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Now is the time to sign up for our Society’s 
Annual Meeting.  Details of the speakers 
were included in the October Window, and 
when you register for the meeting you will 
be sent a full programme and all the relevant 
paperwork. 
 

We hope it will be possible for at least 
some of us to meet in person at St Mary’s 
German Church, but for the first time we 
are planning a hybrid meeting so that those 
who would prefer not to attend in view of 
the COVID situation, or because they are 
unable to get to London, may attend online. 
 

Building on the experience of our virtual 
conference last May, and with the German 
Church’s help, we plan to stream the meet-
ing in such a way that people attending 
online will be able to join in. 

Because of the unusual conditions in which we 
are living we ask everyone who plans to join 
the meeting to register in advance.  Just email 
angluthsociety@outlook.com, giving your 
name and clearly stating whether you plan to 
attend the meeting ’in person’ or ’online’.  
You will then be sent your confirmation. 
 

Tickets for people attending in person will 
cost £20 which includes refreshments and 
lunch.  This should be paid using the ’Donate’ 
button on the website and marking your pay-
ment ’Annual Meeting’. 
 

Those attending online will receive the link 
and we ask for a voluntary donation of £5 
(but free for student members).  It is quite 
expensive to mount meetings of this kind so 
your contribution will be much appreciated.  
Pay using the website as outlined above.  
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‘THE WINDOW’ DIGITISED AND ONLINE‘THE WINDOW’ DIGITISED AND ONLINE  
  

At last students and researchers and anyone interested can access our archive of newsletters 

The Newsletter 
'The Window' has been the Society's newsletter 
since it first began in 1984.  A few years ago 
strenuous efforts were made to compile a com-
plete archive of these documents, and eventually, 
with the help of a number of members, a set of 
printed copies of every issue had been gathered.  
 
These newsletters tell the story of the Society’s 
growth and development over the years.  But 
more importantly, they provide a 'grassroots' 
impression of the way in which our two Christian 
traditions have slowly begun to come together, 
and some of the links and partnerships that have 
been made across denominational boundaries.   
 
A valuable resource 
This archive is a valuable resource for anyone 
wanting to follow the story of some of the major 
conversations and agreements between Lutherans 
and Anglicans during the latter part of the twentieth century 
until now.  It could also be especially useful for students 
wanting to write a dissertation or long essay on an aspect of 
ecumenism and how it is being worked out at international, 
national and local levels.  
  
The articles, and the descriptions of the Society's annual 
gatherings and international conferences, paint powerful 
pictures of how ecumenical agreements have opened up all 
kinds of possibilities for parishes and local congregations. 
 
Online and where to find it 
And now, at last, the archive has been digitised and made 
available online.  There is a link on the home page of our 
website, near the bottom where ‘The Window’ is referred 
to, or you can find the site containing the archive at https://
www.anglican-lutheran-society-window-archive.org 
 
All indexed 
There have been more than 120 issues since 1984 and the 
archive would be of very limited value without an index.  
Our Membership Secretary, Helen Harding, has spent an 
enormous amount of time compiling two: the first, an index 
of topics and abbreviations; the second, an index of names.  
She is not a professional indexer but has managed to create 
something that works.  They are Excel documents that can 
easily be opened, searched and downloaded if you want to 
keep them handy. 
 
Quite easy to use – but may need correcting 
When you open the website you will find buttons to open 
the indexes and simple instructions for accessing each issue 
in the archive.  We hope you will find it user-friendly, but 
please bear in mind that this is still in the development 
stage.  We will not be surprised if you find errors.  When 
you do, please email Helen at angluthsociety@outlook.com 
so that she can put them right.  

Latest issues are for members only 
You will quickly discover that the most recent issues of 
‘The Window’ do not appear either in the archive or in the 
indexes.  This is deliberate.  One of the benefits of being a 
member of the Society is receiving the newsletter.  We 
want to encourage people to join our Society.  So, whilst 
anyone can freely make use of the archive, if they want to 
read the three or four latest issues they will need to join 
the Society or wait a year until they are posted on the site! 

  

CANADIAN ANGLICANS CANADIAN ANGLICANS 
AND LUTHERANS JOIN AND LUTHERANS JOIN 
FOR ASSEMBLY IN 2022FOR ASSEMBLY IN 2022  

The Evangelical Lutheran Church in Canada’s National 
Convention and the Anglican Church of Canada’s General 
Synod will meet together in July, for “Assembly 2022”.  
Inspired by the theme “Let there be Greening”, delegates, 
special guests and partners will gather for worship, work-
shops, special presentations and business sessions. 
 
The agenda will include time for meeting separately and for 
time together exploring ways of deepening the common 
life of the Full Communion relationship that has existed 
since the signing of the Waterloo Declaration in 2001.  
Both Churches may share in each other’s celebrations of 
the Eucharist and liturgies, and clergy may serve congrega-
tions in either Church. 
 
Assembly 2022 will emphasize the importance of nurturing 
relationships between the two Churches and with other 
partners, and with the Earth, whilst not forgetting their 
role and responsibility as Churches in the areas of social 
justice and advocacy. 
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RECEPTION IN WESTMINSTER ABBEYRECEPTION IN WESTMINSTER ABBEY  
JUDGED A SUCCESS IN SPITE OF COVIDJUDGED A SUCCESS IN SPITE OF COVID  

For the first time our Society 
issued an invitation to all the 
Lutheran chaplains and pas-
tors in the various National 
Churches, the Lutheran 
Church in Great Britain, the 
Council of Lutheran Churches 
and the Evangelical Lutheran 
Church in England to a recep-
tion to be help in The Jerusa-
lem Chamber in Westminster 
Abbey.  The arrangements 

were made by two of our committee members, Jonathan 
Collis and Patrick Litton.  We were to meet for Evensong in 
the Abbey and then move into the Jerusalem Chamber, a 
very gracious room which is part of the Deanery. 
 
However, COVID reared its ugly head.  A number of the 
choir boys had tested positive and the choir had been sent 
home.  So Evensong was said, which was a disappointment 
to those who were looking forward to the music and the 
magnificence of Anglican Evensong.  But as an unexpected 
bonus Canon Dr Jamie Hawkey, Canon Theologian, agreed 
to give us a short guided tour of some of the key places in 
the Abbey. 
 
There is something wonderful about being shown round a 
magnificent medieval building, steeped in history, at dusk 
when everyone else has left.  Jamie had promised us a little 
treat and he certainly delivered.  After a brief summary of 
the Christian occupancy of the site we moved round, notic-
ing the tomb of Charles Darwin and reflecting on the desire 
of the Dean and Chapter of the day to see no fundamental 
division between science and religion. 

There were many moving moments.  Jamie took us to the 
very spot on which the coronation seat is placed when a 
monarch is crowned.  On a floor depicting an astronomical 
map the world is at the centre (as it was then believed to 
be) and the chair is placed right there. 

As we stood in the Shrine of St Edward the Confessor Jamie 
reminded us of how, when a Sovereign is crowned he or 
she removes all the regalia and goes, entirely alone, into 
that area of the Abbey where so many kings and queens are 
buried.   

At the tomb of Elizabeth I and her sister Mary we paused to 
reflect that these two, who were divided by so much in life, 
lie together here, Elizabeth above her sister.  This plaque 
set into the floor focused our attention on all who have 
died for their faith, and we said the Lord’s Prayer together 
in our own languages. 

 



Page 4  

After a brief pause to pay homage to George Fredrik 
Handel, a good Lutheran, we were shown the Coronation 
Chair.  Then, before moving into the reception itself, Jamie  
reminded us that it was here in the Abbey, at the service 
commemorating the 500th Anniversary of the Reformation, 
that the Archbishop of Canterbury formally took note of 
the Joint Declaration on the Doctrine of Justification.  ‘That 
document has been such an extraordinary gift to the whole 
Christian oecumene,’ he said.  ‘I think that if that wound of 
the Reformation can truly be healed, any wound of the 
Reformation can be healed.’ 
 
Jamie then welcomed us to the Jerusalem Chamber, a 
room, he said, in which the Abbey’s most distinguished 
guests are entertained!  

Responding, Bishop Michael (right) thanked the Dean and 
Chapter for allowing us to be here, and Jamie and Canon 
Anthony Ball for generously hosting the reception.  Every 
time he comes to the Abbey, Michael said, he finds some-
thing new, and learns something more of the rich history of 
divided and united Christianity in these islands and beyond. 
 
Bishop Michael explained to our guests that our Society is 
only a small one.  But ‘it shares a particular vision that is 
part of a much bigger vision - the restoration of the unity of 
Christ’s Church and of the whole oecumene, the world in 
which the Church is both a harbinger and sign though we 
have a particular focus on relations between Anglicans and 
Lutherans,’ he said.  In years gone by the Archbishop of 
Canterbury had hosted a reception for Lutheran clergy and 
church members in Greater London and from across the 
country, ‘so we are a somewhat diminished successor to 
that invitation, but we are thrilled that you have made time 
to meet with us and to continue conversations.’ 
 
The COVID pandemic had considerably reduced the num-
ber of people attending the reception.  Bishop Michael’s 
Lutheran counterpart, our Co-Moderator Jaakko Rusama, 
our Lutheran President, Bishop Jana, and Eliza Zikmane had 
all been prevented from travelling by local restrictions on 
movement to and from their own countries.  Others were 
unwell or lived too far away, so only eleven of our officers 
and committee members could be present.  But they were 
delighted to welcome the Rt Rev George Samiec, Chair of 
the Evangelical Lutheran Church in England, the Rev Wendy 
Sherer of St Anne’s Lutheran Church, the Rev Meelis Süld, 
assistant to the Bishop of the Lutheran Church in Great 
Britain, Ms Rebecca Daniel, International Lutheran Student 
Chaplain lead, Dr Anna Krauss, General Secretary of the 

Council of Lutheran Churches, the Rev Dr Callan Slipper, 
Church of England National Ecumenical Officer the Rev 
Prof Mowenna Ludlow, Meissen Commission, and the Rev 
Dr Matthias Grebe, the Church of England’s Advisor for 
European Affairs, along with Canons Jamie and Anthony 
from the Abbey.  
 
There was plenty of lively conversation, and it was an op-
portunity to tell some of our guests a little more about our 
Society and to invite them to join us.  There were a num-
ber among them who have direct contact with students and 
who were interested to hear of our free membership 
scheme for all who are studying with a view to ordination 
or an accredited lay ministry within their Churches. 

 
Prof Morwenna Ludlow teaches Early 
Christian History at the University of Exe-
ter in the south-west of England and is 
Canon Theologian at Exeter Cathedral.  
She tries to help young people to under-
stand the diversity in the roots of early 
Christianity.  ‘One of the important things 
is to teach students not to put things into 
boxes, and to recognise that there have 
always been diversities of views but also 
connections as well.’  The ecumenical 
agreements like Meissen, Porvoo and oth-
ers are beginning to unlock the boxes.  
Whereas agreements like Porvoo lead to 

full Eucharistic hospitality and interchangeability of minis-
ters, Meissen is not quite like that.  ‘The hope is that we 
shall be able to move that forward,’ she said.  ‘The evidence 
is that people are willing to begin to discuss the key ques-
tions like understanding the role of bishops.  This is a good 
time to be involved in something like the Meissen Commis-
sion.’  As she and her opposite numbers in Germany have 
met and worshipped together they have discovered not 
only difference that might enrich but also many things that 
already unite us. 

Rebecca Daniel has been lead Chaplain for the Council of 
Lutheran Churches since 1st December 2021.  Her task is 
to work with local Lutheran congregations and especially 

Prof Morwenna Ludlow (left) with Sue Litton, wife of our Treasurer, 
Patrick.  Both were enjoying their first encounter with our Society. 
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of the Cambridge Theological Federation.  For the past ten 
years they have been running an internet radio station.  
‘We share good music but also good theology and news for 
anyone who wants to listen in online,’ George explained.  
The ELCE is in the process of a major restructure which 
has taken a lot of effort and energy.  ‘But the feel among 
the Church is always positive.  Congregations are getting 
older, which is a concern for all mainline Churches, but 
there are ten pastors in fulltime ministry around the UK 
and we continue to live well and share the Gospel.’  A 
source of great concern at present is a complete lack of 

ministry students.  It is not 
always easy for people with 
families to move to fulltime 
study, so the Church is look-
ing to broaden the base of its 
theological provision through 
online courses and the like.  
‘It’s also important to provide 
learning opportunities for lay 
people in the congregations, 
but ministerial training is as 
much about formation as 
knowledge.  The unchanging 

Gospel needs to remain unchanging but it exists in changing 
times,’ he said.   
 
