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This issue is mainly,
though not exclusively, featuring the Society’s conference, which
took place between
Friday 11th and Tuesday 15th September in
Turku, Finland.
Those who attended
reckoned it to be one
of our very best gatherings, and these pages offer those who
were unable to be
there a glimpse of
what went on.

But there’s plenty
more from around
the world

• Training for lay
church members is
taken seriously in
Finland - page ?
• Our former
Lutheran President
issues a challenge page ?
• A report from
Jamaica - page ?
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LEARNING AND SHARING STORIES

Turku is a delightful location for a conference, and the Turku Christian Institute is an ideal venue. It is full of lively
students, more than 500 of them, all
following a variety of theological programmes. The welcome we received
was very warm, the accommodation
was excellent, complete with sauna,
food was excellent and the conference
facilities state of the art.

share their stories and to learn from
each other.

Our programme had been arranged by
Dr Jaakko Rusama. He and his team in
Finland had done a great job. They
managed to include everything that
members of our Society have come to
regard as important - challenging input,
a firm framework of worship, opportunities to share experiences and insights, and good old fashioned fun.

Throughout there was a feeling of
warmth, cheerfulness and genuine
friendship. Local people joining on a
day basis found themselves welcomed
and drawn into what was already taking place. The whole atmosphere of
the Christian Institute, itself a warm,
welcoming place, helped this process,
and the Director and his Staff deserve
our heart-felt thanks.

We came from Namibia, Tanzania, India, Belgium, Germany, Norway, Sweden, the United Kingdom, Russia, the
United States and, of course, Finland.
Most were members of Anglican or
Lutheran Churches, though there
were also representatives from the
Roman Catholic and Orthodox
Churches present. All were willing to

The theme was 'Keeping Connected'.
It was a deliberately broad title which
enabled lecturers and group discussion to range widely. Summaries of
the lectures can be found inside and
the full text of most of the sessions is
available on our website.

Turku Christian Institute
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CONNECTING WITH FINLAND AND
CHURCH LIFE IN FINLAND
Rupert Hoare’s summary of the opening session of our conference led by the Revd Dr
Kimmo Kääriäinen, Director of the Church in Finland’s Church Research Institute
Finland itself is 75% forested
and 10% lakes (190,000!). Its border with Russia is 1000 kilometres
long. The population is 5 million,
of these 140,000 are foreign citizens (due to double in next 10
years). Finnish belongs to the
Finno-Ugric linguistic family; Estonian and Finnish in one part, Hungarian in the other. Unemployment is 7% (compared with 8% in
the European Union as a whole).
The Church in Finland: The
Confession of Augsburg was accepted by Sweden (then in control of Finland) in 1593. From
then on the church of the nation
was Lutheran (enriched by pietistic movements). In 1809 Finland
became a Grand Duchy of Russia,
but was largely able to maintain its
autonomy. In 2003 freedom of
religion was guaranteed in Finland,
so the Lutheran Church ceased to

be the State Church, but became
the “church for the people” and
now has 4.3 million members.
The Finnish Orthodox Church
comprises 1.1% of population.
Officially there are now 9,017
Muslims, but the real number is with the Communal (that is the
local) Tax. At the present time
believed to be nearer 40,000.
many parishes are being merged
Ecumenism: The Finnish Council with consequent challenges to
of Churches, with full participa- their members’ sense of identity.
tion of the Orthodox, was founded 1917 (Roman Catholics joined Editorial Postscript: On Saturday
in 1966). Formal conversations the Revd Aino Vesti welcomed us to
between Lutherans and Orthodox the Retreat Centre of her parish in
Masku, and described her work with
started in 1986 in Finland.
children and young people, focussing
Church Life in 2008: 87.6% of on baptism (75% of baptisms taking
all Finnish 15 year olds attended place in the family home) and confirConfirmation classes and 57% of mation preparation, including a 7-10
all marriages are solemnised in day residential course in the Retreat
church (as contrasted with 95.9% Centre - regarded by teenagers as
in 1970). 96% of all Finns who part of their national culture, with
died had a Lutheran burial. The those confirmed one year returning
church tax is collected together the next to share in the teaching.

BRITISH AND FINNISH YOUNGSTERS GET TOGETHER
Last July Fr Alan Butler, Vicar of St Mary’s, High Crompton, in the Anglican Diocese of Manchester, accompanied
nine young people on a visit to the Diocese of Tampere in the Evangelical Lutheran Church of Finland.
The Lutheran Church in Finland
has been running Confirmation
Camps since the 1950s and has
found this a very good way to
prepare 15 year olds for adult
membership of the church. The
Diocese of Tampere, with only 80
parishes (compared to some 322
in Manchester), owns 11
campsites and this year organised
about 85 Confirmation Camps for
over 1,500 young people. The
Lutheran Church is, of course,
well funded through the church
tax!

made life difficult at first, there
was great good will on both sides
to make things work and we all
grew closer together, English and
Finns, as the week progressed.
Young people have a way of communicating without words….

On the day after arriving we
were able to explore the camp
site as we awaited the arrival of
the young people from one of the
parishes in Tampere. They came
in time for lunch, about 20 young
people with 4 adult leaders and 5
young leaders. The camp lasted a
Although the language barrier week until the following Wednes-

day lunchtime.
The camp was in a beautiful spot
right by the side of Lake Näsijärvi .
We met every day for meals in a
house surrounded by water on
three sides. The weather was
great - warm and sunny - enabling
us to swim in the lake.
Each day began at 8am with the
raising of the Finnish flag as we
sang the Finnish national anthem.
Then it was breakfast, followed by
morning worship in a lovely
wooden chapel on the other side
of the camp. Worship was generally in Finnish, but much of it was

Page 3
translated for us by one of the
Finnish leaders. We quickly found
that, as Finnish is a very phonetic
language that is spoken as it looks
on the written page, we could
sing along to the Finnish hymns,
even though we did not always
know what we were singing!
Then it was classes. We had
hoped that all the young people
would learn together, as had happened on previous trips from
Manchester when the camp had
been an English speaking one. But
it quickly became apparent that
this group of Finns were not good
English speakers, and certainly we
were not Finnish speakers, so the
three of us leading the Manchester group had hastily to prepare
lessons which we held in the Old
Vicarage where we were staying.
Thankfully we were given some
English translation copies of the
course the Finns were follow-

ing….
Lunch was at noon, followed by
some free time. A snack was
provided at 2pm followed by afternoon worship in a beautiful
chapel which looked rather like a
Native American tepee. A fire
was lit in the middle of the space
and we all sat round in the dark
as the smoke went up through
the hole in the top of the ‘tepee’.

