 the Church’s property
was seized, in 1921 the Church was forbidden to teach religion to anyone under 18 years of age.
By 1937 the clergy had either been deported to concentration camps or executed and the Church’s organised structures ceased to exist. The Lutheran Cathedral was
‘repurposed’ as a cinema. Things were to get even worse.
The Second World War resulted in further mass deportations of ethnic Germans to Soviet Asia or Siberia, where no
religious services were permitted.
The result of this severe repression, the total elimination of
clergy and the deportation of ethnic Germans to remote
corners of the USSR, was that the Lutheran Evangelical
Church effectively ceased to exist in Russia, and remaining
Lutherans were driven underground. ‘Brethren’ communities were started, with a layman being elected as an elder to
lead Bible study and worship. These communities were
unable to celebrate Holy Communion as there were no
ordained Pastors. However, of necessity, some of the ‘lay’
brothers started to celebrate the Holy Supper. The Dean
commented that this was a great spur to the ordination of
women in Russia, because where there were no suitable
brothers, sisters started to take on the pastoral role and
even officiated at Holy Communion.

Bishop Michael presented Dean Lena with a Lichfield guidebook

In more recent years, with the fall of the Soviet Union, the
Lutheran Church has started to revive in Russia. It is very
small in terms of numbers (around 77,000) but is spread
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geographically over a huge area. The Dean explained
that the Archbishop, the Most Rev Dietrich Brauer, has his
seat in the St Peter and St Paul Cathedral. His Episcopal
area is divided into two – European and Non-European
Russia – which are in turn divided into deaneries. Whilst
the church membership is predominantly of German origin
around 30% of its members are ethnic Russians now.
Prior to the revolution there were two major Lutheran
churches in Moscow – St Michael’s, the older (founded
1576), served the merchant and trader class whilst St Peter
and St Paul Church was attended mainly by Army Officers.
During the Soviet era both were turned to secular use and
all religious furniture and objects removed.
The Dean explained that although the Church was legally
entitled to the return of its property they had to prove to
the courts that they were the direct successors of the prerevolutionary owners. This has not always been easy, and
she cited a case in which the Lutheran Church had been
described as an “extremist organisation” so as to block
their attempt to regain ownership of their historic church
building. In Moscow there are good relationships with the
Orthodox Church, but this is not the same everywhere and
sometimes the local Orthodox hierarchy has not been helpful to Lutherans trying to get their churches back.

The Altarpiece, carved in Riga, Latvia

The cathedral itself was extremely busy staging an organ
concert at the time of our visit – the second of the day. It
was refreshing to see such a very large church full of people
(including the balconies). However, due to pressure of
time, we couldn’t stay for the whole performance. The
cathedral is in the process of restoration and already has a
beautiful altar featuring an almost life size recreation of the
last supper (carved in Riga, Latvia).

There are four vibrant stain glass windows illustrating St
Peter, St Paul, Martin Luther and Philip Melanchthon.
Somewhat unusually for Luther images he is depicted here
as a priest holding a Bible and a chalice (word and sacrament).
The Dean explained that the organ had formerly belonged
to St Michael’s but had been removed by the communists
and used in a crematorium before being restored for use in
the Cathedral. Bizarrely, the church’s clock had been taken away and installed at the KGB (now FSB) headquarters,
the Lubyanka, where it still resides to this day.
The Cathedral also has a small chapel used for French Lutheran worship. The Dean explained that the congregation
are largely Francophone African Lutherans, now living in
Moscow, who want to worship in French. She said that
many of the congregation were Roman Catholics, but they
were able to participate in Holy Communion together.
Although fully integrated into the main congregation, this
group of French speakers still like to worship together in
their native tongue on Thursday evenings.
The Russian Lutherans receive considerable support from
the German Church and the German Ambassador (who is
a licensed preacher) was coming to preach a sermon at the
Cathedral the following day. The President of
the Federal Republic had also visited which had
given great impetus to getting historic Lutheran
properties returned to the Church. The Dean
said that the Russian church also gets assistance
from Lutherans in American Synods and she
was going to visit them to strengthen their
bonds.
Bishop Michael explained the close ties of the
Lichfield diocese with the Nord Kirche and
presented the Dean with a Lichfield Cathedral
guide book as a memento of our visit. The
pilgrims concluded their visit with prayers in
the Cathedral’s French Lutheran chapel and, of
course, no meeting of Lutherans and Anglicans
could be complete without some joyful hymn
singing!!
It was encouraging to find a very active Christian community, with a full range of ministries utilising their Cathedral to
great effect. On leaving the Cathedral we reflected on the
strangeness of the church catholic, a group of Anglicans
singing ‘Amazing Grace’ in a Russian Lutheran chapel in
Moscow, founded by ethnic Germans, usually used by
French speaking African Lutherans (and Catholics) - this
really had been an ecumenical pilgrimage!
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MORE ABOUT ASH,
WINNER OF OUR FIRST
ESSAY COMPETITION
When she presented Ashley Leighton-Plom with his prize Helen
Harding took the opportunity to find out a little more about him
First of all, please tell me a little bit about your
background:
I was born in Cambridge but grew up in Bedfordshire. I
was raised an atheist - anti-theist – and school taught me
that science has disproven God; only idiots are Christians;
it’s a dying thing – a thing of the past. I obtained a first class
BA in History. Then things took a dip. I wanted do further
study but failed to get any funding, so was forced to take a
job in the food court at one of the universities in Leicester.
I was quite low because my career through school and at
university seemed to go from glory to glory. Suddenly it
had come to this abrupt halt. I was really frustrated.
One day I essentially prayed. I didn’t know that was what I
was doing. I was yearning and talking to myself, recognising
that I was stuck. That was quite difficult for me to admit. I
was very proud, but now I was being humbled.
One morning I went out into the food court and a man
named Bernard introduced himself to me. We got talking.
It transpired that he was one of the university chaplains. He
quickly ascertained that I was a frustrated historian doing a
minimum wage job when I wanted to be using my skills as
an academic. So he said, ‘Why not study the historical evidence for Jesus?’ I looked him in the eye and said quite
aggressively, ‘I will, and I will disprove your religion.’
Eight months later I’m on the phone to him, and a little bit
embarrassed, saying, ‘Well, Bernard, this evidence is really
very compelling. It does appear that Jesus was raised from
the dead. What should I do?’ He invited me to come
round and pray and that was my conversion to Christianity.
That’s an amazing story! What happened after that?
I joined a church! I’d met my wife shortly before I became
a Christian. She was raised a Christian so I was introduced
to evangelical, charismatic and Catholic spirituality in the
space of about a minute! Bernard is an evangelical while
Deborah, my wife, was raised Roman Catholic, and the first
church that I joined was Pentecostal charismatic. Perhaps
that’s why I’ve been naturally interested in ecumenism!
When Deborah and I got married we moved to the SouthWest of England, Crediton first and then into Exeter, and I
started working for the Church of England as an Ecumenical
Officer, and for Christian Aid as Regional Co-ordinator.
Now I find myself in “Vicars’ School” [ordination training].
Where was your role as Ecumenical Officer?
First, it involved encouraging Church of England churches in
Exeter to work with non-Church of England churches, and