When the reception was over and we all making our way 
home, people were agreed that it had been a very worth-
while event.  Richard Stephenson said, ‘It was a wonderful, 
and made very special by the guided tour of the Abbey.  
Thanks to all involved in the organisation.  Hopefully we 
may get some new members too!’  Sally Barnes agreed: ‘It 
was such a good opportunity to meet and talk with those 
who came.  How lovely to be able to see the shrine of St 
Edward the Confessor - all that amazing history!’   
 
Jonathan Collis said, ‘It all seemed to go well, and was a 
good pilot for a bigger affair next year.  The work of small 
societies such as ours is all the more important in these 
difficult days.  We hope to be able to continue mounting 
events like this one, not least because Westminster Abbey 
seems genuinely keen to help in ecumenical work, even in 
these times of financial stringency.’   

 
Everyone 

appears to be 
enjoying 

themselves! 
 

The Jerusalem 
Chamber in 
the Deanery  
is a delightful 
room in which 

to meet. 
 

The Society is 
very grateful 
to the Dean 
and Chapter 

for their 
generous 

hospitality. 

with people responsible 
for the welfare of students.  
‘We want to see how we 
can strengthen the net-
works and how we can 
nurture each other and 
form a pool of resource 
where we can share our 
skills and our resources 
with one another.’   
 
Rebecca (pictured here) 
said that she is hoping to 
build connections with 

Church of England chaplains engaged in similar work to 
hers.  ‘We do have a senior chaplains’ network,’ she said, 
‘and there we have Roman Catholics and Anglicans and I am 
hoping to meet them soon.  Until recently Rebecca had 
been working for the Lutheran Work Federation in Geneva.  
She has always had a passion for working with students, 
ever since she was a student herself in London and was 
greatly supported by chaplaincy staff then.  Another passion 
has been working with the Lutheran Church so her present 
job is a gift from God.  It’s such rewarding work, she says.  
She used to work with children in north London, walking 
with them on their journey, sharing movies and other activi-
ties, leading Bible studies and teaching in Sunday School.  
Now she sees some of those young people in leadership 
roles in the churches themselves.  ‘It is just like the parable 
of the fig tree,’ she says.  ‘It bore no fruit and its owner 
wanted to cut it down.  But it was nurtured for another 
year and the fruit appeared.  Working with young people 
takes time!  It is worth it if just one young person knows 
they have been listened to and that someone is there to 
pray with them and for them.’  Rebecca promised to share 
news of our Society with her fellow chaplains and ask them 
to tell their students about our free membership offer. 
 
George Samiec has just been made Chair of the Evangelical 
Lutheran Church in England.  Asked what that meant he 
replied that it was the equivalent of bishop.  The ELCE has 
been in existence since 1896 and currently there are 14 
congregations and 6 missions.  Westfield House in Cam-
bridge has been their house of studies since 1962 and is part 
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The Lutheran Church in Great 
Britain is now 60 years old. We 
could say it's a very young 
Church, but a 60 year old person 
would be a grown up for sure.  
How mature is the Lutheran 
Church in Great Britain? 
 
I was 15 years when the church was 
created in 1961, so I remember that 
year well, but not what happened here 
in the UK because I lived in Norway.  
What I knew about the UK at that 
time was Cliff Richard and Beatles and 
that kind of stuff.  But it was a very 
interesting period here in Great Britain 
after the second World War.  A lot of 
refugees had come during the war and 
many of those, especially from the 
Eastern European countries, were not 
able to go back to their own countries.  
Many of them were Lutherans, and the 
Lutherans around the world, especially 
in the United States and Sweden – to 
mention two important countries here 
– wanted to assist their Church life by 
using their national languages.  As well 

as “national Churches” four English 
speaking “refugee congregations” 
were born.  Representatives from 
these congregations came together in 
Corby in 1961 and created what they 
called the United Lutheran Synod in 
Great Britain, and that later became 
the Lutheran Church in Great Britain.  
So, it has an interesting history.  And 
you can ask today whether it is still 
needed – a Lutheran presence here in 
in the UK – and the answer to that 
question, as I understand it, is yes it is!  
 

The Evangelical Lutheran 
Church of England (ELCE) was 
already here; why was another 
Church body established? 
 
ELCE represented a strong orthodox, 
conservative kind of Lutheranism, 
connected with the Missouri Synod – 
for those, knowing American church 
history.  They (The Lutheran Church 
– Missouri Synod) were not so very 
interested in going together with all 
the other Churches in the Lutheran 

World Federation (LWF), and the 
initiative here for refugees in the UK 
came then from the LWF connected 
Churches, even though the ELCE was 
part of what we now call the Lutheran 
Council (CLC) for a while. 
 
How are relationship between 
the Lutherans in the UK and the 
Anglican Church? 
 
Well, there was a lot of contact also 
during the war and the relationship 
inside the broader ecumenical context 
too, was good, especially between, for 
instance, the Church of Sweden and 
the Anglican Church because they had 
the same understanding of episcopacy, 
and so full fellowship was easy.  The 
Norwegian Church and Danish 
Church had not that kind of close 
connection, because we had “lost” the 
Apostolic succession during the 
Reformation period, but during a long 
period of conversations an agreement 
was reached 25 years ago, in what we 
call the Porvoo Communion.  The 

  

LUTHERAN CHURCH IN GLUTHERAN CHURCH IN GREAT BRITAINREAT BRITAIN  

6060thth  ANNIVERSARY ANNIVERSARY   
  

Dr Anna Krauss, General Secretary of the Council of Lutheran Churches in Great Britain (CLC), writes   

The Lutheran Church in Great Britain 
(LCiGB) celebrated its 60th anniversary 
on 30th October.  The actual “birthday” 
would have been earlier in the year but 
COVID restrictions prevented a gather-
ing then.  The guests gathered at Corby, 
the place at which the Church was 
founded in 1961.  The Lutheran Church, 
a large building, had to be sold some 
time ago, but the Corby congregation is 
still very much alive and now worships 
at St John the Baptist Church which 
belongs to the Church of England.  
There we gathered to celebrate a Eucharistic Service of Thanksgiving and to experience something of the wide diversity of 
worship traditions that have found a home in the LCiGB.  The Swahili Choir performed both during the service and the 
reception at the Church Hall.  
 

The people involved in the organisation of this day served us delicious homemade dishes before we heard from people that 
were there at the very beginning of LCiGB and also from those who will lead the Church into the future.  It was a most 
enjoyable occasion.  The CLC was represented by the Vice Chair, Jan-Eric Österlund, me the General Secretary, and our 
Chair, Bishop Tor, in his role as the Bishop of LCiGB.  Dick Lewis brought greetings from our Society.  Despite being a 
relatively young Church, LCiGB has a rich history and continues its ministry among a wonderfully diverse community.  The 
Church has a true gift to serve those in marginalised communities and to work towards inclusion and justice.  

 

A WORD OF GRACE, HOPE AND INCLUSIVENESS IS NEEDEDA WORD OF GRACE, HOPE AND INCLUSIVENESS IS NEEDED  
  

Following the celebration the Rev Meelis Süld interviewed the LCiGB’s Bishop, the Rt Rev Tor B Jørgensen 
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LUTHERANS BID FAREWELUTHERANS BID FAREWELLLL  
TO MARTIN JUNGETO MARTIN JUNGE  

  

Representatives of the Lutheran World Federation gathered online and in person in the chapel 
of Geneva’s Ecumenical Centre on 28th October to say farewell to the General Secretary. 

Yes, there was a big discussion when 
it started, and the suggestion was that 
there should be only English speaking 
congregations in LCiGB.  But, due to 
the situation in the Polish community 
especially in the 1980s, other lan-
guages were also accepted.  There are 
still congregations using Polish and we 
have also received both Chinese and 
African Lutherans, especially Swahili 
speaking from Tanzania.  They are a 
vibrant part of our Lutheran commu-
nity today.  
 

There is even one Scandinavian 
congregation in the North, in 
Liverpool. 
 
Yes, that's a very interesting situation 
because most Scandinavians are part 
of their home Churches – in Norway, 
Denmark and Sweden.  That is also 
the case with many German congre-
gations.  The Swedish Church had 
many places and big churches where 
they had continued with Seaman-
Church kind of work.  
 
However, when the relationship be-
tween the Swedish Government and 
the Swedish Church was reorganised 
in the year 2000, it was decided to 
terminate the work in Liverpool, but 
the people there they said no!  They 

wanted to continue their work in the 
Gustaf Adolf Church and they applied 
for membership in the LCiGB, and 
they are active members of our 
Church communion now.  
 

Bishop I ask you to be a prophet 
now – what is the future of the 
LCiGB? 
 
I am reflecting on that myself.  What 
will happen?  Will we have another 
celebration 60 years from now?  I'm 
not sure how things will develop, or 
how much future we have.  I don't 
know, but what I do know is that the 
message from the Reformation is still 
needed.  The word of grace, the word 
of hope, which is so strong in our 
tradition, and the inclusiveness – as I 
read the best side of our Lutheran 
thinking, I say yes, I hope that we will 
be present. 
 
Thank you very much and con-
gratulations to the church’s 60th 
anniversary. 
 
Thank you, too, and we will do our 
best to both celebrate in a good way 
and to continue to lay the ground-
work for a future for the Lutheran 
presence in the UK. 

LCiGB joined this Communion in 
2014.  Now we have full altar fellow-
ship and service fellowship together 
with the Church of England.  
 

What is the present situation of 
the Lutheran Church in Great 
Britain?  Is it big, small?  How 
would you describe it? 
 
I would be honest and say it is small 
and it is vulnerable, and it is not a very 
– what should I say – strong kind of 
presence.  But the important thing, I 
think, is that our congregations are 
giving home to a lot of people belong-
ing to the Lutheran tradition, and at 
the same time also representing an 
important presence of the history of 
reformation like, for example, we 
experienced during the celebration of 
the Reformation Jubilee, 500 years 
after Martin Luther initiated the 
Protestant process in 1517.  
 

The Lutheran Church in Great 
Britain does not speak English 
only – there are many languages 
that our members from different 
backgrounds speak.  There is a 
big Polish presence and services 
in their language; which other 
working languages of the Church 
are there?  

Speaking online from his 
native Nigeria, LWF 
President, Archbishop 
Dr Panti Filibus Musa 
offered his “deepest 
gratitude” to the out-
going General Secretary 
on behalf of the global 
communion of 148 
member Churches . 

Over the past two decades of service in different roles, he 
said, ‘I have witnessed first hand your love for the Gospel, 
Church and Communion, your commitment to dialogue, 
justice and peace - gifts which you have offered enabling us 
to witness and work for justice, peace and reconciliation.’ 
 
LWF’s Vice President for the Nordic region, Archbishop Dr 
Antje Jackelén led the service which included an Affirmation 
of Baptism and Christian Vocation.  Readings and prayers in 

many different languages were interspersed with songs from 
all seven regions of the worldwide communion.   
 
Dr Jackelén told Dr Junge, ‘The LWF called you to be its 
General Secretary, to lead it in faithful proclamation of the 
Gospel and in advocacy and service for the neighbour, to 
guide it on the journey ever-deeper into communion.  You 
have been faithful in your call.  You have shared the joys of 
the communion, you have carried its struggles as the LWF 
witnesses to God’s mission in the world.  On behalf of the 
LWF Council representing all the member Churches, I share 
our thanks, our deep gratitude for you and your call.’ 
 
Dr Junge said it had been an honour to serve the LWF.  ‘It 
has been an immensely rich time, and I have been blessed in 
so many respects, not least by the privilege of being exposed 
to the life of Lutheran Churches all over the world, and how 
they contribute in their own ways to witness to the good 
news of God’s liberating grace in Christ.’ 
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YOUNG FINNISH WOMEN YOUNG FINNISH WOMEN ARE REBELLINGARE REBELLING  
AGAINST PATRIARCHAL AGAINST PATRIARCHAL VALUESVALUES  

 

In an article in the Church Times of 7th January 2022, summarised here, journalist Rebecca Paveley reflected on a report 
examining changes in attitudes affecting the Finnish Church 

in some ways, Christianity is now 
‘countercultural’, the researchers 
say.  Millennials are concerned with 
moral challenges such as human 
rights and climate change. The 
Church needs to speak out clearly 
on such issues, it says.  But it also 
needs to ‘strongly emphasise’ non-
patriarchal forms of spirituality, and 
to develop ways to ‘make spiritual 
life meaningful in modern times’. 
 
The Church must consider both the 
people’s need of silence and with-
drawal from a multitude of stimuli, 
and the opportunities for action for 
the benefit of the environment and 
creation.  Church buildings left open 
for silent meditation; worship taking 
account of the increasing number of 
people living alone; and continuing 
online services beyond the pandemic 
are among the things recommended. 

finances as the basis of happiness.  It is 
the millennials, people aged 30-40 in 
Generation Y, who are the least reli-
gious generation in Finland.  This, cou-
pled with young women’s hostility to 
religion, is expected to significantly im-
pact on the handing down of Christian 
traditions to up and coming generations 
 
The researchers urge the Church to 
listen closely to millennials.  ‘These are 
the Finns of the optimal age for starting 
a family and in their work life.  Their 
views are increasingly reflected in the 
societal debate on both family life and 
work culture.  Their approach towards 
religion will affect many issues central 
to the Church in the near future.  
 