Our worship was based on the
prayer beads that we’d all made
on the first afternoon and which
many of us wore all through the
week - and still do. The wooden
beads form a wrist band…
We went from there back to
classes. Then the young people
had some time, either alone or in
small groups, to pray and reflect
on what the day had taught
them. Next came the evening
meal. Then there was some free
time, though some evenings we
had sauna. The camp had two
saunas, on opposite sides of the
camp, giving access to different
parts of the lake. One was for
men and one for women.
The fire was stoked up, the
stones heated, then water was
thrown on the stones and the
sauna filled with steam, sometimes way too hot for us English

we had to rely on translation to
try and get some of the jokes.
One night the Manchester team
provided the entertainment, and
it seemed to go down very well.
The day ended with night prayer
in the ‘tepee’ before bed.
Although the language barrier
made life difficult at first, there
was great good will on both sides
to make things work and we all
grew closer together, English and
Finns, as the week progressed….
The week was over all too quick
and we all left on the coach together for the drive back to Tampere….
The Confirmation [of the English
youngsters] took place a few
weeks later on a Sunday afternoon at St Matthew’s, Chadderton. There were ecstatic screams
and great whoops of delight just
before
the
service when
into the vestry
walked
Risto, the Lutheran minister who had
led the camp.

visitors! We ran out of the sauna into the lake for a swim and
then back into the sauna. This
was repeated 4 or 5 times.

Risto had become a great
friend to our
Manchester
group, always
going out of
his way to
befriend us, to
translate for us, to include us
whenever possible, and to bring
us extra food up to the Old Vicarage for supper….

The national anthem was sung
once more as the flag was lowered before supper at 8pm.
Then there was the evening entertainment provided by the
team of young leaders…. Again,

Pättinniemi will live long in the
hearts of the young people who
went to Finland for Confirmation
Camp, and I can tell you it’s had
quite a profound effect on all
their lives. It will live long in my
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A LUTHERAN PERSPECTIVE ON ACC 14
The Anglican Consultative Council (ACC) facilitates co-operation and exchange of information between the Provinces
and churches of the Anglican Communion, helps co-ordinate common action and seeks to develop common policies
with respect to the world mission of the Church, including ecumenical matters. The ACC meets every two or three
years in different parts of the world. Since it began there have been fourteen meetings of the Council and the last,
ACC-14, took place between 1st and 13th May 2009 in Kingston Jamaica. Bishop Michael Pryse, Bishop of the
Eastern Synod of the Evangelical Lutheran Church in Canada (ELCIC) and co-chair of the nationwide AnglicanLutheran Commission on Unity, was there as an observer. Whilst press notices of the event focused on the disagreement among Anglican delegates on the subject of the proposed ‘Anglican Covenant’, intended to provide a framework for dealing with the Communion’s disputes concerning sexuality and jurisdiction, Bishop Michael found that
there were other, and more hopeful, dimensions to the event.
In a conversation a few years
back, an ecumenically minded wag
wryly reflected on the global state
of our respective churches by describing Lutherans as “a federation trying to become a communion” and Anglicans as being “a
communion on the way to becoming a federation.” Perhaps
there is some truth in his statement.
At the same time, while specific
instruments of communion are
challenged within some corners of
the Anglican world - and largely
absent within most of the Lutheran world – the term communio
remains, for the most part, a
proper and apt description of the
life experienced within and between our respective church
communities.
I certainly experienced communio
at ACC 14. It was a wonderful
event. I was personally enriched
by the experience and have been
equipped to be a better Lutheran
partner in the Full Communion
relationship we enjoy with Anglicans in Canada.
I was hosted with extreme grace
and warmth and felt fully received
as a partner, particularly by those
delegates coming from churches
where there has been a history of
Lutheran-Anglican partnership.
And how wonderful it was to
hear so many stories of how Lu-

therans and Anglicans are collabo- by ACC14.
rating in so many parts of the The event as a whole - in spite of
the controversies - was purposeglobe!
ful and prayerful. The worship
Readers of this publication have, was spirited and joyful. And while
no doubt, already reviewed the at times delegates seemed frusAnglican and other press reports trated and challenged by the deon the event and are well aware liberations, a spirit of mutual reof the outcomes on the significant spect and forbearance was continquestions before the communion. ually present within the assembly.
Much of the debate and discus- It was a challenging several days,
sion did - not unexpectedly - cen- but as I said in my closing stateter
around
the enforcement provisions (section
4) of the proposed covenant.
It was readily
apparent that
the house was
basically split
b e t w e e n
those
who
wanted them
included, and
in some cases The Archbishop of Canterbury with Bishop Michael Pryse at ACC14
strengthened,
over against those who wanted ment to the Council, “as I have
them to be reviewed further by experienced you - this does, inthe Provinces - if not excised deed, feel like a communion!"
completely. Check the blogs for
details! But as important as our Unlike partnerships between airdeliberations in Kingston may lines or commercial banks, comhave been, the real story has and munion between churches finds
will be written by the wider Com- its basis and purpose in something
munion as it reflects upon and other than themselves. It is wholly
responds to "that which was done and completely a gift of God’s
and that which was left undone" grace, a gift that is affected for
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God’s own good and benefit.
Writing to the Romans, St. Paul
says, "May the God of steadfastness and encouragement grant
you to live in such harmony with
one another, so that with one
mind, you may, with one voice,
glorify the God and Father of our
Lord Jesus Christ. Welcome one
another, therefore, as Christ has
welcomed you, for the glory of
God."
God desires our unity is so that
we might be enabled to better
praise and serve God! The ultimate end of the whole exercise is
doxology; because as the word of
faith is authentically lived and spoken by a truly united company of
believers, as Paul goes on to say,
"Grace extends to more and
more people and the chorus of
thanksgiving increases to the glory of God."
In the context of doxology, selfserving love is rooted out and
transformed. As we focus together on Christ we are given the
grace to move beyond that which
divides and separates us; we are
inspired to seek the perfect unity
that we see fully and completely
expressed in God the Father, Son
and Holy Spirit.
I experienced such doxology at
ACC 14. It was present within
the worship and prayer of the
assembly, it was also present in
our plenary struggles and afterhour conversations. As such I left
this gathering feeling hopeful, not
only for the life of the Anglican
Communion but for the life and
mission Anglicans and Lutherans
share as particularly close siblings
For a full account of ACC14
visit the Anglican Communion
website :
www.anglicancommunion.org/
communion/acc/meetings/acc14/