to encourage non-Church of England churches to work
with Church of England churches! I’m not sure which was
harder! Second, I had the pleasure and privilege of visiting
lots of different churches around the Diocese and doing
talks about para-church ministries, that’s things like Street
Pastors, Food Bank – opportunities for churches to work
together.
And the Christian Aid work?
That was regional co-ordinator, initially for North and East
Devon, that was a half-time job which I did alongside the
Ecumenical Officer. But then I was promoted to cover all
Devon and Cornwall which is a very big region and involved
a lot of delegating to volunteers.
Christian Aid has a brilliant three-part approach. First I
would go and say, here is the bad news – here’s a situation
of global poverty, or a particular disaster. Then I’d say,
here’s some good news of how people are responding, and
I’d describe a Christian Aid partner organisation on the
ground that’s delivering much needed supplies, or trauma
counselling, or whatever the specific example might be.
Finally, I would suggest to the congregation three ways in
which they could respond: give, act, pray! You can give
financially; you can act with campaigning and advocacy, write
to your MP or participate in a petition, or a media stunt on
a High Street; and you can pray. Christian Aid provides lots
of prayer resources. For example, there’s the Ebola crisis
at the moment and there are a lot of prayers on the website.
In some ways that was the easiest job I’ve ever had because
when you’re speaking to a congregation of Christians and
you say do one of these three things, give, act, pray, anyone
can do at least one of those three and probably more than
one.
What led you to the belief that you have a vocation to
the ordained ministry in the Church of England?
That’s a question over which I’ve done a lot of exploring!
Continued on next page
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When I first became a Christian, Bernard introduced me to
evangelism and I think he was such an influence, a mentor
and role model, that I thought I could see I might have a
role to do evangelistic ministry. That was the first part of
my call.
Then, when Deborah and I moved to Crediton, we had to
decide where we should go to church. Should it be a charismatic church like I had been to in Leicester? Might we go
back to her roots in the Roman Catholic Church? But there
was an Anglican parish church right there so we thought,
‘Why not? We’ll go there.’ It’s called the Collegiate
Church of the Holy Cross and the Mother of Him who
Hung Thereon, which gives you a hint of where it’s at.
I arrived with my shoulder bag with my Bible in it because
that’s how charismatics go to church. There were ladies
giving books out at the door – I know now that they were
hymn books – but as I approached I breezed past them, ‘No
thank you, I’ve brought my own!’ thinking they were Bibles!
Deborah obviously knew what was going on and collected
hymn books and explained that this was a bit different from
what I’m used to.
I sat down, looked around. There were no screens, no
praise band. Then Nigel, the priest, started the liturgy and
the evangelical in me is noticing all of the scripture that is in
the Anglican liturgy and suddenly I am thinking, ‘Ooh, that’s
from the Bible. These people are Christians too!’
Perhaps I had uncritically assumed that my former church
was the authentic expression of church and that others
were lacking something. My experience at Holy Cross just
burst that bubble and persuaded me that, no, I was lacking
loads of stuff. I didn’t realise it could be this peaceful, this
beautiful, this reverential. The choir started singing, there’s
so much theology in the hymns. I’m thinking, ‘They’re not
just Christians, they know their stuff!’
Then, literally at that first service, Nigel broke the wafer,
and it slew me, really! That was a charismatic experience!
It was so powerful! That snap reverberated up and down
the nave. Jesus’ body broken. And that was the moment,
really, of my call. I sensed God calling me to be a priest in
the Church of England. Deborah and I spoke with Nigel the
next week. He didn’t know me from Adam, but said,
‘Great, let’s explore this.’ And that began the journey.
There’s been a lot of backwards and forwards along the
way. Another priest’s reaction was that it is good that God
is calling charismatics to the Church of England. Under
Deborah’s influence I was exploring more Anglo-Catholic
worship and went deep and long into the diversity of the
Church of England and felt that this is what God wants me
to do.
Is yours a full time or part-time course? And how are
you finding it?
I’m a full-time student which, with St Mellitus, is nonresidential, mixed mode, doing three days a week study,
three days a week placement. I love it! The academic part

is excellent. St Mellitus recently won an award for excellence in academic teaching. We’ve got people like Bishop
Rowan Williams as one of our lecturers, and his wife, Dr
Jane Williams. So we’ve got some hard hitting, heavy weight
academic input. The morning programmes are academic
lectures, the afternoon programmes are formation, so that’s
a great opportunity to sit together in small groups of people
on the same journey as you, reflecting on what it all means
and the changes it implies going forwards. I’ve found that
really helpful and supportive.
Then, doing three days a week in placement, taking what
you’re learning in class and putting it into practice the very
next day and, when you encounter something in a pastoral
situation or something from a sermon that you give, you can
then bring that back to formation group or to your tutor
and reflect on it together. It creates a wonderful synergy.
I’m at the end of my second year so I’ve got one year ahead
of me – it’s a BA in Theology and Mission and Ministry.
You told me earlier that you’ve just been offered a
place for your first curacy, though you can’t say more
than that at this time!
I’m so relieved! It’s been a tense and stressful few weeks.
I’d journeyed long with the previous Director of Ordinands
and then went to see the new person appointed to the post,
who didn’t know me. I want especially to go to an AngloCatholic context to develop that part of my spirituality as I’d
like to get a contrasting experience to the evangelical style
church I have been worshipping with. We pray that the
offer I’ve received will be the place where God wants me to
be. I’ll be ordained in September 2020 but in this Diocese
the ‘curate to be’ usually works as a lay worker from the
July to the September.

JOINT AMERICAN AND
SWEDISH PLEDGE
In September the Episcopal Church, Evangelical Lutheran
Church in America, and Church of Sweden signed a joint
pledge related to climate justice. They urge action on the
unprecedented negative effects of climate change. ‘As we
observe the Season of Creation, we call our Churches to
work together for the sake of the Earth and to collaborate
wherever possible with other communities of faith and with
diverse agents in our civil society… Now is the time for
science, politics, business, culture and religion - everything
that is an expression of human dignity - to address together
this critical issue for our time.’
Church leaders acknowledge they have been slow to realise
the urgency of this crisis. ‘Majority cultures have ignored
the insights of indigenous people among us who are too
often deeply affected by climate change, even as they bear
spiritual practices and wisdom that can help the people of
God to walk a more sustainable - and more loving – course.
We will raise awareness in our Churches by promoting the
use of education, worship and action resources available
locally, regionally, nationally and globally.’
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DEPORTATIONS OF BALTS REMEMBERED
During a service at St James’ Piccadilly in London on June 16th our Anglican President, the Very Rev Dr John Arnold,
preached this sermon. The readings were Isaiah 35, 3,4,8-10; Revelation 4, 6b-11; and Matthew 2, 13-22

Dr John Arnold, our Anglican President, surrounded by members of Baltic communities in St James’ Piccadilly

‘Holy, holy, holy, the Lord God the
Almighty, who was and is and is to
come’. (Rev 4, 8b.)
Nadezhda Mandelshtam, who is the
widow of the Christian-Jewish poet,
Osip Mandelshtam, wrote a wonderful
memoir of him, with the punning title
‘Hope against hope’. Nadezhda means
‘hope’ in Russian; and she says, “Osip
used to say that, with the doctrine of
the Trinity, Christianity overcame the
problem of undivided power. Undivided power was something of which we
were very afraid.”
Not without reason. Osip was one of
millions who died in the camps under
Stalin; but his name lives on and his
poetry has outlived and out loved both
tyranny and oppression. It is providential that we should be holding Baltic
Remembrance Day on the same day as
we celebrate the Trinity for it is that
which establishes that God is not a
unitary, totalitarian tyrant - the God of
pagan Fascists and atheist Communists,
the God that people don’t believe in but a living, dynamic interchange of
love in a community of persons, and
persons who are not less personal
than us but more so, Father, Son and
Holy Spirit. That was and is and always will be the ground of our hope,

even if at times it seems to be ‘hope
against hope.’
The Balts might well echo those
words, ‘Undivided power was something of which we were very afraid’,
situated as they were, and are, like the
ancient Israelites in small, fertile,
coastal lands between mighty empires
like Assyria, Babylon and Egypt on the
one hand and Germany and Russia/
Soviet Union on the other. Exodus
from slavery in Egypt and then exile to
Assyria and Babylon are the two great
themes, the ground bass, of what we
call the Old Testament; and even the
New Testament begins with a story of
exile and return, the flight of the Holy
Family into Egypt. The history of the
Balts, again, resonates with this, for
their deportations contained an astonishingly high proportion, about three
quarters, of women and children.
I will not weary you with facts and
figures, which you know better than I
do, for numerical data can never do
justice to the breadth and depth of
human tragedy and suffering. I will
simply recall that the deportations of
the Balts to Siberia, like those of the
Israelites to Assyria and Babylon, took
place in two waves, the first of about
70,000 in 1940-41. It was a highly se-

lective cull of the leading people in all
parts of society and a decapitation of
Baltic life and culture.
The second
deportation and wave of killings, which
lasted from 1944 to 1953, was much
larger; it amounted to about a tenth of
the entire populations - a decimation
of the Baltic peoples. The gap between 1940 and 1944 was much shorter than the centuries between the
Assyrian and Babylonian captivities, but
it was no respite, darkened as it was
by the deportation of 126,000 men to
forced labour in the Third Reich with
even more being sent to concentration
camps, and the slaughter of a quarter
of a million Jews.
Most of the deportees were settled in
central Siberia; about 75,000, mostly
men, were sent to the notorious Gulag
or work camps and perished there. A
curious light is shed on their influence
in the writings of Solzhenitsyn, who
has one of his characters say, “I never
met a Balt who wasn’t a decent human
being.” In his masterpiece, ‘A Day in
the life of Ivan Denisovich’, the hero’s
best friend is the Latvian, Kilgas, who
shares his parcels and tobacco and has
two Estonians to help him. They are
among the few trustworthy, honest
characters in the whole book. And
his major work, ‘The First Circle’
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begins, “Now, on the eve of the
Western Christmas” and continues,
“The Christmas tree was a sprig of
pine, wedged into a crack in a stool.”
The entire action takes place during
the three days of Christmas, conducted in secret by the Christian Balts.
Solzhenitsyn’s dormant Orthodox
faith was re-awakened by his contact
with Protestantism, largely in its Baptist and Baltic Lutheran forms; and
doubtless many stories could be told
of the lasting effects of faithfulness to
the Gospel of Christ, ‘crucified in
weakness, but alive by the power of
God’ (2 Cor 13.4), even in the lowest
depths.

by Finland 1933-4. It took a big step
forward with Estonia and Latvia in
1939, the eve of their illegal absorption
into the Soviet Union, by establishing
intercommunion, but for fifty years the
agreement could not be implemented;
and one of my most vivid ecumenical
memories is of the first joint service of
Holy Communion, celebrated in the
Chapel of Lambeth Palace in 1989.
Present there was Dean Ringolds
Muziks, whom some of you will remember. He had participated as a
young theologian in the 1939 talks; and
now as an old man he had lived
through the vicissitudes of history to
see those pre-war hopes realised.