Religion has reached a ‘cultural tipping 
point’ in Finland, and being religious will 
now be increasingly seen as an anomaly; 
cultural Christianity has collapsed and, 

A report by the Evangelical Lutheran 
Church in Finland, Religion in Daily life 
and in Celebration, studied existing 
surveys, including Gallup Ecclesiastica, 
the European Values Survey, and its 
own church statistics, to map shifts in 
values from the generation born after 
the First World War through to 
Generation Z, born in the 1990s.   
 
The most striking differences were 
found in attitudes to religion.  After 
the First World War more than 60%
considered religion important, while 
this was the case in less than 20% in 
Generations Y and Z.  And it was 
among young women that the change 
was most marked. 
 
It appears that the reason these 
young women are turning away from 
the Church is largely because of its 
patriarchal values.  ‘These findings 
suggest that the perceived association 
of religiosity with patriarchy strongly 
alienates people from Christianity,’ 
the study says.  ‘At least at the level 
of imagination, Finns still associate 
‘religiosity’ with patriarchal values.  It 
is symptomatic that in European 
comparison Finnish women belonging 
to the youngest generations were the 
least prepared to identify as religious.  
Women’s identification as religious 
has collapsed more sharply in Finland 
than anywhere else in Europe.’ 
 
This may be in some way due to huge 
shifts in family values.  Family is still 
considered important,  but family 
happiness now centres on gender 
equality and prospects for individual 
fulfilment.  Previous generations 
tended to stress children and stable 

 

NEW BISHOP FOR AALBONEW BISHOP FOR AALBORG, DENMARKRG, DENMARK  

The consecration of Bishop Thomas Rasmussen took place on 12th December in the Cathedral of 
Aalborg.  Formerly Dean in Hjørring Søndre Deanery, he succeeds Bishop Henning Toft Bro who 
retired in October 2021 after 11 years in office.  Bishop Rasmussen is interested in ecumenical 
relations and is a member of the Theological Working Group of The Council on International 
Relations of the Evangelical-Lutheran Church in Denmark.  He is Chairman of the Grundtvigian 
Forum in Hjørring and believes that the parish is the central focal point of church life. 
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ECUMENICAL PATRIARCH: “WE MUST CHANGE THECUMENICAL PATRIARCH: “WE MUST CHANGE THE E 
WAY WE SEE THE WORLDWAY WE SEE THE WORLD  AND SOCIETY” AND SOCIETY”   

 

During an historic visit to the National Council of Churches (USA) on 26th October 2021, at the Simpson Chapel 
in the United Methodist Building on Capitol Hill, Washington, His All-Holiness Ecumenical Patriarch Bartholomew 

reflected that ecumenical dialogue is first and foremost a witness to our Christian faith. 

‘Following World War II, the need for a global Christian 
organisation came to fruition with the World Council of 
Churches, based on two crucial principals: actual dialogue 
on theological issues and the need for joint social action,’ 
said the Ecumenical Patriarch.  ‘Today, the ecumenical 
movement is at a crossroads.  If we do not place the issue 
of unity and communion at the centre of our commitment, 
we will lose the authenticity of our relationships and the 
common goal that brings us together,’ he continued.  ‘We 
have excellent and very talented theologians working on 
various aspects of our doctrine.’ 
 
But the dialogue of love also needs symbols, actions and 
encounters that embody our desire for unity, he added.  
‘Allow us to offer one example of the kind of ecumenical 
milestone to which we are committed regarding an issue 
dear to our heart: the protection of the environment,’ he 
said.  ‘Our common care for the natural environment has 
become a tangible opportunity to explore the mystery of 
unity.’ 
 
We cannot have two ways of looking at the world: one, 
religious and another one, worldly.  ‘We cannot separate 
our concerns for human dignity, human rights, or social 
justice from our concerns for ecological preservation and 
sustainability,’ he said.  ‘These concerns are closely linked.’ 
 
The way we relate to nature directly reflects the way we 
relate to God and to our fellow human beings.   ‘We have 
repeatedly stated that the crisis we are facing today is not 
primarily ecological,’ he went on, ‘It is a crisis in the way we 
perceive and conceive of the world.’  If people treat our 
planet in a sacrilegious way it is because they fail to see it as 
a gift from above.  ‘Therefore, before we can effectively deal 

with problems of our environment we Christian ministers 
must change the way we see the world and society,’ he 
urged.  ‘Otherwise, we are simply dealing with symptoms 
and not their causes.’ 
 
What is needed is a new worldview, he said.  ‘We need to 
open our hearts to the language of dialogue.  This is the 
ultimate condition for restoring unity among Christians.’  
He acknowledged that the path to Christian unity has been 
neither peaceful nor painless, and that it is a task difficult to 
fulfil.  Love is essential, so that dialogue between the 
Churches can occur in all freedom and trust, he concluded.  
‘Then, we will acknowledge that the divergences originating 
from different ways in which Churches respond to moral 
problems are not necessarily insurmountable, since the 
Churches witness to the gospel in different contexts.  So let 
us, therefore, process with hope along the path toward our 
restored unity.’ 

Photo: Cynthia Griffiths/NCC 

 

CHANGE TO THE SOCIETCHANGE TO THE SOCIETY’S MORNING PRAYER TIMEY’S MORNING PRAYER TIME  

Your Society’s committee members have, for some time, been 
trying to think of ways in which you can deepen your association 
with other members.  One way is to create opportunities for 
people to meet online for short times of prayer together. 
 
Up to now these sessions have taken place on Tuesday mornings 
at 8.30 London Time.  They have been open to all members of 
our Society and other interested folk, and last just 30 minutes. 
 
The day has been changed to Wednesday.  If you would like 
to join in either occasionally or regularly, the Zoom link is  
https://us02web.zoom.us/j/88392861196?
pwd=dW53WlU4SE5yQVp3WEJBTHZ5aTNLUT09 
Meeting ID: 883 9286 1196 
Passcode: 308057 
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HEARING GOD’S WORD IHEARING GOD’S WORD IN A SECULAR SOCIETYN A SECULAR SOCIETY  
  

In the last issue of The Window we reported the appointment of Society member Anne Burghardt as the new 
General Secretary of the Lutheran World Federation (LWF).  Here is a little more information for those who don’t know her. 

understand how Christianity has impacted European culture. 
 
Education for critical thinking 
This programme has been very successful, building on the 
legacy of the Institute which stayed open during the Soviet 
era.  Anne says that throughout that period, the Institute 
provided  academic education ensuring that pastors would 
be trained to think in differentiated ways, not just in black 
and white responses.  Today, when many societies are con-
fronting increased polarisation, it is very important that the 
Church – through its proclamation, its work with people – 
is not supporting this black and white paradigm, but rather a 
more differentiated way of approaching things. 
 
Education for critical thinking is a cornerstone of Anne’s 
understanding of the Church’s mission in contemporary 
society.  She hopes to support the strengthening of LWF’s 
theological education and formation network, providing 
material for students lacking access to proper training and 
critical thinking.  She will also be drawing on her experience 
of research and training in diverse fields including conflict 
resolution, HIV counselling and community development in 
disadvantaged rural areas. 
 
Ecumenism is another area of Anne’s expertise.  She 
worked for five years at the Communion Office in Geneva 
as LWF’s Study Secretary for Ecumenical Relations.  In that 
role, she oversaw relations with Anglicans, Mennonites, 
Orthodox and Pentecostal Christians.  During that period, 
she also coordinated preparations for the 500th anniversary 
of the Reformation and worked to coordinate material  

Family support has been a blessing in Anne’s life since the 
beginning.  Despite her lack of church upbringing as a child, 
she recalls that her parents left her with a lot of space for 
making her own decisions, including the unexpected choice 
to study theology.  To this day, she remembers her father’s 
words when she shared with them her decision to train as a 
pastor: ‘This is not a heritage I have been able to be a part 
of, but if your grandparents had been alive today, I know 
they would have rejoiced in this decision.’ 
 
She was born in 1975, during the era of Soviet occupation, 
and grew up in a secularized family environment. While her 
grandparents had been active members of the Lutheran 
Church, her father, along with her aunt and grandmother, 
were deported to Siberia in 1949.  Many who went through 
experiences of that kind were very cautious of becoming 
involved in anything that could be interpreted as disloyal to 
the State, so they kept a distance between their children 
and the Church. 
 
It was an invitation to a confirmation class from a high 
school friend that set Anne on the path to ordination – a 
path she says she would have struggled to believe if some-
one had suggested it to her 30 years ago.  Her school was 
one of the few in Estonia that allowed religious education 
classes and her discussions with classmates and friends 
sparked an interest in religious questions.  It was a time 
when everyone was looking for identity, both on a national 
level and, in a certain sense, at a personal level too. 
 
Reflecting on her own faith journey Anne says that some 
people experience a path of natural growth in a Christian 
family, a few have sudden conversions like the Apostle Paul.  
Then there is the path where she feels she belongs, a path 
of slow growth through many questions, but moving for-
ward step by step, being grounded more deeply in the faith.  
In 2004, ten years on from that high school invitation, she 
found herself at St Mary’s Cathedral in Tallinn [Estonian: 
Toomkirik] being ordained as a pastor, with a clear sense 
that she should serve the Church with the gifts she had 
been given. 
  
Anne studied theology at the University of Tartu, spending 
time also in Germany at the Humboldt University in Berlin 
and the Erlangen-Nürnberg University in Bavaria, where she 
worked on her PhD in Orthodox liturgics.  She has submit-
ted her dissertation on “The Interpretation of the All-Night
-Vigil in the Russian Orthodox Church”.  Before ordination 
she spent two years in pastoral training at the Estonian 
Evangelical Lutheran Church’s Institute of Theology and she 
has been closely connected to that Institute ever since.  She 
has developed a Master’s programme there called “Studies 
in Christian Culture”.  It was designed to be ‘an academic 
mission’ to people working in the secular world, Anne says, 
but wanting to know more about their Christian history and 
traditions.  It offers a curriculum which enables them to 

Anne and her husband, the Rev Matthias Burghardt, 
at their home in Tallinn. Photo: LWF/A. Hillert 
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For many years I have subscribed to 
The Expository Times and have greatly 
valued many of the erudite articles and 
book reviews to be found within its 
pages.  It is an ecumenical journal to 
which every ordained minister should 
have access.   
 
Often the articles are outside my own 
range of expertise, but they seldom fail 
to stimulate my interest and my desire 
to learn more.  In the latest edition, 
Volume 132, Number 12, September 
2021, there is just such an article.  
Entitled “Sirach in the Lutheran and 
Anglican Traditions”, the author, Dr 
Peter Beckman of St Paul University, 
Ottawa, looks at how the Apocryphal 
book Ecclesiasticus (also known as 
“The Wisdom of Jesus the Son of Sirach”) 
was used in early Lutheranism and 
Anglicanism.   

Although it is found in the Apocrypha, 
and therefore is not acknowledged as 
a source of doctrine by Churches in 
the Reformation traditions, Lutherans 
and Anglicans appear to have made use 
of it in both their worship and cate-
chetical instruction.  They often print-
ed the Apocrypha between the Old 
and New Testaments, and it seems 
that Ecclesiasticus was occasionally 
used in worship services and was 
quoted in sermons.   
 
That it was used in this way was a tes-
timony to the regard in which it was 
held.  Why should this have been the 
case?  Dr Beckman’s answer to this is 
that the book ‘modelled and witnessed 
to Scripture’.  
 
His article itself is a model of simplicity 
and lucidity.  After a brief introduction  
a section entitled “The Status and Use 
of Sirach in the Lutheran tradition”  
looks, primarily, at how 16th and 17th 
century Lutherans regarded Ecclesiasti-
cus and used it, mainly in catechetical 
instruction.   However, this section  
includes a tantalising reference to its 
use by C.F.W.Walther, a leading figure 
in the early years of the Lutheran 
Church – Missouri Synod.  The third 
section, “The Status and Use of Sirach 
in the Anglican Tradition” performs 
the same task in relation to Anglicans, 
emphasising the different ways in 
which  those Dr Beckman describes as 
“traditional” Anglicans (presumably 
“mainstream”) approach the book and 
those Anglicans more influenced by 

Reformed theology do so.  The former 
included the Apocrypha in their Bibles, 
though not admitting it as a source of 
doctrine, whereas the latter largely 
dismissed it.   
 
Finally, in a summary entitled “A Com-
parison and Synthesis of the Lutheran 
and Anglican Use of Sirach” Dr Beck-
man pulls together the salient points of 
these middle two sections. 
 