CONNECTING WITH OUR ROOTS:
MARTIN LUTHER RE-INTERPRETED
Rupert Hoare’s summary of the session
in Turku led by the Revd Dr Antti
Raunio, Adjunct Professor in Ecumenical
Theology at the University of Helsinki.
Drawing on contemporary Finnish research on Luther, stemming
from the work of
Thor
Manermaa, Professor Raunio underlined the need for an ecumenical approach to Luther’s theology,
based on thorough knowledge of
the Luther documents, and facing
the question: is it possible to find
In conclusion Professor Raunio
‘the real Luther’?
emphasised that Thor Manermaa
The new approach recognises the was working within an ongoing
influence that neo-Kantian philos- research academy, drawing on his
ophy has had on Luther interpre- own teachers, and having students
tation, and stresses the similarity develop his work, particularly in
between Luther and medieval and respect of Luther’s understanding
patristic research. It sees the of love, of sacramental theology,
doctrine of justification undergo- and of the relation between divine
ing development during the and human love. He referred to
Reformation and interprets Lu- Manermaa’s Commentaries on
ther as speaking of God justifying Luther’s Catechism, and Luther’s
believers and also renewing them own commentary on the Galain faith; it is about God’s favour tians.
as well as God’s gift.
Rupert Hoare adds: it is hoped to
Luther’s theology is not just
about faith, but rather about
faith-and-love, faith being needed
to receive God’s love.
As regards Trinitarian theology,
Luther is interpreted as stressing
the first and the third persons of
the Trinity, as well as the second.
God as a real being, maintains the
life of all being, and enables believers to partake of the divine
love.
Justification is interpreted as deification: participation in God’s being as love. So justification by
faith is more than simply God’s
declaration of the believer’s righteous status before God.

obtain a full script of Professor
Raunio’s address for the website.
In discussion, some said that his
exposition of Luther’s theology was
at one with what they had always
held.
My own view was that the Finnish
re-interpretation of Luther links
justification by faith and Christian
ethics in a way that many German
commentators, for example, would
be unwilling to do.
But what do you think? We would
love to hear your responses to the
understanding of Martin Luther
and his theology being formulated
by some Finnish theologians today.
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THE ROLE OF THE HOLY SPIRIT IN EPISCOPAL
MINISTRY AS SEEN IN THE ECUMENICAL AGREEMENTS
Rupert Hoare’s summary of the conference session led by Bishop Matti Repo, Bishop of Tampere (official title of
address: ‘Episcopal Ministry and the Diversity of Charisms: the Pneumatological Dimension in Anglican-Lutheran
Agreements’; for the full text see our website)
Speaking to what some found a
theologically complex title, Bishop
Repo showed us very clearly how
far the Church of Christ has
come in re-discovering the crucial
work of the Holy Spirit in the
Church’s mission and ministry,
and in the bishop’s role in that
mission.
He started by referring to the
Consecration on September 5th
2009 of a Roman Catholic Bishop
in the Lutheran Cathedral of Turku, attended by Lutheran and Orthodox bishops together with the
faithful, all together praying for
the gift of the Holy Spirit. This
important sign of unity had become possible because of the
ecumenical developments in understanding since Vatican II.
In contrast to Aquinas’s and the
Council of Trent’s hierarchical
view of the focus of ordained
ministry on the Eucharist, the
Second Vatican Council’s decree
‘Lumen Gentium’ starts from
Christ’s mission to the world;

stressed the enormous importance of ‘Lumen Gentium’ for
subsequent ecumenical developments. Apostolic succession is
now located in the whole
Church’s apostolicity; the whole
people of God participate in ordination through the prayer for the
Holy Spirit; episcopal ministry is
required for the orderly transfer
of all ministry, and for the
Church’s unity and continuity.
Bishops are not there to ‘manage
structures’ but to co-ordinate the
gifts of ministry given to both ordained and lay for the sake of
mission.
ordained ministry goes beyond
the sacraments to pastoral leadership of all the baptised. Christ
distributes special graces or gifts
amongst the faithful, all of whom
share in the Church’s mission and
ministry; these gifts are the work
of the Holy Spirit.
Referring again to the 1930’s Anglican - Finnish Lutheran conversations (see Dr Lehtonen’s address on page ?), Bishop Repo

CONFERENCE DINNER
Our Conference in Turku ended with a splendid
dinner at which our guests included His Eminence,
John, Metropolitan of Nicaea (pictured here with
our Anglican President John Arnold), the Bishop in
Turku, the Dean of Turku Cathedral and a number
of other local church and community leaders.
After dinner the Metropolitan reminded us all of
the importance of our ecumenical endeavour:
‘We should never forget that the main goal of all
ecumenical activities is, or at least should be, the
visible unity of the Church.’