One lasting effect of the deportations
of the Israelites was the creation of a
diaspora, or widespread dispersion of
the people throughout the Roman
Empire. This was to play a key role in
the spread of Judaism and Christianity.
Something similar happened after the
Second World War, when the Balts
were scattered throughout the world.
Many washed up upon the shores of
Britain and they have been a blessing
to us, enriching our common life with
their own unique contributions. That
goes for the life of the Churches, too.
Modern Anglican-Lutheran rapprochement began in the Baltic with the conversations between the Churches of
England and Sweden in 1909, followed

Altogether, the Balts played a part out
of all proportion to their size in the
conversations which led to the Porvoo
agreement of 1999 between the Scandinavian, Baltic and Nordic Lutheran
Churches and the Anglican Churches
of England, Scotland, Ireland and
Wales. Thank you.
Meanwhile, still during the Communist
period, the British Council of Churches
had invited the Churches of the Soviet
Union to visit us. Most members of
the delegation were Russian Orthodox,
and we took for granted that some
would be reporting back to the authorities. We divided them up into four
groups and sent them off in different

directions. By chance, not design, the
Estonian representative went to
Wales; and when he came back to
London he said, “It was very interesting for me to experience the life of
the churches in a small country next
to a big one.” Perfect! I wonder what
the KGB made of that.
This was part of a series of ecumenical
visits, designed to maintain contacts
across ‘the Iron Curtain’, as we used
to say. In 1969, in the course of one
such visit, I went to the museum on
the site of the notorious concentration camp at Salaspils in Latvia, where
the prisoners were worked to death,
cutting peat in all weathers. We later
learned that the designer and architect
was a Christian. There was none of
the usual strident propaganda for the
peace policies of the Soviet Union –
just simple factual labels: this is where
the daily roll-calls took place, here
stood the gallows, this is where children were shot and so on. A large
sign over the exit gate had a few
words in Latvian which I am sorry I
cannot pronounce, and in Russian,
which is a language in which it should
be heard: Eto nye dolzhno povtoryatsya - ‘This mustn’t happen again.’
That is all that was needed and needs
to be said. May it stand as the epitaph
of the Baltic Deportations, too. This
mustn’t happen again. Amen.

WEEK OF PRAYER FOR CHRISTIAN UNITY 2020:
BOOKLET NOW AVAILABLE!
The 2020 Week of Prayer for Christian Unity is a unique opportunity for mission and evangelisation, with plenty of ways to
involve children and schools. Wherever you live, do be encouraged to start planning now! Produced by Maltese Christians
with the theme of 'Unusual Kindness', the service invites us to include a boat in our place of worship – common in many
Scandinavian churches
but not something easy
to organise at the last
minute for others of us!
This year’s booklet is
now available to download along with more
resources at:
https://ctbi.org.uk/
weekofprayer
Let's make the 2020
Week of Prayer, 18th25th January, a time for
reaching out to others
and for evangelism!
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SOCIO-ECONOMIC JUSTICE ESSENTIAL FOR PEACE
A conference began in Paris on 10th September at the Institut Protestant de Théologie focusing on the legacy of the
1919 Paris Peace Conference, and celebrating the Conference of European Church’s continuing role in peace and reconciliation.
The 1919 Paris Peace Conference, following the end of
World War I, inspired a series of dialogues and encounters
at this Conference of European Churches (CEC) Conference. Members of our Society who came to our Conference in Dublin some years ago may remember Dr Johnstone McMaster of the Irish School of Ecumenics, Trinity
College in Dublin, who gave a presentation to us there.

CEC President, the Rev Christian Krieger, reminded the
participants that CEC emerged in 1959 from a fragmented
and divided Europe following the Second World War. ‘At
that time there was a real need to overcome political divisions, and work for healing and peace. This original mission
carries us forward even today as we continue to work for a
humane, social and sustainable Europe at peace,’ he said.

Dr McMaster gave the opening address at this CEC Peace
Conference during which he argued that the reason the
1919 Peace Conference failed was that it overlooked six
important and inseparable elements for peacebuilding and
reconciliation. These are socio-political, socio-economic,
socio-legal, socio-environmental, socio-psychological and
socio-spiritual. ‘There is no peace and reconciliation unless
the socio-economic strand is addressed and implemented,’
he said. ‘If we engage historically with the contextualised
reading of St Paul’s classic text on reconciliation in his letter
to the Corinthians, we will see the socio-economic vision
and strand at the heart of it. Perhaps the one missing piece
of the peace at Paris in 1919 was socio-economic justice.’

The CEC Peace Conference brought together over sixty
participants from across Europe, representing CEC Member
Churches and Organisations in Partnership, and very quickly
they were plunged into revisiting the past, analysing the
roots of current conflicts and tensions on a European and
global scale, the origins of tensions in the Middle East, sustainable development, the economic context facing populism, and the importance of interreligious dialogue in the
construction of peace.
‘While visiting the Gallery of Ice in Versailles this afternoon,
I realized that in 1919, in this room, my four grandparents
became French by the effect of the signing of this Treaty,’
Christian Krieger reflected. He comes from Strasbourg.
Rabbi David Rosen of the American Jewish Committee recalled that ‘interreligious relations have a critical role to
play. Reaching out to welcome others gives communities
and their members a deep sense that they are accepted by
other communities and helps them feel they belong to a
wider circle rather than feeling they are rejected.’
The three-day conference concluded on Thursday 12th
September with exchanges aimed at developing a "Treaty of
Paris for Peace" for CEC member Churches to provide
them with the tools for them to become their own agents
for peace in their different contexts.
Christian Krieger and Johnstone McMaster at Versailles

DIRECTORY OF CEC CHURCHES
There is a new publication entitled
“Conference of European Churches:
Member Churches”. It provides
useful information about some 114
Member Churches spread across 40
countries of Europe.
The publication is the result of an
initiative of the Armenian Apostolic
Church, and has been produced for
the benefit of the CEC Member
Churches.
It contains a thumbnail sketch of
each of the Churches and where

each is located and you may find it a
very valuable resource. You will find
a little of the history, structure and
organisation of each Church, as well
as basic information about the context - what other religious groupings
there are and whether it is a minority
or majority Church.
You don’t have to buy it. It is available to download free of charge at:
http://www.ceceurope.org/wp-content/
uploads/2019/05/CEC-MemberChurches-WEB.pdf

Photo: CEC

Page 20

COMMON PRAYER AND DISTINCTIVE DIVERSITY
Our USA Co-ordintor, Tom VanPoole, offers this reflection on worshipping together
A little over a year ago I received inquiries from two different priests who had been called to serve joint Episcopalian/
Lutheran parishes. Each was wondering what advice I could
offer about worship that would be in the spiritual comfort
zone of parishioners from both Episcopalian and Lutheran
backgrounds. Was alternating between each denomination's worship resources the optimal solution, or should
one try to craft a blended service using elements from both
traditions and, if so, what elements would the worshippers
from each tradition feel most at home with?
My initial reaction was that
the Holy Eucharist Rite II in
the American Book of Common
Prayer (1978) and Holy Communion in Evangelical Lutheran
Worship (2006) are so similar
that one could use worship
resources from either or both
and most worshippers in the
pews would not notice the
difference (for those in the
Church of England the same
could be said of Holy Communion Order 1 in Common Worship (2000)). This should
not be unexpected, since both the Anglican and Lutheran
liturgies evolved from the pre-reformation western Latin
rite tradition, and particularly in the late 20th century have
shared sources such as the Revised Common Lectionary
and the contemporary English texts of the Consultation on
Common Texts.
Notwithstanding the large degree of convergence in recent
liturgical resources adopted by The Episcopal Church and
the Evangelical Lutheran Church in America and Evangelical
Lutheran Church in Canada, there are subtle differences in
our worship practices. These may be more noticed by our
older parishioners who were brought up on the 1928
(American) Book of Common Prayer, or the Lutheran 1958
Service Book and Hymnal, or the 1941 Lutheran Hymnal.
There are also some underlying differences in our requirements for compliance with approved liturgies. For example,
the Episcopal Church requires its clergy to conduct worship
in accordance with the BCP, but does provide considerable
flexibility in the rubrics within that constraint. This was a
principle established by the Church of England that for an
inclusive National Church, while fine points of theology are
a matter for individual conscience, uniformity of public worship is an essential matter of good order.
In contrast, Lutheran tradition considers such uniformity an
adiaphoron [something neither forbidden nor enjoined by
the scriptures – Ed]. As Dr Luther stated in his Formula
Missae: ‘In all these matters we want to beware lest we
make binding what should be free, or make sinners of those
who may do some things differently or omit others.’ The
rubrics in Evangelical Lutheran Worship are full of the phrase