At the outset Dr Beckman writes of 
his article that “Methodologically it will 
be a non-exhaustive survey of major 
ways that these Christian communities 
used this book in their worship and 
instruction”, but one of its strengths is 
that he provides his readers with copi-
ous notes and references whereby 
they can, should they wish, pursue the 
subject further.   

Matthias Burghardt, serves as the lead pastor.   
 
Anne and Matthias have two children, aged 17 and 10, plus 
a strong support network of family and friends who she 
says have been invaluable in helping them to manage the 
logistical puzzle of her move to Geneva.  A third adopted 
child, Johannes, a former Palestinian refugee whom they 
welcomed into their family, now lives in Germany and has a 
six-year-old daughter. 
 
Estonia is often seen as one of the world’s most secular 
countries in the world, so something Anne will definitely 
bring is an experience of being able to participate in God’s 
mission and share the word of God to people in such a 
secular society.  Anne took up her new role in the LWF on 
1st November 2021.  We wish her every success in it and 
will remember her in our prayers.  

for the 2017 LWF Assembly in Namibia.   
 
Anne is also determined to strengthen theological discus-
sion around the Lutheran understanding of ordination in 
order to support Churches moving towards the inclusion of 
women in the ordained ministry and in leadership positions.  
As the first woman to lead the LWF she believes that in 
many regions and in many Churches there are women who 
feel encouraged through this example. 
 
Alongside her most recent roles as Development Director 
at the Institute of Theology and advisor to her Church on 
ecumenical and international relations, Anne has also been 
serving as a Vicar of the Lääne-Harju Deanery, primarily in 
two congregations close to Tallinn, one a small community 
in the former military base of Paldiski, the other a flourish-
ing parish in the town of Keila, where her husband, the Rev 

  

LUTHERANS, ANGLICANS, AND ECCLESIATICUSLUTHERANS, ANGLICANS, AND ECCLESIATICUS  
 

The Rev Dr Roy Long recommends a journal we should all be reading, and an article from its last September issue. 

Dr Peter Beckman, author of “Sirach in the 
Lutheran and Anglican Traditions” 
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On August 15th 2021, the Taliban militant movement seized 
power in Kabul as a response to the Western forces’ with-
drawal from Afghanistan after about 20 years of military 
presence in the country.  The situation made many Afghans 
and foreigners fear for their personal safety.  Denmark 
evacuated just under 1,000 Afghans.  The USA, Britain and 
other countries did the same. 
 
What is the role of the churches in this situation? 
The churches can help by caring for the loss and the grief 
that the evacuated Afghans carry in their hearts after having 
to leave their homes.  But how can the churches welcome 
them into the Christian community when they come from a 
country where religion has been used as an oppressive 
force? 
 
For these groups of people I think it would be good if the 
churches could do something special, expressing: “We 
would like to welcome you in Denmark (or other coun-
tries) and get to know you”.  If we can get them to come to 
such an event, I am sure that many of the Afghans (who 
have worked with the Danish and other foreign forces) are 
open to new ideas.  But they come from a country where 
religion has been used to harass and oppress, so we should 
not try to push religion, rather show a sincere interest in 
their new life in Denmark or wherever they are.  We must 
approach them with sincere interest. 
 
I think the churches should organize an invitation, but the 
purpose of the invitation mustn’t have anything to do with 
an introduction to Christianity - on the contrary, the 
churches should welcome them and show that we wish 
them well in Denmark or wherever we are.  So, invite them 
and offer them our prayers without trying to change their 
religion.  Religion is born and changed in the heart.  We 
must walk carefully, otherwise the risk is that they might 
distance themselves from us.  Generally speaking, they form 
groups that prefer not to have anything to do with religion, 
so one should push love, not religion. 
 
Churches should not try to make them become members 
of the congretaion.  The important thing is the invitation, 
the care, and the love - not the religious message or mem-
bership.  So churches face the challenge of inviting them 
without the invitation being perceived as an expression of a 
desire for membership or conversion.  But what does such 
an invitation or event look like?   
 
Specifically, churches might involve Afghans by sharing their 
joys at holidays.  If, for example, on the Afghan New Year 
or other important dates in the Afghan calendar, events are 
held, they will probably attend.  It works with the Iranians 
with their New Year.  We could find an occasion in the 

Afghan calendar and say 
that we want to do 
something special for 
them and celebrate with 
them.  It could be a 
national holiday or a 
cultural evening with Afghans.  There are many Afghans 
who are very interested in poetry.  It is about showing that 
we are open to their traditions without sacrificing our own, 
and showing that we want to share their joys by including 
their holidays in our church life. 
 
An Autumn party in Jelling, a welcome party in 
Thyregod and a prayer service in Aarhus 
An example of how to involve Afghans in church activities 
was seen in Jelling, in Denmark, where the asylum centre 
and the church joined forces to invite newly arrived Afghans 
to an autumn party on September 30th.  You can see me 
there with the Parish priest, Birgitte Møldrup in the photo 
at the bottom of the page.  The purpose was to gain greater 
knowledge of the different cultures and to create a social 
community.  Quite quickly the differences became smaller 
and the community larger.  That event demonstrated one 
way of reaching out and inviting Afghans and other migrants 
into the Danish community.   
 
Another community-creating event was seen in Thyregod, 
where a welcome party for Afghans was held on November 
21st in Brande Mission House.  About 80 children and 
adults from Thyregod Asylum Centre participated in an 
afternoon filled with singing, playing, cultural conversations, 
and presentations. 
 
A third example was seen in Christianskirken in Aarhus.  
After the evacuation, a prayer service for both Afghans and 
Iranians was held on September 8th.  Intercession is good 
as it makes us able 
to ask them, “What 
do you need me to 
pray for?  What are 
you struggling with?  
May I pray that God 
will open a door for 
you?”  This is per-
ceived as sincere 
love.  
 
I remember that when I became interested in Christianity, 
some Jehovah's Witnesses came and talked to me, and their 
sole purpose was a conversion, and it did not work for me.  
It was only when I came to a church, and they asked if I 
wanted them to pray for me that I felt a change.  It was 
both care and love. 

 

"ONE SHOULD PUSH LOV"ONE SHOULD PUSH LOVE,E,  
NOT RELIGION"NOT RELIGION"  

 

How can the churches welcome Afghan refugees into their church community? 
Naser Rezaeih is Coordinator of Farsi-speaking people in  

the Evangelical Lutheran Church in Denmark.  He offers these suggestions. 
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needs to be cleaned several times a day.  Supplies some-
times go missing when people taking the extra rolls of toilet 
paper or paper towel refills.  Not all visitors understand 
that the bathroom is “for the basics only” and try to use the 
space to do a full body wash. 
 
The bathroom is located just outside the main office, so 
parish staff and volunteers can keep an eye on how it is 
being used.  ‘However, the primary eyes and ears are the 
regular users from the homeless community itself,’ says Ms 
Casson.  They help with spreading the word about keeping 
the space clean, not taking supplies and so on.  
 
Last year, the COVID pandemic made the public use of the 
community bathroom impossible.  ‘Because of COVID, the 
building is always locked now.  Strict mask protocols mean  

that I go to the door when someone rings the 
bell,’ says Ms Casson.   
 
The parish worked with the city to come up with 
a temporary solution ensuring access to a toilet 
for the homeless.  ‘In the early days of COVID, 
we allowed the city to place a portable toilet and 
hand washing station in our adjacent parking lot.  
It was there for use during the many months of 
total lockdown.’ 
 
Recently, the Friendship House Empowerment 
Centre, which supports people facing homeless-
ness, is back in their regular space in the building’s 
basement and people can use their bathrooms.   
 
‘Previously, our door was unlocked during office 
hours and folks just came and went,’ Ms Casson 
adds.  ‘We look forward to that being the case 
again.’ 
 

Whether people have access to a safe and clean toilet has 
wide-reaching consequences for their dignity, health, access 
to education, and gender equality.  Churches around the 
world are therefore acting as messengers, implementers, 
advocators, and guardians to promote better sanitation and 
hygiene.  One very practical example is to be found in the 
Episcopal Church of Saints Andrew & Matthew (SsAM) in 
Wilmington (Delaware) in the USA, which has a 
“community bathroom” that people from the homeless 
community can use. 
 
Already in the mid-1990s the former St Andrew’s Church 
decided to make available a bathroom, meaning a toilet with 
handwashing facilities, to be used not only by church visitors 
but for anybody from the community. ‘It was a part of the 
parish’s ministry to the homeless,’ said the Rev Canon Lloyd 
S Casson, Rector Emeritus of SsAM.   
 
It remains so until today.  Before the COVID pandemic, the 
community bathroom could be used by anybody in need 
during the hours when the parish office was open, which 
generally meant it was accessible 9am to 5pm on Monday to 
Friday, Saturdays if there were special events, and Sundays 
from 8am to 1pm.  There was filtered ice water available on 
a counter near the office and in warm weather, this would 
be refilled 10+ times a day. 
 
Diane-Louise Casson, currently Church Administrator at 
SsAM, says ‘It would be great if we could open the bath-
room at all hours.  Basic needs aren’t restricted to office 
hours, obviously!  Unfortunately, even before COVID, that 
wasn’t possible.  For security reasons we can’t leave the 
parish building open when there’s no staff present, and also 
the bathroom needs to be cleaned regularly.’  
 
Maintaining the community bathroom is challenging.  It 

 

“BATHROOM MINISTRY” “BATHROOM MINISTRY” FOR THE HOMELESS FOR THE HOMELESS   
 

There’s a lot of discussion about diaconal ministry, the service the Church offers to people both inside and outside its walls. 
Here’s an example of a very basic service that aims to make a real difference. 

The Episcopal Church of Saints Andrew and Matthew (SsAM) seeks to be a dynamic, 
spiritual centre that is active in the pursuit of peace and justice in the community 

and a place where all God’s people are honoured. Photo: SsAM 
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PILGRIMAGE TOWARDS HPILGRIMAGE TOWARDS HOPE OPE ––  UP NORTH IN UKUP NORTH IN UK 
 

“Of the Worship of Saints our Churches teach that the memory of saints may be set before us, that we may follow 
their faith and good works, according to our calling.” (Augsburg Confession XXI OF THE WORSHIP OF THE SAINTS) 

 

As our Society prepares itself for our 2022 conference on the theme ‘Pilgrimage towards Hope’, committee member 
Richard Stephenson recounts how you don’t need to travel to far flung foreign destinations to go on pilgrimage or to find hope. 

One of the strange blessings that SARS-CoV-2 has brought 
to the Church is that we have had to rethink our ideas 
about travel and pilgrimage.  Constant changes in travel 
restrictions meant travel to the Holy Land or the better-
known pilgrim routes has been problematic or impossible 
for the last 18 months. 
 
The Lichfield, UK, Cathedral community 
had planned to voyage to Istanbul and 
Cappadocia in 2021 to walk in the foot-
steps of St Paul, but COVID-19 forced a 
change of plan.  Why not walk in the 
footsteps of our very own Patron, Chad, 
whose new statue outside the cathedral 
was blessed by Bishop Michael in 2021, 
and learn about the ‘Northern Saints’ in 
the land of the Saints on our doorstep – 
Northumbria?  
 
So, during a week in October 2021, 32 members of the 
congregation led by the Very Rev Adrian Dorber (Dean of 
Lichfield) set off to explore the lives and times of iconic 
figures as Aidan, Cuthbert, Chad, Cedd, Oswald, Columba 
and, of course, the Venerable Bede – without whom we 
would know so little about the early history of the English 
Church.  When the Church of England is so concerned 
about its carbon footprint, perhaps making our pilgrimage 
footprints a bit smaller by taking a ‘staypilgrimage’ is the 
right thing to do. 
 
The North is where I grew up.  I have rarely had the 
chance to visit over the last 30 years so for me there was 
an element of returning to fondly remembered places from 
childhood, Durham and its magnificent Cathedral, and my 
home town, Sunderland.  There have been vast changes – 
mostly for the better. 
 
Everywhere we went we were shown great hospitality – 
starting at Ripon Cathedral where the local guides turned 
out to give us a tour and we formally began the pilgrimage 
with a Pilgrims Mass at the high altar.  Here we learned 
about St Wilfrid and St Columba.  Columba seems to have 
been an austere and, at times, harsh man who reputedly 
mellowed with age.  He converted kings and built churches, 
Iona becoming a starting point for the expansion of Christi-
anity through Scotland.  In the last four years of his life, 
when his health had failed, he spent his time transcribing 
books of the Gospels for them to be taken out and used.  
He died on 9th June in the year 597.  
 