Bishop Repo then set out the developing dialogues between Anglicans and Lutherans since Vatican
II, referring especially to the
World Council of Churches’ Lima
document of 1982 ‘Baptism, Eucharist and Ministry’, to the Niagara Report 1987, leading to the
Meissen Agreement and the
Porvoo Common Statement. For
this very useful summary see the
full text on the Website.
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SOCIETY’S FORMER
PRESIDENT
BACK AT SCHOOL
This September Bishop Erik Vikström and his wife Kerstin
returned to the theological seminary in Makumira in Tanzania.
They are no strangers there. Back in the 1970s Erik taught in
the Lutheran Seminary while his wife worked in the
Kindergarten and among the women. But Dick Lewis wanted
to know. Why go again?
In 2006, before the time came for
Erik to retire as Bishop of Porvoo
in Finland, he and Kerstin approached the Finnish Missionary
Society. ‘We are ready to go
wherever you want to send us,’
they said.

‘We are a bit like
mother and father there! So we
shall be giving Bible studies at the
missionary meetings. You know,
in mission partnership work the
personal presence is very important. Being there is important
for them and for our own home
One option was Hong Kong. But Church in Finland.’
when the possibility of Makumira
came up it was no contest. ‘We But what is their second reason
were familiar with the Seminary for going?
and the Swahili language,’ Erik explained. So in September 2007 off ‘We want to set an example to
they went – and again in Septem- young people encouraging them
ber 2008. Now they are there to take the step of going abroad,’
yet once more, and Erik is teach- Erik explained. ‘These days it is
ing some theology and helping getting harder to get pastors to
students to write their theses.
go overseas. People want a very
safe life. They educate themErik told me that they have two selves and then almost immedireasons for returning to Tanzania. ately start to think about their
First, it is simply an opportunity to pension! So we would like to
serve the Church of Christ world offer them some encouragement.’
wide.
So what does the Bishop think a
‘We just want to make a small young pastor might gain from
contribution.
And, of course, spending time overseas?
now as a retired Bishop I am able,
to a certain extent, to be like a ‘I think that the Church in Finland
bridge between our Churches. So and generally in the West is a bit
I shall be concentrating on visiting in retreat in the sense that we
the Dioceses in Tanzania. Many are questioned by the media, and
of the Bishops are my former stu- are always having to defend ourdents so they know me and they selves, whereas in Tanzania, even
are comfortable with me and I though a church may have all
with them.’
kinds of problems the congregations still have a sense of success
Kerstin is keen that they should – all goes well, the church grows
offer support to the Finnish Mis- and they’re building new churchsionary Society community in Tan- es and so they are experiencing a
zania.
sense of progress. It is really nice

to be in such a situation. They
are always very optimistic. Tomorrow is always going to be better.’
That’s the best thing about mission partnerships. Bishop Erik
believes that keeping Finland and
Tanzania in contact is very important. ‘We tend to be somewhat defensive. So we need to be
touched by their optimism and
enthusiasm.’

ANNUAL MEETING
The Society’s Annual General
Meeting will be on Saturday 13th
March at Christ Church, 19 Montpellier Place, London, SW7 1HL
where the German congregation
has worshipped for more than a
century. The Pastors are the Rev
Wolfgang Kruse and his wife,
Pastorin Anne-Kathrin Kruse.
After the short business meeting
at 10.30am, the topic for the day
will be “The Meissen Commission”. Our speakers will be the
Rt Rev Nick Baines, Bishop of
Croydon, and the Rt Rev Jürgen
Johannesdotter, Bishop of Shaumberg-Lippe, who are joint chairmen of the Meissen Commission.
Full details in the next issue of
The Window.
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KEEPING CONNECTED TO THE FAITH AS OPPOSED TO

The second and the fifth conference addresses form a pair: the first by Professor Tibor Fabiny of the Karoli Gaspar Univer
and personally challenging; as Dr Fabiny reminded us: “This is not only about my church but also your

DISCRETION AND VALOUR : THEOLOGIES
OF CHURCH LEADERSHIP IN THE
LUTHERAN CHURCH IN HUNGARY
DURING COMMUNISM
A summary of Professor Tibor Fabiny’s presentation by Rupert Hoare
Professor Fabiny reminded us of
Hungary’s border status between
East and West. In 1945 the country had been liberated from the
Nazis, only to be subjected to a
communist dictatorship. After the
uprising of 1956, the Kadar regime developed a policy of ‘soft
communism’ - in Professor Fabiny’s view, more dangerous than
Stalinist tyranny.
There were three different stances that the Church leadership
could take over against the Communist regimes: Confessor, Compromiser, Collaborator.
As a Confessor (within the Hungarian Lutheran Church) he cited
Bishop Lajos Ordass (1901-1978).
Appointed Bishop of the Central
Diocese in 1945 (and a Vice President of the Lutheran World Federation in 1947) Ordass had to
resist the State’s taking control of
church schools. He was sentenced to two years’ imprisonment in 1948, deposed from his
bishopric by a special church trial
in 1950 and thereupon released
from prison. Following a World
Council of Churches meeting in
Hungary in 1956 and a petition by
Lutheran pastors, he was rehabilitated by the State and then reinstated by the Church. In 1957
negotiations between State and
Church broke down, and in 1958
he was removed from office again;
he died in 1978.

Drawing on Luther’s theology of
the cross, Bishop Ordass worked
and lived on the basis of a Two
Kingdoms theology. He was a
practising Church Leader (not a
‘Resister’ like Cardinal Mindszenty),
but, nevertheless a ‘hero of the
faith’. His approach was: ‘do your
duty to God, and leave the consequences to God’.

but also no catharsis; the list of collaborators was kept secret. In 2005
the Lutheran Church made a public
apology and set up a fact-finding
committee; the Reformed Church
followed in 2009. In May 2006, the
Lutheran Committee reported that
of 50 agents, 36 had been identified
so far, each acting under a pseudonym, and one of them, Professor
Fabiny discovered, had been his own
father.