"in these or similar words" (frustrating for one accustomed
to the clarity of "shall" and "may"). Our National Church
takes great pains to ensure that the texts recommended in
our worship books are theologically sound, but no one is
actually required to use those worship books, although
almost all do.
There is also an apparent (although possibly not practical)
difference in the role of music. In the Book of Common
Prayer it would be possible to read (i.e. speak) the entire
service, and at many
points in the service a
psalm, hymn, or anthem is
optional. In Evangelical
Lutheran Worship there is
an expectation that in
addition to hymns most
of the service would be
sung, usually by the congregation rather than just
the choir. And at several
points where music is
optional in the Book of
Common Prayer music is
required in Evangelical Lutheran Worship.
As mentioned above, both liturgies evolved from the prereformation Latin rite mass. While choirs were available
to chant high mass in cathedrals and the larger churches in
cities, the norm in most rural and smaller urban parishes
was for the priest to say low mass quietly, in Latin, behind
the rood screen while the congregation did … whatever!
In England primers became popular to provide prayers and
hymns for literate parishioners to occupy their time and
attention while the priest recited mass. In Germany, however, it was common for the congregation to sing vernacular hymns paraphrasing the Ordinary of the mass (Kyrie,
Gloria, Credo, Sanctus, and Agnus Dei) at the same time as
the priest was saying them in Latin. When Archbishop
Cranmer translated the (spoken) mass into English in 1549
the worshippers experienced a significant change, while
Luther's vernacular Deutsche Messe in 1526 was little different from what most parishes had already been accustomed
to singing.
Luther's 1523 Latin Formula Missae and Cranmer's 1549
English Book of Common Prayer differed very little other
than the language used. The 1552 second edition of the
Book of Common Prayer introduced several changes to conform the service towards Calvinist theological influences,
and these changes became distinct features of subsequent
Anglican worship. Some are still evident in Rite I of the
American Prayer Book and Order 2 of Common Worship.
American Lutherans developing liturgies in English in the
19th century, particularly the 1888 Common Service, borrowed much of Cranmer's translations of liturgical texts,
but modelled their service on the most influential 16th
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century German worship orders. This service had a very
distinctive Lutheran character and the 1958 Service Book
and Hymnal, which is used by about two thirds of American
Lutherans, modified the Common Service only slightly, particularly by introducing influences from the Eastern Churches
as options in the Kyrie and Eucharistic prayer.
The 1970's gave to both Episcopalians and Lutherans more
contemporary English translations and a three-year lectionary, influenced ecumenically by the post Vatican 2 Roman
Missal. The 1978 Book of Common Prayer and Hymnal 1982
are still the norm for Episcopalians, while the 1978 Lutheran
Book of Worship has evolved into the Evangelical Lutheran
Worship in 2006 with more inclusive language and newer
hymns and music.
Having reviewed the evolution of our respective liturgies,
we are still left with the question: amidst so much that
Episcopalians and Lutherans have in common in our worship, what are the detailed differences would be considered
distinctively Anglican or Lutheran? Here are my thoughts
on the similarities and differences:
Confession: The Book of Common Prayer Penitential Orders I and II correspond with the Evangelical Lutheran Worship Confession and Forgiveness before the actual beginning
of the service. Some of the prayer options are very similar,
including the traditional Collect for Purity. Evangelical Lutheran Worship has introduced Thanksgiving for Baptism as
an option when Confession and Forgiveness is not used. A
general Confession later in the service after the intercessions and before the Great Thanksgiving is not found in the
Lutheran books, and so would be distinctively Anglican.
Entrance Hymn: Both Book of Common Prayer and Evangelical Lutheran Worship allow an entrance hymn. I think this
has almost entirely replaced the traditional Introit Psalm at
this location.
Greeting: Book of Common Prayer has a verse and response at this point. Evangelical Lutheran Worship has the
greeting ‘The grace of our Lord Jesus Christ…’ at this
point. See the discussion below after Gloria.

ing here optional. In 2006, Evangelical Lutheran Worship
omitted the greeting at this point as redundant, effectively
moving the greeting from this traditional location. The
Book of Common Prayer still requires the greeting at this
location.
Collect/Prayer of the Day: Common to both traditions. The appointed prayers are often different translations from the same sources. Evangelical Lutheran Worship
has introduced additional collects so that each year in the
lectionary has its own prayer.
Old Testament Lesson: Common to both traditions.
Gradual Psalm: Required in Evangelical Lutheran Worship,
allowed in Book of Common Prayer.
Epistle: Common to both traditions.
Alleluia Verse (except in Lent) or Tract (in Lent): Required in Evangelical Lutheran Worship, allowed in Book of
Common Prayer. My impression is that most Lutheran congregations use a generic verse instead of the verse proper
to the day. My preference is the proper verse, but that is
only found in the Minister's edition of Evangelical Lutheran
Worship (without music) and in separate sheet music for
the choir.
Gospel: Common to both traditions, standing, with slightly
different wording of the acclamations before and after.
Sermon: Common to both traditions.
Hymn of the Day: Some Lutheran resources have a specific list of traditional hymns associated with the church
calendar at this point. This hymn has moved around over
history. It started as a hymn paraphrase in lieu of the
Gradual Psalm, eventually moved to just before the sermon, and since 1978 is just after the sermon. Many of
Bach’s cantatas incorporated these hymns and were performed close to (or sometimes bracketing) the sermon.
Nicene Creed: Common to both traditions. Evangelical
Lutheran Worship allows the Apostles’ Creed as an alternative.

Kyrie: The use of the Decalogue as a Kyrie in Book of
Common Prayer Rite I (after the Collect for Purity) is distinctively Anglican, since the 1552 Prayer Book. Since 1958 the
Lutheran books have included a Kyrie (starting, “In peace,
let us pray to the Lord…) based on Eastern Orthodox
models which is widely used. A threefold, sixfold, or ninefold Kyrie in English or Greek may also be used, and the
Book of Common Prayer allows the Trisagion as an option.
Gloria: appropriate on Sundays except in Advent and
Lent. Since 1978 the Lutheran books also offer ‘This is the
Feast’ (similar to the Book of Common Prayer Canticle 18
Dignus est Agnus) as an alternate option for this “Hymn of
Praise”.
Greeting: This was the traditional location of the greeting
‘The Lord be with you…’ in both traditions. In 1978, Lutheran Book of Worship added ‘The grace of our Lord Jesus
Christ…’ before the Kyrie and made the traditional greet-

Intercessions: Common to both traditions. Book of Common Prayer Rite I has a prescribed form, while Rite II and
Evangelical Lutheran Worship allow considerable flexibility.
Peace: Common to both traditions. Traditionally was
after the Lord's Prayer.
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Offering: The Verses at the beginning of the offering are
distinctively Anglican. Both traditions allow music during
the offering, a good point for a choir anthem. From 19782006 there were proper Offertory verse texts in the Minister's edition of the Lutheran Book of Worship, with sheet music available for the choir. Most Lutheran congregations sing
a specific generic Offertory song (e.g. ‘Create in me a clean
heart…’, ‘What shall I render to the Lord…’, or ‘Thank the
Lord and sing His praise…’) as the collection is brought
forward. An Offering Prayer after the offering is allowed in
Evangelical Lutheran Worship but not mentioned in the Book
of Common Prayer.
Great Thanksgiving: Common to both traditions. Slight
differences in wording. The Proper Prefaces prescribed in
the Book of Common Prayer and Evangelical Lutheran Worship
often differ.
Sanctus: Book of Common Prayer Rite I substitutes ‘Glory
be to thee O Lord most high’ in place of ‘Hosanna in the
highest. Blessed is he that comes in the name of the Lord.
Hosanna in the highest.’ This has been Anglican tradition
since the 1552 Prayer Book. Lutheran books retain the
traditional ‘Hosanna in the highest. Blessed is he…’
Eucharistic Prayer: Until 1958 a distinctively Lutheran
practice was the use of the Words of Institution alone in
lieu of a full prayer. Since 1958 this practice, though still
allowed, is discouraged by most liturgists. There are several
Eucharistic prayers provided in each book.

allowed in Book of Common Prayer Rite I and prescribed in
Book of Common Prayer Rite II.
I have heard a Methodist minister start the long formula
with one communicant and continue through the next two
communicants.
The words ‘Take and eat this in remembrance…’ or variations in earlier prayer books, added in 1552 to emphasize
the Anglican teaching about Christ’s spiritual presence in
Article of Religion XXVIII, would not be consistent with
Lutheran teaching of Christ’s real presence in Augsburg
Confession Article X and Formula of Concord Article VII.
The Lutheran solution to the length of the traditional distribution formula was to separate it into two parts. To each
individual communicant the minister says ‘The body of
Christ, given for you’ and ‘The blood of Christ, shed for
you.’ After all have communed the Pastor says to all ‘The
body and blood of our Lord Jesus Christ strengthen and
preserve you in eternal life.’
Both traditions allow music during the distribution. At the
end of the distribution, most Lutheran congregations sing
“Now Lord, you let your servant go in peace…”
Post-Communion Prayer: Common to both traditions,
but different prayers.
Benediction: Common to both traditions, but different
wording.
Recessional Hymn: Allowed in Evangelical Lutheran Worship, not mentioned in BCP
Dismissal: Common to both traditions, but different
wording, some similar.