Northumbria was a melting pot of early English Christianity,  
the place where the Celtic Church met the Romanised 
Church.  At the Synod of Whitby (664) Wilfrid famously 
upheld the Roman position concerning the date of Easter 

(and other matters), ultimately resulting in King Oswiu 
confirming Roman practices in the kingdom, as opposed to 
Celtic ones derived from Columba and the Ionian monks.  
In truth it is a vast over simplification to view this as ‘celtic’ 
v ‘romanisation’, not least because Wilfrid’s method of 
calculating the date of Easter proved to be the one used in 
Alexandria rather than Rome! 
 
On the following day we visited Bamburgh Castle, and St 
Aidan’s Church.  Here we learnt how Columba (born in 
521) settled on Iona and started the process of expanding 
Christianity through Scotland.  Pivotal to our story was 
Aidan who was dispatched from Iona to Lindisfarne (635) 
and worked closely with King (St) Oswald to spread the 
Gospel in Northumbria.  During a banquet the King was 
informed that there were starving people outside the hall; 
without hesitation he sent the food from the table to feed 
them, and ordered the silver plates to be cut up and given 
to the poor.  St Aidan was so impressed that he seized the 
King’s right hand and said, ‘may this hand never perish’.  
Bede reports that the hand remained uncorrupted after 
Oswald’s most grizzly and unpleasant end in 642.   
 
This small 12th century church (St Aidan’s) is well worth a 
visit – perhaps better known for its memorial to Grace 
Darling, an English lighthouse keeper's daughter whose 
participation in the rescue of survivors from the ship-
wrecked vessel, the “Forfarshire”, in 1838 made her into a 
national celebrity.  St Aidan is believed to have died here 
and it remained an active monastery (in spite of the best 
efforts of the Vikings) until its dissolution in the 16th cen-
tury.  Aidan is an important character for Lichfield pilgrims 
as one of his pupils was our patron Chad, who became the 
first Bishop of Lichfield.  Chad was the youngest of four 
brothers all of whom entered the monastery of Lindisfarne 
and became priests; Cedd the oldest was also to become a 
bishop and a saint.   
 
Next stop Holy Island.  Posts mark the way.    

The Pilgrims Path – walked by Aidan, 
Chad, Cedd, Cuthbert and the  
Lichfield Cathedral Pilgrimage  
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The next day of the pilgrimage was therefore dedicated to 
visiting Holy Island to learn more about Cuthbert, Chad and 
Cedd.  Lindisfarne (Holy Island) is a tidal island, and it is 
only possible to cross over at low tide.  Despite clear warn-
ings, unwary travellers frequently find their cars swamped 
when making inopportune attempts at the causeway.  The 
County Council reports that one vehicle each month is 
lost!   
 
A small group of us decided to walk bare footed across the 
ancient ‘pilgrims path’ marked by tall posts embedded in the 
mud flats.  The crossing takes about 40 minutes on foot and 
after getting used to the initial shock of walking in freezing 
cold water, mud, sand and occasionally very spikey grass it 
was an invigorating experience.  There was a large colony of 
seals serenading the intrepid group as we neared the island.  
There was ample time to reflect that we were literally walk-
ing in the footsteps of the saints, Aidan, Chad, Cedd, Bede 
and Cuthbert.  A monastery was founded on Holy Island by 
Aidan in 634 and it was to be the initial resting place of St 
Cuthbert after his death. 
 
The Priory itself was dissolved 
and largely destroyed during the 
Henrician Reformation.  The ruins 
are now carefully preserved by 
English Heritage and the parish 
church serves as the place where 
St Cuthbert is commemorated.  
Within the church is a powerful 
modern sculpture depicting the 
monks of Lindisfarne carrying 
Cuthbert’s coffin.  
 

Cuthbert’s sarcophagus had been opened 11 years after his 
death to reveal that his body was perfectly preserved.  This 
miracle led to a steady growth of his status to becoming the 
most popular saint in Northern England.  When the Danes 
threatened Lindisfarne in 875 the monks took his body and 
travelled for seven years before settling on Chester–le–
Street as a suitable resting place.  A further wave of Viking 
invasion saw Cuthbert removed to Ripon in 995 – it seems 
that the saint did not rest easily there and intimated that he 
wished to return to Northumbria.  Once again, the monks 
set off with the coffin.  St Cuthbert appeared in a vision to a 
monk called Eadmer with instructions that the coffin should 
be taken to Dun Holm.  The problem was that no one 
knew where ‘Dun Holm’ was!  The next day the monks 
encountered a milk maid who said she had lost her dun-
coloured cow last seen at Dun Holm.  The monks realised 
that this was a sign from the saint and followed the milk 
maid to a wooded hill surrounded on three sides by the 
River Wear.  St Cuthbert had found a very suitable site – 
the place is still called ‘Dun Cow Lane’.  

The wonderous Durham Cathedral was built as a shrine to 
house the relics of Cuthbert.  It will come as no surprise 
that Durham was on our itinerary – but first we needed to 
find out a little more about Bede because without him the 
ecclesiastical history of England would be a mystery. 
 
The Venerable Bede was born in Northumbria in the year 
670 and was given to the monastery of St Peter and St Paul 
Wearmouth at the age of seven.  The monastery was under 
its first Abbott, Benedict Biscop (who seems to have done a 
massive amount of travelling visiting Rome at least seven 
times).  Bede wrote many books but is best known for his 
complete history of England up to year 729.  He was re-
nowned for his monastic fidelity and his love of teaching, 
and was fondly remembered by his pupils, including his biog-
rapher.  He died peacefully on the eve of Ascension Day in 
the year 735. 
 
Our pilgrimage visited Jarrow first where there is a ‘Bede 
World’ centre explaining his life and times, including a farm 
with breeds of farm animal likely to have been familiar to 
Bede.  I was also reminded about the famous ‘Codex 
Amiatinus’ written in AD 716 and gifted to Pope Gregory 
by the Wearmouth–Jarrow monasteries and currently 
housed in the Laurentian Library in Florence.  This text 
rivals the ‘Lindisfarne Gospels’ in historical importance.   
 

We then travelled to the 
amazing (and under rated) 
7th century St Peter’s, Wear-
mouth.  This church still 
boasts some of its original 
Anglo Saxon stone work in 
the West tower.  In recent 
year’s the site has been 
cleared of the ballast 
dumped over the centuries-
from ships coming up the 
river.  It is now surrounded 
by a well-kept lawn with the 
outline of the former priory 
marked out.  Once more we 
were made welcome by the local congregation and by a 
knowledgeable guide.  Then with a greater understanding of 
Anglo-Saxon life and appreciation of Bede’s scholarly learn-
ing we could move inland following Cuthbert to Durham. 

 

Our Society’s members 
who attended the 2018 
conference will be very 
familiar with Durham 
Cathedral – the jewel of 
the North - though not 
with the installation of 
the moon hanging in the 
nave!   No one could fail 
to be moved by the 
breath-taking architec-
ture of this Cathedral 
Church of Christ, the 
Blessed Virgin Mary and 
St Cuthbert.  Almost 
uniquely in England 
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the relics of Cuthbert, Bede and Oswald survived the 
Reformation.  Apparently when the commissioners arrived 
to destroy the shrine, they opened Cuthbert’s coffin only 
to find that the Saint’s body was still very much intact and 
uncorrupted.  It was their policy to destroy or simply 
throw away bones, but complete corpses could not be 
treated in such an irreverent way.  The commissioners 
were stumped as what to do – so the coffin was simply left 
in a store room whilst awaiting a decision from London.  
Eventually it was decided to rebury him under a plain slab.  
The coffin was reopened for the last time in 1827 when a 
Saxon square cross of gold embellished with garnets was 
discovered despite the former plundering of the tomb.  
This cross is now used as a device in the heraldic arms of 
Durham and Newcastle Universities.  Whilst at Durham we 
were reminded of St Hilda of Whitby and St Margaret of 
Scotland.  Hilda had been present at the Council of Whitby.  
Not all the Northern Saints were men!  It should be noted 
that the shrine of Cuthbert also contained the skull of St 
Oswald and the remains of Bede.  St Oswald remains with 
Cuthbert whilst Bede has been reburied separately in the 
Galilee Chapel at the West end of the cathedral. 

 
As at Ripon, the Cathedral staff 
made us extremely welcome, 
providing guides to interpret 
the building for us and explain 
those historical details so often 
missed by casual visitors.  I’m 
not a great fan of some mod-
ern art – but of all the stained-
glass windows I love the one 
depicting a bird’s eye view of 
the last supper.  The Cathedral 
kindly celebrated their 12.30 
Eucharist at the high altar so 
that our group could join in.  
Once again, we were all able to 
feel that the Communion of 
Saints was with us in this Holy 
place. 

 
In the afternoon we visited the parish of St Brandon’s (also 
known as Brendon the Navigator) in Brancepeth.  Dean 
Adrian had been the Vicar of this parish before his move to 
the Deanery of Lichfield.   
 
Founded in 1050 the church had suffered a devastating fire 
in 1998 essentially leaving very little more than unstable 
walls.  This left the congregation with three options; to 
restore it to its previous form (prohibitively expensive), to 
abandon the building and join a neighbouring parish, or to 
rebuild in a new way.  The first option was rapidly ruled out 
as impractical and the true grit and determination of the 
congregation would not allow the second, so a bold project 
to rebuild the church in traditional style but with a clean 
and simple interior fit for modern worship was undertaken.  
It took 10 years but the result is a stunning church – which 
can be the beating heart of the local community again.  It 
sounds like a bit of a theme, but we really were met by the 
generous church wardens and more cake and biscuits than 
even hungry pilgrims could eat!  

On our final day we followed Cedd and Chad to another 
little-known gem – St Mary’s, Lastingham.  Here Cedd 
founded his third monastery (and is interred in the crypt – 
died 664).  Chad was elected Abbott after his brother’s 
death and returned here after his spell as Bishop of York, 
before eventually being appointed to be Bishop of Mercia – 
a huge diocese as we had discovered in our travels.  We 
ended our pilgrimage with prayer in the Crypt – a place 
where both Cedd and Chad would have prayed. 
 
I was particularly moved by the care that the small local 
communities are taking of their historic parish Churches.  
At Lastingham (a tiny village, 
probably with more sheep 
than people) the beautiful 
chapel with its ancient crypt 
was immaculately kept, in 
spite of the parish being in 
vacancy with little prospect 
of ever getting a Vicar.  
There seems to be a real 
desire to preserve their 
Christian heritage and keep 
the building open.  Then 
there was the determination 
of the congregation of St 
Brandon’s, Brancepeth, to 
rebuild their church after a totally devastating fire.  What 
was inspiring was not just that they had achieved the almost 
impossible but that they recognised that God had sent 
many unexpected blessings in the journey they had gone 
through together.  At St Peter’s, Wearmouth, we saw a 
project in which local children had written a new 
‘Children’s’ Codex Amiatinus (AD 716) ready to present to 
the Pope celebrating the 1,300th anniversary of the original.  
The whole area around the church has been rejuvenated 
and is the location of the National Glass Museum. 
 
The North of England’s recent history has not been easy.  
Its wealth was based on coal mining, ship building, glass 
manufacturing and heavy industry.  The countryside was 
scarred by coal mines and slag heaps and its rivers heavily 
polluted.  One by one its industries failed, ports where 
‘ships were born’ fell silent, coal mines closed, unemploy-
ment and depression followed.  However, that was not the 
end of the story.  New highly skilled industries have spring 
up – notably the ‘Nissan’ car plant at Sunderland – and 
there is a tangible air of returning prosperity.  Green fields 
and open spaces have replaced the old slag heaps, wind 
farms have replaced coal mines, modern shopping centres 
have replaced the old corner shops, and new housing has 
replaced the back-to-back terraces.  No doubt the ‘North’ 
has much ‘levelling up’ yet to do and still has many social 
problems - but there certainly has been a journey from 
despair to hope.  We owe so much to those early Saints 
who preached the Gospel to hostile pagans and converted 
them to the one true faith through kindness and living holy 
lives.  It was a very different pilgrimage, and did we find 
‘hope’?  YES!  We found inspiring people and places too. 
But most of all we found that the spirit of the early Saints 
lives on in the North.  May we follow their faith and good 
works, according to our calling. 



           Page 17    

 

STUDY ON MUTUAL RECOSTUDY ON MUTUAL RECOGNITION OF BAPTISMGNITION OF BAPTISM  
IN EUROPE TIES THEOLOGICAL REFLECTIONIN EUROPE TIES THEOLOGICAL REFLECTION  

TO REALTO REAL--LIFE EXPERIENCELIFE EXPERIENCE  

 

Susan Kim, a freelance journalist from USA, reports on some valuable research conducted recently 
by the Conference of European Churches. 

A Church wants to receive a 
Christian who was baptised 
in a different Church.  A 
woman wants to marry 
someone from another faith 
tradition.  A child is growing 
up in an inter-church family. 
 
These real-life situations are 
evidence that our thinking 
about mutual recognition of 
baptism cannot be relegated 
solely to lecture halls in our 
theological institutions.   
 