Examples of Compromisers (not to
be seen as a negative word) are
bishops Turoczy and Szabo; there
was a rational element in the
stance they took, for example in
allowing the State to take control
of the schools.
Professor Fabiny concluded by setting out his own view as to what
Collaborators start out as compro- genuine Christian reconciliation inmisers, but come, consciously or volves (an issue for the Church Uniunconsciously, to represent the versal). Drawing on Bonhoeffer’s
interests of the State. An example Life Together, Pope Benedict’s book
is Bishop Deszery. Installed in on Jesus and the South African
1950 in place of Bishop Ordass, he Truth and Reconciliation Commitbecame a member of the Com- tee, he had come to see there was a
munist Party, and resigned in 1956, basic flaw in the Fact Finding Comwhen Bishop Ordass was tempo- mittee’s approach which entailed
rarily reinstated. Another example legal humiliation, rather than evanis Bishop Kaldy who worked with a gelical humiliation on the basis of
theology of diakonia entailing that shared koinonia (we are all one body
the Church should support the in Christ). Forgiveness was a learnState. He was elected President of ing process, in which those who
the Lutheran World Federation in were not involved related to those
1987, a short lived triumph, for an who were, in a ‘dual labour’, a puropen letter from one of his pastors gative, restorative, reconciliatory
criticising his theology of diakonia process for all. Mutual confession
quickly led to his downfall.
was essential (he referred back to
Luther), and the temptation of DonThe collapse of Communism in atism [Ed: the striving for a pure
1989 had involved no bloodshed, church] had to be resisted.
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SECULAR POWERS - IN THE 20TH CENTURY AND TODAY

rsity, Budapest, and the second by The Rev.d Dr Risto Lehtonen of Finland. The Conference found both extremely moving
church…” We strongly recommend the full texts of these two addresses to be found on our Website

SHIFTS IN ECUMENICAL VISIONS :
PERSONAL REFLECTIONS FROM PAST TO
PRESENT (1932-2009)
by the Revd Dr Risto Lehtonen, summarised here by Rupert Hoare

ple, to the dismay of Finnish
church leaders, was reported to
have led prayers for the victory of
the Soviets over Finland.
Four ‘Vantage-points’ describe
his personal journey of faith

Dr Lehtonen remembers later on
the chill that descended over his
home when Bishop Heckel was
received there… but he added
that, in his view, Heckel was himself a victim of Nazi rule – “caught
-externally or internally, we don’t
know”.

First - Childhood memories
Dr Lehtonen recalled the meeting
in 1935, between Anglican and
Finnish bishops, amongst whom
was his father, Bishop of Tampere;
as a young boy, the Anglicans impressed him with their gaiters and
For Finland, except in the North
‘dignified behaviour’!
where the Germans finally left in
The meeting itself had a deeper 1945, the war was over in 1944.
significance: its background was the A commission was established to
growth of Soviet power, which was ensure compliance, made up of
casting a deep shadow over Eu- 500 Russians and six British. He
rope, especially over the Baltic and remembers his father burning piles
Nordic States. He saw more and of papers (some of them about the
more books on his father’s shelves Confessing Church, and the care
about Lenin and Stalin. The need of Russian prisoners of war).
was felt for an alliance between
Anglicans and Lutherans in North- Then came the visit of the Revd
ern Europe as a spiritual counter- Herbert Waddams. Now aged 18,
weight to the Communist determi- Dr Lehtonen had to bring him to
nation to obliterate Christianity. the bishop’s house. His father was
Added to this was the rise of Hitler encouraged, regarding the visit as
at the same time, whom some wel- the re-establishing of the 1935
comed as a counterforce to Com- talks. Over 50 years later he dismunism, though most theologians covered that Waddams’ ecumenical visit was actually a cover for a
saw Nazism as equally totalitarian.
political intention: to persuade the
In the ensuing war churches ap- Lutheran Church to be friendly to
peared increasingly to follow their the Soviet Union, as the Church in
national governments. For six Russia was free. On his return to
months Finland fought alongside London Waddams reported back
Germany; in 1941 Britain declared to the political authorities.
war on Finland. Archbishop Tem- This period of Dr Lehtonen’s life

opened his eyes to the interplay
between church and politics - and
to the futility of church union
projects consciously or unconsciously motivated by politics.
Second - Anglican influences
As a student Dr Lehtonen experienced a religious and vocational
crisis concerning the Church’s
catholicity. Newman’s Apologia
made him question whether he
could find a home in a church
which apparently denied its catholic heritage. He abandoned any
scientific career and train for ordination. Committed to a disciplined prayer life, and advised by
Oliver Tomkins, he considered
training in Cuddesdon, England.
In the end he remained within his
home Lutheran Church, committed to ‘evangelical catholicity’, and
grateful to those pioneers who
had stood against political and
cultural influence on the Church.
Third - time with SCM
Divided into two periods: 19561963/4 and then 1964 – 1973.
The first focussed on the life and
mission of the church in a postcolonial world; Hoekendijk was
prominent; key ideas were
‘presence’ and ‘participation’ and:
‘the world sets the agenda’. The
church was to respond to God’s
liberating work, in every sphere
of life. Dr Lehtonen commented
that this programme ends up in
the same place as liberal Protes-
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tantism in Germany in Hitler’s era.
His second period with SCM focussed on ecumenical organisation. It was crucial to see God’s
presence in the world in Christ’s
sacramental presence - for the
world’s sake, not for any exclusive
company of believers. ‘The heartbeat of Anglicanism’ was close to
Lutheran thinking, and both were
coming closer to the Roman
Catholics and the Orthodox. But
many were ‘intoxicated’ by the
political revolutionaries of 1968;
there were many Marxist Christians; many saw identification with
the poor essential for Christian
credibility.
For Dr Lehtonen, the only foundation for the Church was grace.
Liberation was by grace alone: “an
undeserved gift, not associated
with any social objectives”. He
had to go back to the Reformation’s ‘simul justus et peccator’,
and to distance himself from any
alliance between Church and Political State; Christ’s Kingdom and
political kingdoms were qualitatively different.
Following a major clash with SCM
in 1973, he left the organisation.
Fourth - The Lutheran World
Federation.
Two themes occupied him during
his time with LWF. The first
‘Ostpolitik’ with its questions - In
Eastern Europe, is one dealing
with churches, or governments or
the media? What was the
Church’s role in security and cooperation? The second was preparing the LWF’s Mission Statement (1988), with the need to
spell out mission “without falling
into the trap of contextualism”.
Dr Lehtonen is now researching
World Christian Community and
the Global Cold War.