Manual Acts: Up until the 1928 Book of Common Prayer,
the Anglican practice was to break the bread during the
Words of Institution, while Lutherans only took the bread
into the pastor’s hand at this point. Since 1979 both our
traditions break the bread after the Eucharistic Prayer.
Agnus Dei: May be sung in both traditions.
Prayer: The Book of Common Prayer Rite I allows ‘We do
not presume to come…’ which was also in the 1928 Book of
Common Prayer. Not found in Lutheran books nor in Book of
Common Prayer Rite II.
Distribution: Book of Common Prayer Rite I has a variation
of the 1552 distribution formula: ‘The body of our Lord
Jesus Christ, which was given for thee, preserve thy body
and soul unto everlasting life. Take and eat this in remembrance that Christ died for thee, and feed on him in thy
heart by faith, with thanksgiving’ for the bread and a similar
formula for the wine. There are other shorter formulae

I hope that these thoughts will help ministers and worship
committees find a happy median when people from both
faith traditions gather together for worship
.
For further reading I recommend the following books: The
Lutheran Liturgy Luther Reed 1959; Liturgies of the Western
Church Bard Thompson 1961; Johann Sebastian Bach and
Liturgical Life in Leipzig Gunther Stiller 1984; Prayer Book Parallels Paul Marshall 1989; Commentary on the Lutheran Book of
Worship Phillip Pfatteicher 1990; The Stripping of the Altars
Eamon Duffy 1992; Christian Liturgy Frank Senn 1997; An
Essential Unity David Veal 1997; Worship Wars in Early Lutheranism Joseph Herl 2004
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HOW I ATTENDED THE SECOND VATICAN
COUNCIL
Gudrun Kaper tells how as a young Lutheran student she made her way to Rome in 1965
I am a Hamburg girl. The school I attended for five years
to study for the Abitur before I went on to study theology,
philosophy and German to prepare for life as a school
teacher, was called Klosterschule. It was situated a little east
of Hamburg main Railway Station, and in spite of its name it
was a school with no connections to the Roman Catholic,
or any other church in Hamburg. More than half a century
ago, church attendance in Hamburg was about as low as
you can imagine. People attended concerts in churches,
but that was part of normal middle class life.
At that time we Lutheran students knew very little about
the Roman Catholic Church. Around that time we read in
the newspapers that Pope John XXIII, who served from
1958 to 1963, was rather different from his predecessors.
It was my maths teacher in the Klosterschule who challenged
me to learn more about him and his Church. Obviously,
personal faith was not a normal topic of conversation in
maths classes, but the way she cared for us and supported
us drew me to her. I discovered that she was a practising
Roman Catholic Christian.
Curiosity and some preliminary study of theology, including
the Church Fathers, prompted me to do a little research.
How could I get to Rome in the summer vacation in 1965?
The newspapers (there was no TV in our home in those
days) had been reporting this and that from the Second
Vatican Council which had started in October 1962 and
was going to continue until December 1965. My family
could not easily find the money for such a journey, so I did
some odd jobs to earn enough money for the train fare and
asked around. I learned that the Casa Valdese in the Via
Alexandro Farnese, a hostel close to the Vatican, took on
students now and then to do cleaning jobs. At that time
this casa was run by Deaconesses from Kaiserswerth in the
Rheinland. I knew I was not a good cleaning lady, but my
desire to learn about the Vatican Council prompted me
greatly to improve!
Prof Dr Edmund Schlink from my German Church (the
EKD) was an official observer and he and Nikos Nissiotis
from the Greek Orthodox tradition were staying in the
Casa Valdese. Obviously they had other things to do rather
than talking a lot with a young student cleaner, but simply
the fact that they lived in this house and were frequently in
the Vatican encouraged me to try to listen to some of the
Council’s deliberations.
I recall that a member of the nearby Waldensian Faculty of
Theology kindly asked if a student from the other side of
the Alps could listen to the deliberations in St Peter’s, and
offered me some advice. With his help I got to sit in the
Gallery for just one day and listen. We had done five years
of Latin in the Klosterschule, but whilst I did not understand
everything, I did learn a lot about the different countries,

different robes, different ways of
pronouncing Latin, and so on,
all of which gave me a clue as
to how these men and a few
women observers were all
connected into the world
wide Church.
Visits to the Campo Santo Teutonico, the Angelicum and some
scholarly houses expanded my learning. Then, later, when I
went to Tuebingen University for some terms, I had the
privilege of listening to Prof Hans Kueng, Prof Josef
Ratzinger, now Pope em Benedict XVl, who had worked in
Vatican II, and even later I studied with Prof Walter Kasper,
now a Cardinal.
What did this experience so long ago teach me, and how
did it affect my prayer life? Well, for a Protestant Hamburg
girl the pomp and circumstance in the Vatican somewhat
disturbed me then and seemed a bit strange. But personal
conversations I had with some of the men and women I met
helped me not to feel too unhappy about it.
My study of the Roman Catholic Church has continued.
Back then in church history classes I learnt more from the
Dominican Friars in Walberberg who taught us some
Thomas Aquinas, and much later on a Catholic professor,
Otto H Pesch, came to teach in Hamburg. Today a combination of reading, internet searches, conversations with
fellow women and men, and listening to learned leaders is a
fruitful way for continuing my studies and applying them to
my everyday life.

DANISH CHURCH’S
MISSION
Following a wide consultation last autumn the Danish
Church is redefining its role in three ways: First the
Church is to be a translator and bridge-builder. It must
“translate” its religious life and language in practical ways
so that everyone in the population can understand them.
It must build bridges to the surrounding secular community, to ethnic Christian minorities and to minorities from
other religious traditions. Second, the Church is to affirm
that mission is its very essence. Worship, preaching, diaconal service, advocacy, spirituality, education and ecumenism need rethinking, and an adult baptismal ritual and a
catechumenate are needed to welcome people into the
congregation. However, the aim of mission is not merely
increasing the number of members, but the realization of
the Church as a spiritual community. Third, in the light of
all this, thought is being given to both the training and the
deployment of staff.
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GREENLAND CHURCH LIFE AND CLIMATE
In this article we gain a quick insight into life in a cool country thanks to Claus Grue of the World Council of Churches
In Greenland, travel by either air or boat is the
conventional – and only – way of getting from
place to place. The distances between populated
areas scattered along the rugged coastline of the
world’s largest island are long and there are no
roads connecting cities and settlements. Neither
railways nor inland waterways exist and some
rural areas can only be reached by helicopter. In
winter, dog-sled is an alternative, particularly in
the north and east.
Isolation, dark winters and the cold polar climate
has made its mark on the way people live. So has
global warming in recent decades. Ice in the arctic melts faster than anticipated, causing rising
ocean levels and seriously affecting Greenland’s
rich wildlife.
Zion Church in Ilulissat is a gathering point each Sunday. Photo: Claus Grue/ (WCC)

Since Christianity was brought to the island by
the Danish missionary Hans Egede, almost 300 years ago, a vibrant church life has emerged. More than 95 percent of
Greenlanders are members of the Lutheran church of Greenland. For
many, worship on Sundays is a must.
‘This is where people often gather and socialize with one-another’,
says Marianne Platou Olsen, pictured here after having led a wellattended Sunday worship and baptised two babies in Zion Church, a
240-year-old wooden treasure in Ilulissat, 350 kilometres north of the
Arctic Circle. From here, she leads Church of Greenland’s Northern
Deanery, which is one of three deaneries within the diocese of
Greenland.
Greenland is a place where stunning landscapes and all the forces of
nature are ever-present.

A WORRIED BUT HOPEFUL MAN
Referred to as “the cop” when he walks down the streets of Nuuk, John Johansen was a police officer
for 14 years before his ordination in 2015. Now he is Dean of Mid-Greenland, one of three deaneries
within the diocese of Greenland, and its largest in terms of population and church members.
‘I am a man of faith and I want to serve the people my own way. Preaching the Gospel and making a
difference to people by giving them hope and spiritual guidance has become my call,’ Dean Johansen
explains. The years as a policeman on patrol have given him a lot of experience to build on, something he finds
very useful in his current profession. He has witnessed at first hand the harsh realities of crime, addiction and other social
problems.
Though he has switched uniforms he feels that in many ways he is doing the same job, which is to serve the people. But
now he reaches out to people in need in a Christian way, without judging them. He has left the law enforcement aspect
behind!
Western lifestyle and culture often collide with the traditional values of Greenland’s predominantly indigenous population.
High suicide rates, alcohol addiction and sexual child abuse continues to plague society in what must be one of the most
beautiful countries on Earth. So the Church works with social organisations and local authorities to tackle these issues.
Being there for people, listening to them and offering hope is one way of doing so. ‘Faith, hope and love are fundamental
values in our culture. An important part of our job is to listen and talk to people, to keep hope alive and motivate people
to go ahead with their lives in a positive spirit,’ he says.
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NEW APPROACH TO TRAINING CLERGY
FOR CHURCH OF ENGLAND
Ashley Leighton Plom, winner of the Society’s first Essay Competition, is undergoing his theological and ministerial training
in a pioneering new College. Here he describes what it is like. How does it compare with your experience if you are ordained?
I first arrived at St Mellitus
College - the Anglican
Church's newest theological college in England about 9 o’clock one September morning in, I think,
2016. I had travelled to
London by train, got to
Gloucester Road in Kensington on the underground train, and found my
way to the foyer of the
impressive St Jude's church,
which hosts the London
campus of St Mellitus in Courtfield
Gardens.
Contemporary Christian praise music
was playing through the glass doors
as I nervously strolled in, and tasty
pastries and cinnamon swirls were
being served free of charge to both
prospective students, visitors and
staff alike. I was here for an open day
- the start of my St Mellitus College
experience.
I was an aspiring ordinand (a trainee
vicar in the Church of England), a fool
for God just testing my call... I didn't
know yet if I would study for sure,
but Exeter’s Diocesan Director of
Ordinands - the Bishop's officer responsible for dealing with people in
my situation then - had suggested I
consider St Mellitus College as an
option.
My local centre hadn't
opened yet, so I made the trip to
London, but rumours were going
round that a new centre would be
opening in my diocese very soon.
I had arranged to meet a man called
Reuben. At that time, Reuben was
another ordinand from my diocese,
but he's now a curate, helping lead St
Matthias' - a friendly, growing church
in Plymouth - with Olly Ryder, the
excellent vicar there. Reuben found
me near the pastries as I walked in,
and he soon showed me through to
where the morning worship was
starting in the nave.
What struck me most as we went in,