Recognising that mutual recognition of 
baptism – and the obstacles to it – is 
an issue that affects the daily lives of 
countless Christians across Europe 
and beyond, CEC, the Conference of 
European Churches, has initiated a 
study process through its Thematic 
Group on Ecclesiology and Mission to 
explore this topic. 
 
The study seeks to identify agree-
ments concerning baptism within CEC 
Member Churches, and to explore 
official guidelines with regard to the 
reception of Christians moving from 
one Church to another, recognition of 
and pastoral care for inter-church 
families, and the Christian initiation, 
religious education, and pastoral care 
of children being raised in inter-church 
families. 
 
A questionnaire was sent to CEC’s 
member Churches in December 2020 
to gauge both their experiences and 
practices regarding baptism.  After 

gathering responses received by 
March 2021, the CEC Thematic 
Group on Ecclesiology and Mission is 
now hosting bilateral and multilateral 
dialogues exploring the topic. 
 
‘We have gathered stories of real-life 
experiences from people whose lives 
are affected – both positively and neg-
atively – by the mutual recognition of 
baptism or, on the other hand, by the 
obstacles to such mutual recognition,’ 
said Katerina Pekridou, CEC Executive 
Secretary for Theological Dialogue.  
‘But we are also harvesting the 
knowledge from experts who have 
been working in this field for many 
years.  These equally valuable inputs 
are forming a study process that is 
already beginning to yield fruitful in-
sights.’ 
 
In a December 2020 CEC webinar, 
theologians discussed challenges to 
the mutual recognition of baptism, 
summarised theological positions in 
different church traditions, and also 
suggested possible solutions.  In the 
webinar, the Rev Dr Dagmar Heller, 
study secretary for Orthodoxy and 
director at the Institute for Ecumeni-
cal Studies and Research in Bensheim, 
Germany, explained that, generally, 
Churches can be grouped into two 
categories regarding the understanding 
of baptism: paedobaptist churches and 
credobaptist churches.  

‘The credobaptist churches 
again contain two groups;  
those who have an exclusive 
understanding of the Church 
and those for whom the bor-
ders of the Church are not 
linked to a visible church,’ 
said Dr Heller.  As a result, 
some Churches do not rec-
ognise the baptism of (some) 
other Churches.  She also 
elaborated on some ways 
forward in the ecumenical 
debate on this problem. 
 

Baptism and diverse theological 
perspectives 
The Rev Dr Tomi Karttunen from the 
Evangelical Lutheran Church of Finland 
felt that ‘Baptism is the foundational 
sacrament of unity.  The recognition 
of baptism is crucial for ecclesiology 
and other Christian doctrines in this 
context.’  In other words, the mystery 
of baptism is a sacrament of faith and 
incarnation.  ‘At the same time, it is 
based on the work of the Holy Spirit 
through the word of God in a hidden 
but real and effective way.  Through 
faith in Christ’s presence in us and 
through the word in the Spirit we 
receive the gifts of salvation, and 
above all Christ himself, in an holistic 
way,’ he said 
 
Dr Karttunen gave an example of a 
practical application of the intimate 
connection between baptism and 

Paedobaptist churches baptise infants Credobaptist churches baptise believers 



Christian life, namely the custom of 
commemorating ones own Christian 
baptism.  ‘The Churches generally 
emphasise the primacy of God’s initia-
tive in their baptismal theology,’ he 
explained.  ‘An approach which points 
to the cognitive or conscious nature 
of the faith can be seen as problematic 
for those who are either too young or 
whose disability means they can never 
articulate their faith.’ 
 
Nonetheless, he believes that the 
recognition of baptism gives us hope 
and encourages work to be done 
more deliberately to promote shared 
Christian witness and service.  ‘As 
Christian Churches and Member 
Churches of CEC, we all emphasise 
that faith, baptism, and growing in faith 
– that is, living as disciples of Christ – 
are intertwined,’ he said.  ‘They are 
fundamental parts of Christian and 
ecclesial existence, and the basis for 
witnessing and serving together.’ 
 
Dr David Heith-Stade, who is from 
the Ecumenical Patriarchate, shared 
some notes on baptism and Christian 
division in the Orthodox tradition.  
He described some of the reasons 
behind the reluctance of Greek 
Church Fathers to accept baptisms 
celebrated outside the visible com-
munion of the universal church.  ‘Most 
Fathers considered that the Universal 
Church must be visible and that it is 
the exclusive abode of the Holy Spirit, 
who is the source of all sacraments,’ 
he said.  ‘Some Fathers believed that 
the custom of their local church when 
it came to receive converts reflected 
apostolic tradition, but these Fathers 
often did not consider that all groups 
of Christians outside the visible com-
munion of the Universal Church are 
not the same and cannot therefore 
automatically be treated in the same 
way.’ 
 
Dr Heith-Stade also spoke about the 
impact of the separation between the 
Western Church (Roman Catholic 
Church) and Eastern Patriarchates 
(Eastern Orthodox Churches) as a 
drawn-out process continuing from 
the 9th century until 15th century.  
‘There are documented examples of 
rebaptism from both sides, but also of 
other ways of accepting converts be-
tween the Western Church and the 
Eastern Churches,’ he said. 
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Based on experience of a 
mission pilgrimage that took 
place in Sweden between 
2016-2017, the book reflects 
on the Bible, mission and 
receptive ecumenism, with 
contributions from missiolo-
gists and theologians from 
various traditions and parts 
of the world.  It is intended 
for academics and people interested in 
mission and unity, and in receptive 
ecumenism and in the practical conse-
quences of committing themselves to 
foster the unity and mission of the 
Church in the world. 
 
The Rev Dr Olle Kristenson, retired 
theological advisor to the Christian 
Council of Sweden, and one of the 
book’s three editors, described the 
beginning of the process of putting the 
book together.  ‘We listened to each 
other and learned from each other.  
As we decided to deepen our dialogue 
the idea of what would soon be called 
a mission pilgrimage was born.’ 
 
Another co-editor of the book, the 
Rev Petter Jakobsson, advisor to the 
SMC – Faith in Development 
(Sweden), said that in working for an 
ecumenical network with different 
mission organisations and denomina-
tions as members, he very frequently 
encounters difficult ethical or theolog-
ical issues.  ‘We do expect people to 
meet and to share insights and hope-
fully enrich each other,’ he said.  
‘There is enough polarisation in the 
world, and between Christians in the 
world.’ 
 
The Rev Dr Susan Durber, Moderator 
of the WCC Faith and Order Com-
mission, expressed her excitement 
about the text but also spoke on the 
challenges Churches face in speaking 
about mission and unity.  ‘I want to 
bear witness to the fascination of 
reading the text as an outsider to the 
process,’ she said. ‘All of the Churches 

in the UK right now are concentrating 
on themselves because numbers in 
churches are declining,’ she said. 
‘There is a strong sense that we need 
to concentrate on unity, not mission.’  
This reflects some disappointment in 
how slow we are to make progress.  
‘Even the strongest churches are feel-
ing threatened and are not keen to 
reveal their vulnerabilities to anyone 
else,’ she said. ‘Some of the most diffi-
cult conversations can be about mis-
sion.’ 
 
Prof Paul D Murray of the University 
of Durham, United Kingdom, reflected 
on the authenticity of lived witness 
and on the relationship between re-
ceiving and giving.  ‘Everything we have 
to give, we have first received,’ he 
said.  ‘The first thing we have to give 
to each other is the gift of our full 
attention.’ 
 
The Rev Dr Risto Jukko, the book’s 
third co-editor and Director of the 
WCC Commission on World Mission 
and Evangelism, compared its three 
tenets to a tripod.  ‘For me, it’s like a 
tripod: three feet or three legs – the 
Bible, mission and receptive ecumen-
ism, or unity,’ he said.  ‘You know 
what it’s like when one leg is taken off: 
the tripod will fall down.  We need 
sharing and learning with these three 
in our Christian witness.’ 
 
You can download a copy of “Sharing 
and Learning” free of charge from 
h t t p s : / / www . o i k o um e n e . o r g /
resources/publications/sharing-and-
learning 

“SHARING AND LEARNIN“SHARING AND LEARNING :G :  
BIBLE, MISSION ANDBIBLE, MISSION AND  

RECEPTIVE ECUMENISM”RECEPTIVE ECUMENISM”    
  

This is the title of a new book which was released last October by the 
World Council of Churches (WCC) in cooperation with the Christian Council of Sweden 

and the SMC – Faith in Development (Sweden). 

Photo: Albin Hillert/WCC  
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LAUNCH OF NEW ONLINELAUNCH OF NEW ONLINE  
PUBLIC THEOLOGY RESOURCESPUBLIC THEOLOGY RESOURCES  

 

The Lutheran World Federation (LWF), the Berlin Institute in Germany and the Beyers Naudé Centre in South Africa 
join forces to help member churches strengthen engagement in public space (LWI) 

The Lutheran World Federation (LWF) has “joined hands” 
with the Berlin Institute for Public Theology in Germany 
and the Beyers Naudé Center for Public Theology in South 
Africa to produce a series of resources to help member 
churches strengthen their engagement in the public space.  
At the official launch of the open-access public theology 
lecture series last October, the then LWF General Secre-
tary, the Rev Dr Martin Junge, said that such resources are 
urgently needed at a time when ‘prevalent trends of individ-
ualization are leading to a disengagement from the public 
space.’  As humanity loses a sense of the common good, he 
stressed, ‘the common ground among people and communi-
ties shrinks [with the result that] eventually common sense 
goes astray.’ 
 
He noted that Churches are not exempt from such trends 
towards ‘splendid isolation’, but they are excellently well 
equipped to counter these trends by mobilizing spiritual and 
theological resources.  By its very nature, he insisted, faith is 
always personal but never private, because faith both forms 
community and drives towards community. 
 
The series of public theology lectures is freely available on 
the websites of the three organizations in both video and 
audio format, with accompanying slides, study texts and 
suggested supplementary reading.  Recorded during the 
COVID-19 pandemic, the lectures are presented by leading 
public theologians from around the globe.  They include 
discussion on what public theology means in different con-
texts, including from an Islamic perspective and within the 
framework of a digital world.  
  
A second section focuses on the practical application of 
public theology in areas such as politics and economics, 
peace-making, human rights, gender and sexuality, creation 
and sustainable development.  During the online launch, the 
Rev Philip Peacock, Acting General Secretary for Pro-
grammes of the World Communion of Reformed Churches, 
said: ‘The question is not why there is suffering in the 

world, but rather, what can we do about it and this is, of 
course, a very public question.’ 
 
Also welcoming the new resources was the Academic Dean 
of the Ecumenical Institute at Bossey, Prof Dr Simone Sinn.  
Access to such fresh and substantive theology is much 
needed in the global church today, she said.  ‘It expands our 
theological imagination, sharpens our theological discern-
ment and strengthens our theological commitment.’ 
 
Private and public spheres 
Three of the contributors to the lecture series also shared 
insights into the importance of public theology in their dif-
ferent contexts.  Prof Dr Rothney Tshaka, Director of the 
School of Humanities at the University of South Africa, 
stressed that in his country ‘black theology of liberation has 
always been public theology [even when] it was not fashion-
able to speak publicly about your faith.’ 
 
The Rev Dr Seferosa Carroll, the World Council of 
Churches Programme Executive for Mission and Mission 
from the Margins, explained that she grew up in the Pacific 
in a context where faith was largely limited to the private 
sphere and Sunday worship.  She said she was keen to be 
part of the lecture series because for her ‘it just became 
very important to actually unpack the connections between 
the private and the public spheres.’ 
 
Prof Dr Frederike van Oorschot, Director of the Depart-
ment of Religion, Law and Culture at Germany’s Heidelberg 
University, underlined the importance of discussing ‘how 
digital spaces shape our understanding of the public [sphere] 
and our interaction between Christians.’   
 
The Director of the Berlin Institute for Public Theology, 
Prof Dr Torsten Meireis, noted that the current series of 
lectures is only a start, adding that there are many other 
voices that should be heard.  His words were echoed by 
Prof Dr Dion Forster, Director of the Beyers Naudé Cen-
tre for Public Theology at Stellenbosch University, who en-
couraged others to join the conversation in the future, 
while LWF’s Programme Executive for Public Theology and 
Interreligious Relations, the Rev Dr Sivin Kit, who moderat-
ed the discussion, stressed that providing access to voices 
from different parts of the world is not about limiting our-
selves to argue over definitions and concepts.  Rather, he 
concluded, it is about ‘mobilizing individuals and communi-
ties for a stronger engagement in the public space.’ 
 