ECUMENICAL AGREEMENTS IN
PRACTICE: EXAMPLES IN FINLAND
AND THE USA
Rupert Hoare’s summary of the session led by the Revd Dr Mika Pajunen,
priest of both the Anglican Church of Finland and the Evangelical Lutheran
Church of Finland and also Chaplain to Helsinki University, and by Professor Mitzi Budde, Head Librarian and Associate Professor, Virginia Theological Seminary, Alexandria, USA, and also co-chair of the Lutheran-Episcopal
Co-ordinating Committee.
Dr Pajunen spoke on ‘Identity and
Change - Anglican-Lutheran cooperation in Finland’.
Like Dr
Lehtonen and Bishop Repo, he
referred to the conversations of
the 1930’s, and then to Archbishop Temple’s prayer for the Finns
in the Winter War of 1939, and
to his subsequent prayer for the
Red Army’s victory over the Finns
in 1941.
He described the origins of the
Anglican Chaplaincy in Helsinki;
how the St Petersburg Chaplaincy
had fled to Helsinki; how it was
comprised of embassy personnel,
migrants and refugees, multicultural and international, enjoying
cordial relations with the Lutherans; how an element of competition had entered in, in the 1970’s,
with some Finnish and American
Lutherans deciding they needed
their own non-denominational
evangelical model of chaplaincy.

common membership applies.

Dr Pajunen then referred to the
challenges ecumenical cooperation brings with it. Does dual
Episcopal oversight really work?
Are those who are authorised by
both Lutheran and Anglican
churches seen as ‘double-agents’?
Do they themselves feel like that?
What happens to them when they
A wind of change came in the leave, to minister somewhere
1990’s, when Finland joined the else?
European Union, and the Porvoo
Declaration was signed (for text Besides these and other ecumenisee Website). As a result the cal questions, the inter-cultural
chaplaincy is now both Anglican realities of the chaplaincy are
and Lutheran, and Dr Pajunen is a demonstrated by the presence of
priest of both the Anglican and Sudanese refugee Anglicans worLutheran Churches of Finland; shipping in Arabic. He concluded:
the Chaplaincy is welcomed in “Our story is not over; we need
Helsinki Cathedral (the same is to proceed in order to survive
true in Tampere, Turku, Oulu the fresh challenges”.
etc.). Oversight is shared between the Anglican and Lutheran Professor Budde spoke on
bishops; resources are shared, “‘Called to Common Mission’
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2001, an American Process”. She
said that because her own students were well taught about the
divisions of the Reformation even identifying themselves with
them - there was a real danger in
today’s church of re-drawing the
battle-lines of the past in each
new generation. Her own course
in ecumenical studies was, by contrast, only ‘elective’; its aim was
to enable students to think beyond the Reformation’s divisions
to what was happening now ecumenically.
She pointed out that the ‘full communion’ now agreed between
Episcopalians and Lutherans in the
USA was the result of 35 years of
careful theological groundwork.
It was founded on the following
agreements:

• affirmation of lay, ordained
and episcopal ministries of
both churche
• each church free to explore
its own understanding of the
role of the bishop;
• the Episcopal Church suspends its Preface to the Ordinal;
• in the ELCA all future bishops
to be in the historic episcopate.
Professor Budde then set out
some of the challenges. Regarding

Protestant people’s indifference
to ecumenical issues and tendency to ‘shop around’ for which
church to attend, she reported
the following statistics: 22%
would only consider one sort of
toothpaste; 19% only one sort of
toilet paper; but only 16% only
one sort of church!

CONFERENCE
WORSHIP

Helen Harding, an Anglican Reader, was Conference Chaplain. She
had arranged a mixture of Anglican and Lutheran morning and
evening worship in which everyone took a part, and she helped
She then quoted Bishop Stephen us to keep connected to our feelSykes: “We study ecumenical ings. Each service included a brief
agreements, we don’t sing them, address, and Helen often invited
pray them, dance them.”
us to consider the birds of the air.
We discovered
She pointed out that the understanding and practice of the diaconate was not yet reconciled between the two churches. However, as regards sexuality, the
ministry guidelines of ELCA and
the Episcopal Church on clergy
and homosexuality were now
congruent; the issues would be
that long eared owls
dealt with jointly.
can turn their heads through 270º
and that there is a lot of good
She then turned to the opportu- theology and ecclesiology to be
nities now opening up: there are found simply by looking at feath28 joint parishes (the ministers ers. It is amazing how close Anglibelonging to the one or the other can and Lutheran liturgy is, and
church), 18 joint shared campus how comfortable we all seem with
ministries; there are examples of each others' worship. We enjoint pastoral letters by bishops joyed singing new English transla(for example in Michigan and in tions of a variety of Finnish hymns
Kansas); joint disaster relief (for old and new.
example in Louisiana), and joint
clergy gatherings.
However After the Conference Dinner the
‘theological education had not yet Lutheran Completorium was led by
been as much touched by the Bishop Kari Mäkinen, who also
agreement as it should be.’
preached, and the diocesan music
specialist, the Rev Mika MäntyIn conclusion she referred to the ranta. On the Sunday our AngliCo-ordinating Committee’s 3 can Co-Moderator, the Rt Rev
year plan for the immediate fu- Rupert Hoare, preached at the
ture.
Finnish service in Turku Cathedral. Then we all attended the
[Editorial note: Please see the Swedish Service that followed. It
extensive list of present coopera- was a splendid act of worship.
tion, present challenges and fu- Members of our Conference took
ture plans, as well as her very part and the preacher was Bishop
useful historical summary of An- Erik Vikström, former Lutheran
glican-Lutheran Ecumenical Dia- President of our Society. The
logues at the end of the full text three sermons can be found on
of her address on our Website]
the website.
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NOT BROTHERS
AND SISTERS
BUT TWINS

INVITATION TO JOIN USA
WORKSHOP ON CHRISTIAN UNITY

When Dick Lewis asked Johannes
Haufiku, a Lutheran Pastor from
Namibia, how Anglicans and Lutherans get on together in his part of the
world his response was immediate.