more than the hip breakfast snacks and
the contemporary music, was actually the
traditional liturgy that held the act of
worship. This was Morning Prayer, from
the Book of Common Prayer, not some
chaos of glossolalia, but reverential
Morning Prayer complete with penitential
sentences, the Venite, the Benedictus,
and the Creed. I was transfixed.
The ordinand leading the service started
by telling the congregation about the
saint whose feast day it was. It sounded
familiar - I thought I recognised some
information taken perhaps from Common
Worship, the Church of England's multivolume library of resources for prayers
and services. And then we sang a hymn,
and prayed a few Collect prayers. It was
a fusion of worship, ancient and modern.
After my trip, when I spoke with my
sponsoring Bishop, Sarah Mullally - now
the Bishop of London - she used the
phrase "authentically Anglican" to sum up
my description of the whole thing - the
welcome hospitality, the lively praise
band, the rootedness in tradition, the
classic Book of Common Prayer, and
Common Worship resources. It was the
whole diversity of the Anglican Way, all
at once.
Morning Prayer was followed by a taster
lecture. I was immediately alert to the
pedagogy, the skill and technique on
show that morning in that expansive
nave. St Mellitus College recently won a
TEF gold award* for teaching excellence
and student outcomes and I could see
the reasons for that award already in

evidence. The lecture was
erudite and balanced. It
articulated a range of theological positions, explaining
some of the reasons why
different people arrive at
different conclusions about
the issue at hand, and it
was done in a way that
would make sense both to
beginners in theology, and
also those in the room
who already had qualifications coming out of their
ears. No mean feat!
Over coffee after the lecture, I spoke
with Reuben and other students about
the worship, the teaching, and the
sense of community I was observing.
St Mellitus gained a 98% student satisfaction in this year's Ipsos National
Student Survey, and again I could see
the reasons for this already apparent
during my visit.
Students spoke of being in a "worldleading learning community". Among
the lecturers are former Archbishop
of Canterbury Rowan Williams and
Bishop Graham Tomlin, Bishop of
Kensington, co-founder of the college
who had served as the first dean in
2007 and who still lectures in Church
History and Doctrine today.
A special session in the afternoon for
visitors like me was led by the current
Dean, the Rev Dr Andrew Emerton 'Andy' to the St Mellitus community.
He told us a little about the history of
the college and its vision for offering
theological education and training set
in the context of prayer and worship,
combining academic excellence with
missional leadership, formation, and
the flexibility to fit around a student’s
busy lifestyle.
The words 'generous orthodoxy'
were front and centre throughout the
day, with Andy emphasising how St
Mellitus emerged from the coming
together of two previous theological
institutions – the North Thames
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Ministerial Training Course from
London and Chelmsford dioceses, and
St Paul’s Theological Centre which
grew out of Holy Trinity Brompton
[the London Church responsible
amongst other things for the Alpha
Course – Ed]. This partnership across
dioceses and across church traditions Anglo-Catholic, Evangelical, and Charismatic - has always been part of the St
Mellitus' ethos.
During the day, I had an interview
with the Rev Dr Lincoln Harvey,
or 'Fr Lincoln' to the students.
After discussing sacramental theology with him I went back out into
the foyer for coffee, and witnessed
a prayer ministry going on, where
an ordinand was helped to the
floor by friends laying on hands
and 'praying in the Spirit' while
someone else was standing by
them praying with a rosary. The
unity in diversity of “generous orthodoxy” in the flesh!
'Growth' was the College's other main
watchword, church growth particularly,
and this includes church planting of
fresh expressions, a vigorous renewing
of traditional models, and also growth
of the College. We heard from Andy
how St Mellitus had grown from just
eight students in the very first cohort
to nearly 300, and how it had grown
from one campus in London to multiple
centres across the country: London,
Essex, and Liverpool at the time I was
visiting, with two new ones now in the
South West and East Midlands.
By the end of the day, I had made up
my mind. Whereas, before my visit, I
had held some reservations based on
false rumours I'd heard (St Melitus was
"not really Anglican", "not academic")
the visit convinced me otherwise. St
Mellitus College is Anglo-Catholic,
evangelical, charismatic, conservative,
erudite, and so much more. It inhabits

the full diversity of Anglican worship
and theology, and is incredibly comprehensive.
I knew that there were other colleges
I could have gone to, but at St Mellitus
I could see I would get deep nurture
from academics and practitioners
across the traditions, both in worship
services like Morning Prayer and in the
lectures and other input in formation.

‘Growth’ is the word that undergirds everything

The clincher, though, for me was the
commitment to mixed-mode training,
where ordinands serve on placement
at a church for three days a week, and
study at home or at their local campus
for another three days a week. This
mixed-mode model meant I wouldn't
need to move house and uproot my
spouse and family and go to a residential college elsewhere, like most of the
other models of training available.
In the final analysis the combination of
community feel, academic excellence,
accessible teaching, theological diversity, coupled with the convenience of
not relocating for training were the
things that proved decisive.
The theological diversity especially is
something I have since come to appreciate more and more. We have Anglicans from different traditions alongside
Christians from a range of denominations attending St Mellitus College as
BA students, MA students, and the
like. This diversity greatly enriches

both the learning in classes and the
college's culture as a community. For
example, buzz groups and plenaries
include valuable input from students
with a great range of perspectives.
We have Methodists, Pentecostals,
Christians from free churches with no
denominational affiliation, and more...
At residentials, you can walk into one
meeting room for charismatic healing
ministry, and into another for
Quaker silence.
One of my
friends taught our classmates the
Examen [a reflective prayer of St
Ignatius Loyola – Ed], and another
demon st rated sp eakin g in
tongues. It's normal during worship to see some people bowing
and making the sign of the cross,
while others are peering intently
at their open Bibles, and still others stand with their hands in the
air.
So, whether you're interested in theology, perhaps as an ordinand, an undergraduate or post-graduate, or just to
take the next step with God, and
whether or not you've ever studied
theology before, or if you are simply
looking for seriously next level stuff,
then, if you live in England, St Mellitus
College could be for you.
You can look up your nearest centre
(London, Chelmsford, Liverpool, Plymouth, or Nottingham), try an open day,
and get in touch with the admissions
team to begin a conversation. I for
one am so glad that I went to that
open day on a September morning in
2016. I can barely believe that, God
willing, I'll be an alumnus by this time
next year, and serving a curacy as a
deacon. Glory to God in the highest!
* TEF = Teaching Excellence Framework. A provider is awarded gold for
delivering consistently outstanding
teaching, learning and outcomes for its

LONDON WELCOMES NEW LUTHERAN PASTORS
October will be a month of welcome in London. In addition
to the reception of the Rt Rev Tor Berger Jørgensen as
new Bishop of the Lutheran Church in Great Britain, reported on the next page, two more Lutheran Pastors will begin
working in Britain’s capital.
On Sunday 20th October at 11am in the Swedish Church, 6
Harcourt St, London W1H 4AG the Rev Katarina