You can access both the video and the audio resources at 
https://www.lutheranworld.org/content/open-access-public-
theology-resources  They will be valuable to students and 
to study groups wanting to engage in theological reflection 
in the public spaces.  
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RECONSTRUCTION WORK RECONSTRUCTION WORK BEGINSBEGINS  
AT ETHIOPIAN SEMINARYAT ETHIOPIAN SEMINARY  

 

In December we herd that work had begun on the rebuilding of Mekane Yesus Seminary that had been devastated by floods 
earlier in 2021 and where one of our members, Moti Dabah, is a student completing his Master’s thesis. 

Reconstruction has begun, and cam-
pus life has resumed, at the Mekane 
Yesus Seminary (MYS) in the capital 
of Ethiopian, Addis Ababa, which was 
severely damaged during flash flood-
ing after a nearby river burst its 
banks in August.  Eight people were 
killed, including three children, as a 
wave of water and mud swept 
through the compound destroying 
roads and houses belonging to staff 
and the student community. 
 
‘However, returning to a semblance 
of normalcy will take time,’ said Mr 
Mihret Alem, Head of the seminary’s 
Office for Rebuilding and Rehabilita-
tion.  ‘Staff who lost their dear ones 
are still not fully recovered from the 
traumatic experiences and pain.  
Trauma healing workshops are part 
of the process of community rehabili-
tation.’ 

More than 500 students and seven of 
17 faculty members who had been 
evacuated to temporary accommoda-
tion following the disaster resumed 
classes in October.  Ten faculty mem-
bers are still living in rental houses 
outside the seminary compound.   
 
Damaged buildings, dormitories, the 
kitchen, dining area and some of the 
staff quarters are being rebuilt, and 
the process has begun to put up a 
new water retention wall along the 

river banks to help prevent future 
flooding.  Plans are in place to secure a 
new site for a residential building. 
 
Many students still face challenges.  
Personal laptops, mobile phones and 
other items that were destroyed in 
the disaster have not been replaced.  

Aspects of the in-
frastructure, includ-
ing roads, electrici-
ty, IT, water and 
sewerage, have not 
been fully restored, 
causing major draw 
backs to the teach-
ing and learning 
processes. 
 
The seminary is an 
institute of The 
Ethiopian Evangeli-
cal Church Mekane 
Yesus (EECMY).   
 

Lutherans around 
the world have 
shared messages 
of solidarity and 
support after the 
disaster, with 
several member 
Churches of The 
Lutheran World 
Federation (LWF) 
and partners 
pledging to help in  
the rebuilding 

process.  In October, the LWF signed 
a letter of intent with the EECMY, 
agreeing that part of the reconstruc-
tion work would be co-ordinated 
through the LWF Office in Geneva.  
So far over EUR 300,000 has been 
raised for the work and Ms Eva 
Christina Nilsson, Director of the 
LWF’s Department for Theology, 
Mission and Justice said, ‘It is a strong 
sign of solidarity that Churches from 
the communion have joined up to 
support another Church’s theological 
seminary in a time of unforeseen pain 
and challenges.’ 
 
The EECMY is the largest of the LWF 
member Churches, having more than 
10.4 million members.  The seminary 
has around 1,400 students training 
for Bachelor’s and Master's degrees 
in Music and Media, Management and 
Leadership and Theological Studies.  
Please continue to remember them in 
your prayers.   

Joint efforts: Students and faculty members clearing the dining hall compound. Photo: MYS 

A trauma-healing workshop. Photo MYS 

Students in a section of the library at the Mekane Yesus Seminary 
in Addis Ababa, Ethiopia. Photo: EECMY  
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The topic under discussion at the October meeting was 
“Lutheran Identity”.  When it was over a representative of 
The Lutheran World Federation asked Rafael about himself, 
about being church in his home context of Suriname, doing 
theology, his awareness of the work of the Holy Spirit, and 
the continuing conversations on care for God’s creation. 
 
What are you studying, and what is your future role in 
the church? 
I am preparing for full-time ministry to serve my home 
Church, the Evangelical Lutheran Church in Suriname 
(ELKS).  I am currently pursuing a master’s programme in 
Contextual Ministry at the United Theological College of 
the West Indies, in Kingston, Jamaica, until May 2023.  I 
have previously served as a youth leader, lay preacher, a 
musician and choir leader, church caretaker and director of 
a home for the elderly. 
 
What were your impressions of this LWF scholars’ 
meeting? 
I am so grateful that I could finally be part of this platform 
and join in a theological conversation.  You cannot do the-
ology alone.  I am studying at an ecumenical college where I 
am currently the only Lutheran student so, as much as I 
really like the ecumenical relationships at the college, it is 
also nice to share with fellow Lutherans.  Even if we are 
separated by oceans and land borders, we are still very 
much connected. 
 
What difference does it make to be Lutheran in your 
context? 
For me this is a question in exploration.  The Lutheran 
Church has a strong ecumenical history, and thus strong 
ecumenical relations with different denominations.  On the 
other hand, this has also led us to lose a sense of what it 
exactly means to be Lutheran.  I believe that as a Lutheran 
Church in Suriname we are on a journey to re-explore 
what our Lutheran identity is and what difference it makes 
in our context.   
 
What areas is the Lutheran Church actively engaged in? 
As a Lutheran Church we take part in the conversation on 
caring for God’s creation and reflect together on choices 
we can make that will benefit God's creation as a whole.  
One of the projects that resulted from these conversations 
is the ELKS shopping bags project.  As plastic bags, non-
degradable products, are widely used in stores, we make 
reusable shopping bags and encourage our members and 
non-members to invest in one instead of the plastic bags. 
 
Another contribution is our part in the public discussion on 
gender-based violence.  I believe the Christian Church and 
other religions do not have a clear enough voice in con-

demning violence that happens due to one’s gender.  We 
organised seminars on domestic violence and work with the 
non-governmental organization STICRIS (Home for Women 
in Crisis Situations Foundation) to provide housing for the 
victims of domestic abuse in Suriname. 
 
Any experiences related to the COVID-19 pandemic? 
Yes, our Megas Diakonos project – an ambitious name for a 
project of a small church, which I have had the privilege to 
coordinate together with others.  Volunteers regularly pack 
food parcels and other essentials to distribute to the many 
people in need since the advent of the pandemic.  The mar-
ginalized in our communities are always the ones who are 
the most negatively impacted by the crises.  It is a lot of 
work and many times we don't have enough hands to make 
it work, but God provides through the Holy Spirit, and we 
continue to do our part in the diaconal work of God. 
 
The scholars’ meeting discussed understanding of the 
Holy Spirit : your thoughts on this subject? 
One of the things that resonated with me from one person 
in my breakout group is that in both our contexts we do 
not talk very much about the Holy Spirit, other than on 
Pentecost Sunday.  Personally, I believe the Holy Spirit is 
truly at work in the Lutheran Church in Suriname, guiding 
us through hard times, and making God’s Church relevant. 
 
Did the meeting spark ideas for topics that you would 
like to be explored? 
Discussing caring for God's creation increases the chances 
that we will continue this conversation in our ministry 
where we will work.  We pray that these conversations will 
lead to more valuable actions from our churches. 

  

SURINAME: ON A JOURNSURINAME: ON A JOURNEY TO REEY TO RE--EXPLOREEXPLORE  
“OUR LUTHERAN IDENTI“OUR LUTHERAN IDENTITY”TY”  

 

Last May an online meeting was started for students awarded scholarships by the Lutheran World Federation. 
It provides a space where students can empower and inspire each other, develop new ideas to strengthen churches, 

and bring a global voice into local contexts.  One of those taking part is Rafael van Ommeren from Suriname. 
He is the only Lutheran student in an ecumenical college in Jamaica.   
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FAITH IN CHRIST MEANFAITH IN CHRIST MEANS STRENGTHENING UNITYS STRENGTHENING UNITY  
 

The Taizé Community is well-known in the Churches around the world for its encouraging accompaniment of young people on their 
faith journey.  How has the pandemic challenged the community located in Southern France, and what do the young people thirst for 
in the time when most of our interactions take place online?  WCC Communications learned more on these topics from Brother Alois, 

Prior of the Taizé community, who was visiting the WCC in the beginning of December and was interviewed by Ivars Kupcis.  

How has the pandemic affected the life of the Taizé 
community, and what are the main ways of your 
continuous spiritual support to young people all 
over the world? 
 
Brother Alois: We have to be more flexible, like every-
body, and adapt to the situation.  In 2021 the European 
meeting should have taken place in Torino, Italy, but it 
could not, due to the current situation.  So, because actual 
meeting is so important for young people we did not cancel 
it but will meet from 7th-10th July in Torino – hoping that 
this will be possible. 
 
In Taizé it has not been easy for our community to adapt to 
the pandemic – there were moments when we had to close.  
We could not have imagined this; that we would be only 
among ourselves, the brothers.  It was a difficult time on 
different levels – spiritual, psychological, even economical, 
as we had to find new ways of earning our living.  We were 
glad that people could come back this summer, when we 
had quite a lot of guests for the weekly meetings in Taizé. 
 
Taizé has always cared for young people, supporting 
and inspiring them on their faith journey.  How easy 
or difficult it is when most interactions are online?  
 
Brother Alois: We were astonished to find out that 
online prayers have been a help for so many people 
throughout the world.  But the question remains how to 
accompany young people today on their spiritual search.  
They are looking for a meaning in life.  We see surprising 
things happening during the youth meetings in Taizé – for 
example, after spending a week with our community, quite a 
lot of young people say it’s silence has been so important 
for them - not the teaching first of all, but the silence.  And 
that is astonishing in today’s world.  We see a deeper long-
ing coming up to the surface.  And if young people feel the 
spiritual thirst deep down in them they become open to 
listen to the Gospel. 
 
Besides the Taizé prayers you also have meetings 
and workshops held online.  Do you see it as a useful 
addition to the spiritual support the Taizé Commu-
nity can offer? 
 
Brother Alois: Yes, it is very useful in the current situa-
tion, and perhaps also beyond the pandemic these meetings 
online could continue in some way.  But of course they can-
not replace the personal encounter – we see that people 
who are coming to Taizé now are so glad they can meet in 
person again, be together in the church, sing together.  Faith 
and community life belong together – we cannot separate 
them.  Faith in Christ means to strengthen community life 
and to strengthen unity. 

I will soon be publishing my message for 2022, Becoming 
Creators of Unity, six proposals for unity.  It is about promot-
ing unity at all levels – in our society, where there are more 
and more divisions, in our Churches, but also in our families 
and in our heart.  Unity is indeed important also within 
each of us personally.  This will be the theme and the topic 
for us this coming year. 
 
Do you see intersections between your message on 
unity for next year, and the theme of the upcoming 
WCC Assembly, "Christ's love moves the world to 
reconciliation and unity"? 
 
Brother Alois: They have the same focus, and I would like 
us to work more hand-in-hand in this regard.  Taizé and the 
World Council of Churches share the same concern.  We 
are looking forward to the WCC Assembly and hope to 
contribute to it. 
 
The Taizé community carries on the ‘pilgrimage of 
trust’ started by Brother Roger over 30 years ago.  
Where in the world do you think trust is needed 
most today? 
 
Brother Alois: Everywhere, and in all our societies.  What 
makes trust difficult is fear.  And fear is more and more 
present and visible – fear of the foreigner, of those who are 
different; fear for the future; fear caused by climate change 
and ecological disasters.  Trust is not just an easy answer – 
but rooting our life in the love of Christ always keeps a 
space open for hope.  There is a horizon beyond what we 
see as the end, namely death.  Faith in the resurrection of 
Christ opens up a horizon beyond the difficulties.  It gives 
us hope and courage to face all difficult situations. 
 
With so many divisions and so many people left on 
the margins today – what is your message to people 
in the world this Christmas and New Year? 
 
Brother Alois: Christ came to be close to those who are 
on the margins, who are not privileged in life.  This awakens 
in us a responsibility for sharing.  Let’s start on our personal 
level, with sharing what we have.  Also, our Churches could 
become much more places for sharing, even materially, for 
helping each other and really forming communities of life 
together – not only communities for Sunday worship, but 
communities of shared life. 
 
Finally, we are called to share between countries and conti-
nents, especially between Europe and Africa.  As Christians 
we have the responsibility and also the means to introduce 
more partnership between our continents.  That would be 
so important for the future of humanity.  As an encourage-
ment we can start with the very little we have. 
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TRANSFORMING PEOPLE FOR LOVE AND SERVICETRANSFORMING PEOPLE FOR LOVE AND SERVICE  
 

David Carter reviews Martin Lohrmann’s Stories from Global Lutheranism - a historical timeline,  
Published by Fortress Press (2021), pp. xi + 267.  

The title of this book may give the initially misleading im-
pression that it is purely anecdotal, albeit ‘improving’ in the 
Victorian sense.  It is, however, the work of a Lutheran 
pastor and seminary professor, well versed in his tradition, 
and able to explain it clearly in terms that do not demand 
too much prior specialist knowledge.  
 