Laura Lincoln, the Society’s National Coordinator in USA (als-usa@att.net)
hopes that members from Europe and across the world want to join her
there.

‘You cannot call Lutheran and Anglican Christians in Namibia
brothers and sisters, but twins.
They are always together. They
wear the same clothes, the same
colour, and they work together as
one group. Our two Churches
have a mutual understanding, and
we are also together within the
umbrella organisation, the Council
of Churches in Namibia.’
Johannes’ dream is that one day
the clergy from the two Communions will train together for
ministry. But at most other levels
they work together very well.
‘If the Anglicans, for example,
have a small church building and
they have a large event, like a
Confirmation, and the Lutherans
have a large building, the Anglicans
can come to the Lutheran church
and celebrate there. We share
resources.
There is no
problem
if
people transfer from an
Anglican parish to a Lutheran parish, or vice
versa. I can
be called to
preach
or
conduct a Sunday service in an
Anglican church, or I can invite an
Anglican to come and preach in
mine.’
The Church in Namibia is very

Monday 19th – Thursday 22nd April, 2010

Every year in the United States,
ecumenists across the country
gather to hear nationally-known
speakers, attend small group
presentations, to network and
share ideas. Roman Catholics,
Episcopalians, Lutherans, Methodists, Orthodox, Moravians, Presbyterians and others all come to
one place to learn how to better
live out Christ’s wish that his followers be one.
Next year that place will be the
Hyatt Regency Hotel, 211, North
Tampa Street, Tampa, Florida.
ILES, the United States branch of
the Anglican-Lutheran Society,
will have an information table at
the 2010 event. Our members
will attend the conference and
will also meet together periodically to share impressions, to enjoy a meal with Dr. Michael Trice
(from the ELCA Ecumenical and
Inter-religious Relations Office)
and, if there are enough of us
interested, we shall get out and
about to see more of Florida and
its people.
strong, Johannes told me, and
95% of the population claims to
be Christian. That is a lot of
people, and they are badly needed because there are so many
challenges to be faced in that
country. He identifies the two
main ones as HIV/AIDS and unemployment.
‘Our Churches are trying to
make people aware of the
spread of disease, to encourage
those affected to take the retro-

Keep an eye on the National
Workshop’s website which is
www.nwcu.org and as soon as
bookings open follow the instructions on the site for registration
and hotel.
Also let me know if you will be
attending so that I can arrange our
extra-curricular outing. Be sure
to stop by the ILES table after you
register! See you there.
viral drugs that will prolong their
lives, and to provide counselling
both for the victims and for their
families,’ he told me. And the
Churches are working with the
Government to try to help provide the citizens with more job
opportunities.’
Johannes asks that all AnglicanLutheran Society members remember the Namibian Churches
in their prayers.
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SHORT COURSES FOR CHURCH
WORKERS
Tytti Pietilä works for the Church Resources Agency in Finland, a company of
about 200 people with a very wide brief. They build organs for the churches,
make robes for the clergy, and arrange training courses of all kinds. Tytti works
in the training sector offering courses for lay people who work for the church,
both paid and volunteers, and for the elected board members in parishes.
For people whose job is to clean
the church buildings, arrange the
flowers, maintain property and
Every two or three years we hold parish gardens, courses cover
large conferences where we ex- basic elements like appropriate
plore contemporary questions behaviour, being part of the widaffecting both Church and Society. er Church organisation, and how
Throughout the year we also run doing the tasks you do expresses
short courses, just two or three your Christian identity, as well as
days, for different work groups. enabling them to improve the
For example, there are courses way they do what they do. So
for diaconal workers or adminis- training is offered in administratrators working in parish offices, tion skills, cooking, gardening and
Churchwardens and so on.
so on. There are also courses on
Christian ethics offering training
Diaconal workers do all kinds of in basic morality.
social work on behalf of the
Church, caring for people who The most popular courses are
are unemployed, poor or sick, and ones dealing with the burning isfor people who have come to Fin- sues of the day, in particular the
land from other countries.
problems of declining member-

ship of churches, which is a recent
thing, or how to deal with economic problems.

PERSECUTION IS A GOOD THING

COMMITTEE
MEMBER MOVES

One of the group presentations at the Turku Conference was given by
two members from the Church of South India, the Rev Augusty Gnana
Gandhi and the Rev Daniel Sekar. Their description of their work
with young people in Tamal Nadu is available on our website.
In the discussion that followed they were asked about the recent reports of Hindu persecution of Christians in the eastern state of Orissa.
‘The treatment of Christians seems to have been quite barbaric,’ commented the questioner.
Their response surprised most of the group. ‘Persecution is a good
thing. It shows we are doing our job. The extremist Hindus with
their caste system object to the Christian teaching that “all are one in
Christ Jesus” (Galatians 3.28). The Hindus resent the fact that untouchable children are given education, and that they are treated as
equal in God’s sight. It is worth risking persecution to proclaim this
truth.’
The words of Jesus came to mind; “Blessed are those who are persecuted for righteousness’ sake, for theirs is the kingdom of heaven.”
(Matthew 5.10)

Each year I arrange conferences
for board members from the parishes of one diocese. We discuss
church legislation, planning for the
future, planning the economy of
the parishes – everything that enables them to keep up to date and
to be able to play their part effectively in their local churches.
Editorial comment : It would be wonderful if the Church of England were
to offer that level of support to its lay
workers and church members.
What kind of training opportunities
does the Church in your neighbourhood offer? We would love to know.