Bäckelin will be installed as the new pastor.
Across the city, at the same time, in the Norwegian Church,
1 St. Olav Square, London SE16 7JB, the Rev Dag Magnus
Havgar and his wife, the Rev Cathrine Hopstock
Havgar, will be welcomed to work alongside Torbjørn Holt
until the New Year, when he will take over as Rector when
Torbjørn leaves for Norway at the Epiphany.
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BRITISH LUTHERANS HAVE NEW BISHOP
Our secretary, Dick Lewis, was present at a service in Christuskirche, the German Church in Knightsbridge, London, on 5th October,
a great day in the life of the Lutheran Church in Great Britain
At a wonderful service in the German Church in Knightsbridge, London,
UK the Rt Rev Tor B Jørgensen was received as Bishop of the Lutheran
Church in Great Britain. Bishop Martin Lind, the retiring Bishop, presented
Bishop Tor with his pectoral cross and mitre during the service, much to
everyone’s amusement because Bishops in the Norwegian Church, from
which Bishop Tor comes, don’t wear mitres, so this is something new he’s
going to have to get used to!
Opening the service Bishop Martin said that the future for our world looks
dark in so many ways. There is anxiety about the environment, wars and
terror in so many parts of the world, and secularism in our own countries.
Christians should never be tempted to say things are not so bad! We are
called to be realistic, because we believe in the steadfast love of God, and it
is our task to enable the darkness of the world to be lightened by that love.
Bishop Martin wished Bishop Tor God’s blessing as he takes up his new
work. ‘May your time be warmed by the steadfast love of God,’ he said.
The formal part of the service was soon over. Bishop Tor expressed his willingness to assume the role of LCiGB Bishop
and to discharge all his duties with God’s help. The congregation affirmed their willingness to receive Tor as their Bishop
and promised to pray for him and honour him. Bishop Martin proclaimed Tor the new bishop to great applause.
The worship continued with a Eucharist presided over by the new Bishop.
In his sermon he told the congregation that 45 years ago LCiGB was just
an acronym he came across when he was studying in Queen’s College in
Birmingham. He then went to serve in the Japanese Evangelical Lutheran
Church which, like LCiGB, is a small minority church. But whereas there
have been Lutherans in England since Reformation times, JELC dates from
just 1893 when the first missionaries from USA arrived.
Small can be beautiful, the Bishop said. Members of minority churches can
have a strong sense of identity, fellowship and belonging. However, small
can also mean fragile, and there is always the danger of division. But there
is nothing dangerous about being small and weak. St Paul tells us, ‘When I
am weak, then I am strong!’ (2 Corinthians 12.10) God promises, ‘My
grace is sufficient for you, for my power is made perfect in weakness.’ (2
Cor 12.9)
Grace, said Bishop Tor, is a beautiful word. It lies at the heart of being Lutheran. God’s grace transformed Martin Luther.
It is God’s free gift to us all. Those who know Jesus can say, ‘We have seen his glory… full of grace and truth.’ (John 1.14)
And John goes on to say, ‘From his fullness we have all received grace upon grace.’
‘I don’t know the future,’ Bishop Tor said wryly, ‘I shall
soon be 74 years old and I get tired. But God’s grace
will be there and together we shall be able to reflect his
grace in times of uncertainty. As St Peter said, “We
believe that through the grace of the Lord Jesus Christ
we shall be saved’ (Acts 15.11)
When the service was over, and photos taken on the
steps of the church, back the church hall, a cake was
cut, and our Lutheran Moderator, Jaakko Rusama, was
among those who formally greeted the new Bishop.
Indeed, our Society was very well represented by our
Patron, Michael Jackson, Archbishop of Dublin, our
President, John Arnold, our Secretary, Dick Lewis, and
The three former Bishops of the LCiGB with the new one. From left to right: several members of the executive committee and other
Jana Jeruma-Grinberga, Martin Lind, Tor Jøorgensen and Walter Jagucki
members, among them Bishop Tor himself!
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WHAT DOES IT MEAN TO BE ‘VISITOR’
TO A RELIGIOUS COMMUNITY?
The Bishop of Lichfield, Michael Ipgrave, who is Co-Moderator of our Society, has been elected Visitor of the
Community of the Resurrection in Mirfield, West Yorkshire. In this article he explains how, in the Church of England,
the Visitor’s role is to provide a point of accountability for a community to the wider church, while not being involved in the day-to-day
details of its life; as the title suggests, this is effected by occasional visits to meet with community members,
hear an account of their life together and the challenges they face, and give such directions as seem appropriate.
The Community of the Resurrection
(CR) is one of the most significant of
men’s communities in the Church of
England. It traces its origins back to
two great priests in the Anglo-Catholic
tradition who subsequently became
bishops: the theologian Charles Gore
(Bishop successively of Worcester,
Birmingham and Oxford, 1902-1919),
and the liturgist Walter Howard Frere
(Bishop of Truro, 1923-1935). In 1892,
six priests led by Gore, all deeply influenced by the teachings of Christian
Socialism, took vows in Oxford to
form a community strongly committed
to pastoral care and teaching. Feeling
that the greatest needs of the time
were among working class people in
the North of England, the brethren
moved to Mirfield in 1898. In the great
and noble church at the heart of the
community’s life there, the tombs of
Gore and Frere now lie on other side
of the altar.
Two further developments in CR’s life
have been of great significance for the
life of the Church of England and the
wider Anglican Communion. In 1902,
the Bishop of Pretoria invited the
brethren to support the rebuilding of
his diocese following the Boer War;
CR’s presence in South Africa subse-

quently expanded also to
Southern Rhodesia, now
Zimbabwe. Strongly committed to working out the
implications of the catholic
faith for social justice, CR
members such as Trevor
Huddleston were prominent in the struggle against
apartheid, and shaped the
redoubtable witness of
Archbishop Desmond
Tutu. The brothers have
now withdrawn from their
work in Africa, but the
influence of their approaches to education and
social care remains very
strong.
Bishop Michael (left) with Fr Peter and Oswin
during the ’visitation’

Meanwhile, in 1902 the
community opened the
College of the Resurrection in Mirfield
as a college to train ordinands for
priestly ministry in the Church of England. The College has just welcomed a
new Principal in Bishop Mark Sowerby,
and is unique in the UK as an Anglican
seminary, for men and women, in the
context of the ordered life of a religious community. It has trained some
of the most dedicated and disciplined
priests of the Church of England.

Dietrich Bonhoeffer
visited in 1935. He was
so taken by the liturgically shaped life of the
College that aspects of
it were introduced into
the Confessing Church’s
seminary at Finkenwalde.
Its inspiration can be
seen in his writing of Life
Together.

The Community of the Resurrection’s Monastic Church

Numbers today have
declined since the high
point of the inter-war
years. There are now
fourteen brethren in
total.
However, the

community’s profile in the wider
Church remains high, and its commitment to a Benedictine ethos and way
of life is strong.
For more than fifty years, the Community’s brothers have enjoyed a
strong ecumenical companionship with
the Roman Catholic Benedictine Abbey of St Matthias, Trier in Germany.
The monastic church at Mirfield was
entirely and imaginatively reordered in
2012, and is now an extraordinary
liturgical space that somehow combines vast horizons with an intense
sense of intimacy. Mirfield is a place to
visit for renewal, restoration and recreation. Regular retreats are offered
for individuals, and guided retreats for
groups and clergy.
The brothers undoubtedly face challenges in the future, but their ordered
life together, thoroughly committed to
the travails of the modern church and
world and thoroughly focused on the
work of God, is a hugely important
witness to the Church of England and
to the wider Church today.
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COME AND SEE : A THEOLOGICAL INVITATION
Back in May, in Helsinki, Finland, the World Council of Churches Commission on World Mission and Evangelism (CWME)
launched the latest publication of the Faith and Order Commission.
“Come and See - A Theological invitation to the Pilgrimage of Justice and Peace”
draws from different traditions in order to make the case for common witness. The CWME met to evaluate and reflect on
both the Conference of World Mission and Evangelism that took place in Arusha (Tanzania) and its future work.
The meeting was hosted by the Evangelical Lutheran
Church of Finland and Archbishop Dr Tapio Luoma said
in his words of welcome, ‘It’s an honour to host this significant meeting and reflect on the call to transforming
discipleship.’
Holding “Come and See” aloft the Rev Dr Susan Durber,
Moderator of the WCC Commission on Faith and Order,
said, ‘Its ecumenicity lies in its method rather than in its
object. We wanted to bring together the best of our
various traditions, and the complexity of our contexts, to
offer a theological foundation, a road on which the
Churches might go on pilgrimage together.’
So “Come and See” is a theological invitation designed to
show Churches that unity is bound up with their care for
the world. ‘Through the two years of the document’s
preparation our members struggled with all the things
The Rev Dr Susan Durber presenting "Come and See"
Photo: WCC
that humans face: family crises, personal illness, overwhelming work demands, visas denied,’ she explained. ‘The whole group took ownership of reviewing and editing the text.’
Their method was simple and effective. Each time the study group had a new draft in hand, they read it together, taking
turns reading the paragraphs aloud. ‘Reading aloud brought the text off the page, and helped to keep us mindful of how it
would sound in the ears of listeners in our own contexts and traditions,’ Dr Durber explained. ‘The work of finding the
best sources, the right words, the best phrase, was a challenge but also a wonderful gift. We felt that we achieved among
ourselves a lovely foretaste of that pilgrim unity to which the text calls us.’
“Come and See” exemplifies a new way of working for Faith and Order. The document can be downloaded at https://
www.oikoumene.org/en/resources/publications/ComeAndSeeFullPages.pdf
The Rev Dr Janet Corlett, Vice Moderator for the Commission, reflected that most of the people gathered in Helsinki had
not met since the Arusha conference. ‘What does transforming discipleship mean for us personally, for our churches, for
our countries?’ she asked. ‘Was it just a nice experience or has it changed us? Will it change anything? The Arusha Call
was the outcome, the consensus of the meeting, and I believe it was a very prophetic call.’