Since 2004 the Rev Sigurður
Arnarson has been Chaplain to
the Icelandic Community in London and has served on the Executive Committee of our Society.
But on 8th November he will be
returning to Iceland where, on 1st
December 2009, he becomes
Rector of Kopavogskirkja in the
Deanery of Reykjavik’
We wish him God’s blessing as he
starts this new phase of his ministry and thank him for all that he
has done in London. We hope he
will maintain a close link with the
Society and encourage members
of his new congregation to become members.
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GOOD OLD FASHIONED FUN
An essential element in every good conference, it was to be found in abundance in Turku
On the first evening we were entertained by Fyyrkantti, a folk dance and music group who used dance to
tell stories and had us all in fits of laughter. Language is no barrier in dance!
They then managed to persuade most of us to join
them on the dance floor in traditional Finnish ring
dances. It was all most enjoyable and, as you see,
our Anglican President, Dr John Arnold, and Moderator, Dr Rupert Hoare, joined in enthusiastically.
Next day we were
taken on a cruise
around the Turku
Archipelago on the
s t e a m
s h i p
‘Ukkopekka’. The ship
was wonderful – all
teak and polished brass – but the lunch
served in the dining room on board was even
better. Indeed, it was so extensive and so
delicious that it preoccupied a number of
people to the extent that they hardly noticed
the magnificence of the scenery we were
passing!
An unforgettable experience was visiting
the Art Chapel of St Henry, a modern
piece of architecture, built entirely of
wood coated with copper, and designed to
resemble a fish or, perhaps, a boat. It was
quite breathtaking and enveloped us with a
rich sense of the presence of God which
drew us into prayer.
There is no doubt
that Turku is a
superb venue for
a
conference.
There is plenty to
do and see, and
the pace of life is
just right for socialising.

Throughout the conference
there was a background hum
of happy chatter.
People
were glad to see old friends,
of course, but there were
new people to meet, and everyone went away with a raft
of new contacts across the
world.
On the Sunday the Turku
Swedish congregation invited
us all to their Mission Lunch
where they were promoting
the work in Tanzania. We
enjoyed Tanzanian food, the
friendship of the local people,
and entertainment.
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RELIGIOUS LIFE IN THE PROTESTANT TRADITION
Nicolas Stebbing CR is a Zimbabwean-born member of the Community of the Resurrection, Mirfield. His
ministry is divided between retreat work, ecumenical contact and teaching in a theological college.
One of the surprising developments in the post war Christian
world has been the recovery of
the Religious Life in the Protestant
churches in Europe. Taizé is the
most famous of the communities
to emerge from this new work of
the Spirit, but there are several
others in France, Switzerland,
Scandinavia and Germany.
As
with the religious life generally,
there are far more women involved than men, but significant
groupings of male religious have
emerged, often it has to be said in
communities of men and women.
Three examples of this new
protestant religious life may introduce us to the rest:
1. The Christusbruderschaft
in Selbitz.
This community grew out of the
youth work done by a Lutheran
pastor and his wife during the Second World War. Walter and
Hanna Huemmer had an extraordinary charism for gathering
young people together and as the
war came to an end these young
people coalesced into a community of brothers and sisters living
out an ideal of Christian family
centred on the person of Christ.
As time went on the structures
and inspiration moved on to be
inspired by Franciscan religious
life. When the two founders died
there was, sadly, a major division
between those who believed the
founding vision was being lost, and
those who felt called to explore
different traditions of spiritual direction and political engagement.
This bigger group grew into a
more obviously religious congre-

gation still based at Selbitz (near
Hof in Upper Bavaria). They
have a good relationship with the
monks at Munsterschwartzach
from whom they have learned
Gregorian chant. Their apostolate began in a largely diaconal
mode, with care of the elderly, of
children, and teaching as its focus,
but has moved on from that to a
ministry of retreats, spiritual direction and prayer while maintaining various ministries of a diaconal kind. They are also deeply
concerned for the recovery of
Christian Unity.
2. The Casteller Ring Community at Schwanberg.

ecumenical movement.
3. The Deaconess Community at Riehen
Although belonging to the Reformed Church, the Riehen sisters
show transformation of what was
simply a deaconess community
with its diaconal work into a traditional religious congregation. As
deaconesses their work was centred round medical work, teaching and social work. Increasingly
this work has been handed over
to others while the Sisters have
developed a great variety of
Christian ministry.

At the same time, they have found
inspiration in the Benedictine rule
Also during the Second World for a deepening of their own idenWar a group of young women in tity as a religious order.
Wurzburg began to form themselves into a religious community. Those of us who have enjoyed
They were helped in this by a the hospitality of these communimonk from Munsterschwartzach. ties have also been moved by the
Christel Schmid and Maria Pfister quality of their worship and the
were the leaders of this group spirit of their religious life. It is
and in 1950 the Casteller Ring fascinating to see how they have
Community began its existence at grown up in a time when religious
the Schloss Schwanberg.
life in the Anglican and Roman
Catholic world has been in conFrom the start they were Bene- siderable numerical decline.
dictine in their inspiration and
follow the Rule of St Benedict They have not been immune from
with its emphasis on common life the problems suffered generally by
and the public celebration of the religious in a very secular world
Hours of Prayer.
but it may be their Protestant
background gives them strengths
The Community’s early work fo- in the centrality of scripture in
cussed around teacher training their life, while adding to that the
and worship, but as with vitality of the Divine Office and
Christusbruderschaft this has the monastic inspiration.
moved more overtly into a ministry of retreat and conference This has also led them to become
a vital part of the Ecumenical
work.
movement as we all find our unity
Again the Community has always in the monastic inspiration leads
had a strong involvement in the us to long for unity in our eccle-
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SHARING EXPERIENCES
A feature of the Turku conference was the sharing of stories and
exchanging ideas. The Rt Rev Jana Jeruma-Grinberga, the newly
elected Bishop of the Lutheran Church in the United Kingdom and
Lutheran Co-Moderator of the Society, led a discussion about
‘Dislocation – Finding Connection – Keeping Connected’. Ms
Laura Lincoln, Coordinator of the Society’s work in the USA, emphasised the importance of conducting ecumenical conversations
at grass roots level, especially when times are difficult. The Rev
Lennart Sjöström shared some of the ethical issues facing the
Church of Sweden concerning same sex marriages. Ms Lena
Bondarenko from St Petersburg described the situation of the Lutheran Church in Russia. The Revs Sekar Daniel and Augusty
Gnana Gandhi from the Church of South India talked about the
importance of connecting with young people and encouraging
them to become committed to Christian service. You can get a
feel for what they were saying by visiting the conferences page on
the Society’s website: www.anglican-lutheran-society.org.uk