THE ARUSHA CALL

One journalist asked the question: ‘What is the most
important outcome you expect from this meeting in
Helsinki?’
Dr Corlett answered: ‘One of the important things for
me is that we really think about how we can make the
experience in Arusha - the spiritual experience – live
on. How can we keep the warm heart, the beating
heart, the passionate heart that reminds the rest of
the WCC and the world that we are first and foremost humble followers of Christ, and everything else
flows from that?’
Another member of the Commission, the Rev Claudia
Bandixen, reflected on how the experience in Arusha
was both a celebration of and a defining moment of
community. ‘When, for example, a woman from the
Congo told us in the plenary about the situation in her
region where children cannot go to school and
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she’s afraid her husband might not come home, people
shared in the woman’s grief and respected her dangerous
situation. People took very seriously what is happening. I
felt this is a future we have to take and embrace. We have
to go on as an advocating community.’
Gu Jingqin, also a member of the Commission, described

the Arusha conference as a very powerful and colourful
expression that transformed her work and her understanding of mission and discipleship. ‘I feel like I entered into a
journey of rediscovering the power of mission,’ she said.
Let us pray that the whole Church, and our congregations
in particular, share that experience.

THE CHURCH REALLY IS
AN AGENT OF CHANGE
Meanwhile, back in Arusha, Tanzania, one year on from
the World Council of Churches’ Conference on World
Mission and Evangelism, people were meeting to reflect
on the realities in the communities they serve, the
strengths and challenges they see every day.
Bishop Dr Solomon Jacob Masangwa, North Central Diocese, Evangelical Lutheran Church in Tanzania, talked about
spreading the good news of salvation. ‘Evangelism is a total
Young goat herders near Oldonyosambu, Tanzania. Photo: Gregg Brekke service to humanity, to spread good news of salvation.
What I mean here is to prepare the soul and the heart to be
friendly with God. The Church is actually an agent of change.’
People in Arusha face the consequences of climate change, he said. ‘This year we are really experiencing drought, and if we
don’t get enough rain, enough crops, people don’t get food, then we are trouble.’ The issue of HIV and AIDS is another
challenge in local communities, and the church is trying to teach people how to protect themselves.
The Rev Stanley Elilekia Hotay, bishop of the Mount Kilimanjaro Diocese of the Anglican Church of Tanzania, reflected on
the power of believing: ‘Faith has a power in itself. When people believe, people can do a lot,’ he said. ‘Believe in Christ,
believe in themselves. They get out of trouble. They don’t need handouts, actually, they need education and knowledge to
help them get transformed.’
The Rev Matheos Lucas Nziku, pastor of the Greek Orthodox Evangelismos Church in Arusha, summed up the thoughts of
many when he said: ‘Evangelism without action is nothing. We have to help those in need so that they can see the work of
Jesus.’ He wants to preach to the poor in the villages where people are forgotten so they can know the love of Jesus. ‘That
joy which I have in Jesus, I want them to have in the villages.’ he said.
Sharon Mkisi, representative of Tanzania on the Mennonite Central Committee, shared her definition of evangelism: ‘Good
news can come along in a variety of forms, and it’s coming from that heart of seeing people through the eyes of Jesus, coming alongside and seeing what practical ways we can share God’s love with them.’
And the Churches and local congregations are making a difference. It is reckoned that in Tanzania the churches contribute
more than 10% of the social services at the local level.

REDESIGNING THEOLOGY
Mary-Anne Plaatjies-Van Huffel is the World Council of
Churches President for Africa and the first woman to be
ordained by a Dutch Reformed Church in Southern Africa.
Now she has been promoted to full Professor of Church
History and Church Law at the University Stellenbosch. She
is delighted because she can give people the opportunity to
do research in the area of ecumenism. ‘Receptive ecumenism aims to develop unity among many different Christian
denominational perspectives. My presidency within the
WCC has positively impacted my research into ecumenical
issues and has helped me to advocate for social change,
peace and justice, as well as influencing my deeper thinking
about our changing world.

Photo: Albin Hillert/WCC
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MORE ABOUT BISHOP TOR OF THE
LUTHERAN CHURCH IN GREAT BRITAIN (LCIGB)
Bishop Emeritus Tor B. Jørgensen, former Bishop of Sør-Hålogaland Diocese in the Church of Norway,
was called by the Lutheran Church in Great Britain (LCiGB) at the Synod in April to become the successor of Bishop Martin Lind. You
have read elsewhere of his reception as Bishop on 5th October. Here he tells you a little bit about himself.
I started to study theology with the purpose of going out as
a missionary. After six years of formal theological training, I
was ordained minister in the Church of Norway and sent
out by the Norwegian Missionary Society (NMS) to Kinki
Evangelical Lutheran Church in Japan.
Before my wife, Anne, and I left for Japan we spent the
spring-term of 1974 at the Selly Oak Colleges and Queen’s
College in Birmingham. This connection with Great Britain
has since been of great importance to our family, not least
because our eldest son was born here.
After 15 years, spent mostly in Japan, we eventually returned to Norway for good in 1989, where I soon became
the Secretary General of NMS, the oldest missionary society
in Norway, sending out the first missionaries to SouthAfrica in 1844. Two of my great grandfathers were among
those who later followed in their footsteps, and my mother was actually born in Zululand. So I have mission in my genes!
After ten intensive years visiting churches with NMS-affiliation in South-Africa and Japan, Madagascar, Cameroun, Mali and
Ethiopia, China, Hong Kong, Taiwan, Thailand and Pakistan and, more recently, Brazil and France and certain countries in
the Middle East, I was appointed Dean of the Cathedral in Bodø, a regional centre just north of the Arctic Circle, in the
diocese of Sør-Hålogaland. We moved to Bodø in January 2000.
Six years later, I was elected and appointed by the Norwegian government, to be the Bishop in the same diocese, consecrated in January 2007 with bishops from the Porvoo Communion participating. Sør-Hålogaland is identical with the county
called Nordland, if you look at a map. The population is approximately 250,000, with over 80% signed-up members in the
Church of Norway.
In the Church of Norway you have to retire at the latest when you reach 70, so my period ended by the end of 2015 (I was
born on 27th December 1945). We moved to my wife’s home-area just north of Oslo, close to Oslo International Airport,
where we will still be living while I have to make many trips to Great Britain as I try to keep up with the responsibilities of
being the Bishop.
When I was first approached by the Search-Committee in November last year, my wife and I found it difficult to imagine
how I would be able to fulfil the obligations connected with being LCiGB’s Bishop. So I declined their invitation to be a
candidate. When the question came again some months later,
we reconsidered the calling and I eventuality expressed my willingness to try to serve as a bishop in a Church that, unfortunately, I do not know well, but which has challenges similar to
those I think I have met before, not least with experience in past
years working in Japan in a church about the same size as LCiGB
with the same fundamental dependence on its own members
and clergy.
During my years in a varied service for Jesus in a Lutheran context, one theological phrase has become very important to me,
and that is Sola Gratia – By Grace Alone! Receiving God’s
grace in Jesus Christ is the foundation of our faith and of our
hope! That gives me also courage to take on the challenge of
being the Bishop despite my age and my lack of knowledge of
and closeness to, so far, the life of the LCiGB and all its many
congregations. So help me God!
Our Lutheran Co-Moderator greeting Bishop Tor after his Reception
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It is refreshing to take part in a successful event, and a sense of energy and
hope was certainly the feeling when the Anglican-Pentecostal Consultation
that took place back in April 2019 had ended. It was a rainy day, but the
Centre for Pentecostal and Charismatic Studies of Birmingham University
gave us a warm welcome. Thirty-six academics, experts and practitioners
from the Church of England and a range of Pentecostal Churches, including
the General Secretary of Churches Together in England, the Rev Dr Paul
Goodliff, met to discuss the topic that gave the day its title: “Pneumatology &
Baptism in the Spirit”.
The array of speakers was impressive. In the first session, which gave an
overview from the perspectives of the two Churches on the theme of the
day, the speakers were the Very Rev Dr Sarah Rowland Jones (Anglican)
and the Rev Dr Caleb Nyanni (Pentecostal). In the next session the Rev Dr
Andy Lord (Anglican) and the Rev Marcel Simpson (Pentecostal) spoke
about the “Role of the Spirit in Water Baptism”, while in the final session the
Rev Dr Chigor Chike (Anglican) and Dr Simo Frestadius (Pentecostal)
spoke on the theme of “Baptism in the Spirit”. The day was introduced by
Dr Marcus Chilaka and facilitated by the Rev Dr David Hilborn.
Every participant went away with a range of new insights. It was intriguing
to note that experientially water baptism has a powerful role in human
transformation across the traditions, while there remained many stimulating
questions about the experience, or perhaps experiences, of baptism in the
Spirit. And there is clearly room for further exploration on the relationship
between the evident power conferred by the Holy Spirit, coming with his
gifts, and the primary gift of love, the lifeblood of the Church.