It is a book which will give a useful introduction to the 
study of a major Christian tradition, one that is relatively 
little known in Britain, where the number of Lutherans is 
small and their parishes few.  The nearest communities to 
my native city of Bristol are in Cardiff, over forty miles 
away and Oxford, about sixty.  There are, of course, also 
embassy chaplains and churches for particular national Lu-
theran communities in London.  Over the last twenty-five 
years, Lutherans have become somewhat better known in 
Britain through developing links with Churches Together in 
England and the setting up of the Anglican-Lutheran Society, 
both initiatives in which the Rev Tom Bruch, an American 
Lutheran pastor resident in England, has played a key role. 
 
Lohrmann begins his book with an introduction, entitled 
‘Living Stones and Faith rocks’, making it clear that, for Lu-
ther and his disciples, the rock upon which Christ said His 
Church would be built was Peter’s confession of faith in 
Himself, Jesus, rather than any institution or church struc-
ture as such.  At stake is faith in Christ and his power ra-
ther than in any merit, or holiness, of our own.   
 
Lohrmann then follows this with five chapters, each dealing 
with one of the five complete centuries since the alleged 
nailing of the ninety five theses to the door of Wittenburg 
Church in 1517.  He concludes with a brief and optimistic 
look at what the sixth Lutheran century may bring.  He is 
confident that ‘the future of a healthy Lutheranism will in-
clude a loving embrace of global contexts and cultures, co-
operation with secular and religious partners for the well 
being of people and creation, and a conviction that the gos-
pel of Jesus Christ transforms people for love and service’.  
It may seem to the non-Lutheran reader that these aims are 
now universally accepted amongst the ecumenically com-
mitted Christian Churches at large, including the very 

Church with 
which Luther was 
once so passion-
ately in conflict.  
Much of the con-
vergence is due 
to the Ecumenical 
Movement of the 
past century, in 
which Lutherans 
have, indeed, 
played a key role, 
a role perhaps 
rather under-

played in Lohrmann’s fifth 
chapter, where he has been 
understandably keen to 
stress the growth of Luther-
anism in the global south. 
 
Lohrmann’s first chapter 
describes the beginning of 
the movement that Luther 
initiated for reform in the 
existing medieval Church.  
He explains the roles of 
Luther and Melanchthon, his 
key aide.  He perhaps un-
derplays Melanchthon’s attempts at a mediating role with 
Rome (surprisingly, there is no mention of the attempted 
reconciliation of the Colloquy of Ratisbon in 1541) and the 
rival Swiss reformers.  Lohrmann deals deftly with the com-
plex political tensions that played such a role in ensuring 
that Lutheranism was able to gain the support of some key 
German princes and an established place in their dominions.  
He outlines the key importance of the Augsburg Confession 
of 1530, the later accord of 1555, which brought peace 
until 1620, and the spread of Lutheranism amongst many 
German settlements beyond the Holy Roman Empire, in 
eastern Europe.  Lohrmann also emphasises the flexibility of 
Lutheranism where church order and liturgy were con-
cerned.  Different systems could exist provided there was 
agreement on the basic truth of justification by faith, on the 
statements of the historic creeds of the early Church and 
on the two sacraments of baptism and eucharist, Luther 
and Melanchthon alike maintaining that they were doing 
nothing new, simply affirming the universal faith of the early 
Church whilst allowing for local customs and traditions to 
flourish in variety, provided the preaching of the Word and 
the two gospel sacraments were maintained.  Lohrmann 
also shows how Lutheranism spread, relatively very peace-
fully, to Scandinavia. 
 
One of the admirable features of this book is that it admits 
the warts and all side of Luther.  There is no attempt to 
conceal Luther’s anti-semitism, let alone excuse it.  It is 
seen as a ‘perversion of his own teachings about radical 
grace and divine love.’  Similarly, there is no attempt to 
deny other forms of racism that have sometimes disfigured 
‘white’ Lutheranism, including both settlers in colonies and 
missionaries.  A key Lutheran belief has always been that all 
people, including devout Lutherans and other Christians, 
always remain liable to sin; we are all ‘simul Justus et pecca-
tor’, both forgiven, yet liable still to sin. 
 
Lohrmann also usefully disabuses us of any misunderstand-
ing of Luther’s oft cited reference to the epistle of James as 
a ‘strawy epistle’.  This was not to reject it entirely or de-
value its ethical teaching, which Luther, elsewhere, under-
lined.  It was simply to stress that it did not contribute 

Dr Martin Lohrmann 

Diet of Augsburg, 1530 
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much to the key stress on justification by grace through 
faith. 
 
Considerable emphasis is placed on the development of 
hymnology within Lutheranism, a key factor in its expansion 
and appeal to popular piety.  Whilst Catholics only used 
office hymns, and other Protestants were confined to met-
rical psalms, the Lutherans were free to express their devo-
tion to Christ in a growing hymnology.  It is, one might add, 
no accident that when the Wesleys discovered the power 
of hymnody in the English Methodist Revival, they also 
translated many of the German Lutheran hymns, particularly 
those of the pietists.   
 
Lohrmann’s second century, 1617-1717, embraces many 
developments, including the first signs of Lutheran globalisa-
tion as Swedish Lutherans set up a small colony in North 
America and even began a tentative mission to the indige-
nous population, involving a translation of Luther’s cate-
chism into Algonquian in 1696.  There were tensions be-
tween Lutheran Orthodoxy, the austere product of theolo-
gians working in the wake of the works of Luther and Me-
lanchthon and their subsequent reception in the Book of 
Concord, and by later scholars, and emerging pietism, un-
der the influence, in particular, of Philipp Spener and his 
work, Pia Desideria.  The latter was bound to appeal to 
many who wanted a religion that both expressed devotion 
to God and practical Christian service. Its appeal was similar 
to that of early Methodism in England in the next century, 
though that is not a point that Lohrmann makes.  The em-
phasis on small group meetings for Bible study was perhaps 
bound to be seen as disruptive to traditional church life, but 
the ‘conventicles’, as they were called, had an enduring ap-
peal and, later were to spread to the Nordic countries, 
where, sometimes, they separated from the parent Luther-
an Churches. 
 

Lohrmann, in this chapter, also 
introduces the reader to a 
significant character for the 
future of Lutheran relation-
ships with other communions, 
Johannes Gerhard, who, in the 
midst of the disruptive Thirty 
Years’ War, managed to act as 
a sort of pre-ecumenist, point-
ing to the shared roots of 
both Catholic and Lutheran 
theology and arguing that 

‘there is much that is Christian and good under the papacy; 
indeed everything that is Christian and good is found there 
and has come to us from that source’.  Unsurprisingly, at 
such a time of conflict, Gerhard’s irenic approach did not 
result in further dialogue but in the resumption, at the 
Peace of Westphalia, of the existing divisions in Germany. 
 
The period 1717-1817 saw three key developments, the 
first permanent settlements by Lutherans in North America, 
the continuation of the Great Lutheran musical tradition, 
culminating in the work of Bach, who both studied and 
taught Lutheran Orthodoxy alongside all his musical 
achievements, and the beginnings of Enlightenment thought 
as an influence on Lutherans.  

It is one of the key glories of Lutheranism, in my opinion, 
that it preserved so much in Baroque style and musical tra-
dition that was repudiated and discontinued by other 
Protestants, including the Church of England up till the nine-
teenth century. 
 
Lohrmann carefully charts the arrival of Lutheran refugees 
from Salzburg in Georgia in 1734.  They, and other, later 
Lutheran immigrants, faced the problem of developing 
church life in a new context where there were no longer 
official church orders, sanctioned by state authority.  Lu-
therans had to learn how to live in a religiously diverse cul-
ture and how to continue to live out those traditions that 
they had inherited in a strange land.  Pastor Peter Muhlen-
berg took the initiative in establishing a ministerium that 
could keep ministers and congregations more widely ac-
countable and, in particular, could examine and approve 
those who believed they had a call to ministry, this being in 
line with Article 14 of the Augsburg Confession, which laid 
down that no one should teach or administer the sacra-
ments ‘unless properly called’. 
 
Finally, the arrival of the Enlightenment, particularly through 
the influence of Immanuel Kant and the Friedrich Schleier-
macher, began the liberalisation of Lutheran theology 
through a deeper appreciation of the forces of changing 
philosophies and historical scholarship on the development 
of all forms of religion.  This was, of course, more generally 
across the Christian world, to introduce divergence be-
tween those who continued to take a pre-critical and even-
tually fundamentalistic approach to biblical and religious 
truth, and those who could cope with a more liberal rein-
terpretation of the varying traditions.  In Lutheranism, it was 
to lead, ultimately, to the divergence between the Lutheran 
World Federation Churches and the International Lutheran 
Council Churches, which continued to affirm the inerrancy 
of Scripture and to endorse, within that context, the partic-
ular traditions of the early Lutheran fathers.  It would have 
been interesting to learn about how the ILC Churches are 
able to defend their stress on the co-ordinate authority of 
the Lutheran sources they acknowledge alongside their 
stress on the infallibility and inerrancy of the Scriptures 
when they are questioned by other conservative evangelical 
scriptural literalists, formed in rival traditions. 
 
The fourth Lutheran century records many developments 
that can be paralleled in other Christian confessions.  There 
was a huge expansion of missionary work, some of it in 
countries not under European colonial government, such as 
Ethiopia (today one of the largest Lutheran churches) and 
Madagascar, where missions predated French colonial rule.  
The development of the Industrial Revolution in Germany 
prompted the creation of the first Lutheran deaconess com-
munity, imitated later in Lutheran Scandinavia and also in 
Britain, in the formation of the Wesley Deaconess Order in 
Methodism and an Anglican deaconess order.  
 
A key Prussian development was the union of the Reformed 
and Lutheran communities in Prussia under the influence of 
King Friedrich-William III.  This provoked mixed reactions.  
Some accepted it; others felt inclined to resist and re-
emphasised the particularities of their own Lutheran and 
Reformed traditions.  The ultimate outcome, in the 
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following century was 
the EKD, the Evangelical 
Church of Germany, with 
its federal structure and its 
var ious part ic ipat ing 
Landeskirche, some of them 
Lutheran, some Reformed, 
some United.  In reaction 
some Lutherans departed 
for America and formed 
the basis for the Missouri 
Synod Church.  
 
Important developments 
took place in worship.  
Lohrmann relates how 

pietistic influence led to worship services that centred on 
Bible readings and moralistic sermons rather than the Eu-
charist, to the extent that weekly communions became rare. 
In reaction to this, some revisited the sources of early Lu-
theran worship and, indeed, of worship pre-Reformation, 
both Catholic and Orthodox.  Lohrmann interestingly re-
lates how both high church Anglicans and evangelicals in 
Victorian times tried to use the authority of Luther to justi-
fy their particular liturgical views.  
 
The fifth Lutheran century was to see an increasingly im-
portant stress on liturgical reform as both Scandinavian and 
US Lutheranism in particular produced great liturgical schol-
ars.  It was also a century in which global influences and 
vastly improved means of communication produced compa-
rable changes across a raft of communions, first the main 
Protestant communions, then, at and after Vatican II, in the 
Roman Catholic Church.  Key developments in Lutheranism 
included the increasing acceptance of women’s ordained 
ministry, Denmark being in the forefront in 1948, later fol-
lowed by most other National Churches.  There was in-
creasing concern to practice holistic mission in third world 
countries, accompanied, particularly from the 1960’s, by the 
creation of independent autonomous churches, no longer 
under missionary authority but self-governing (this often 
followed political independence from colonial powers-thus 
Tanganyika received political independence in 1961, fol-
lowed by the Lutheran Church of Tanzania in 1963, now 
one of the largest Lutheran churches in the world).  Increas-
ing stress was placed on the necessary unity of justification 
and justice, as links were made, in Latin America and else-
where, with developing liberation theology.  Linked to this 
also was the decision to make the condemnation of racism 
and apartheid a matter of status confessionis and even to 
suspend two Churches, that were reluctant to change, from 
LWF membership. 
 
The creation of the Lutheran World Fellowship in 1947 
followed from the recognition of the need for Lutherans 
world-wide to develop a common response to the Ecumeni-
cal Movement and the other concerns of a divided world.  
The LWF responded to the ecumenical development of the 
ecclesiology of communion by constituting itself precisely as 
a communion, the decision buttressed later by the publica-
tion of a remarkable series of studies, The Church as Com-
munion, issued in 1997. 
 

I said at the beginning of this review that I felt Pastor 
Lohrmann had rather under-emphasised the contribution of 
Lutherans to the Ecumenical Movement.  He gives due 
prominence to the formative role of Archbishop Soderblom 
in the 1920’s and to recent accords and co-operation with 
Roman Catholics-particularly the achievement of the Joint 
Declaration on Justification of 1999 and the remarkable 
2016 service, involving Pope Francis, who has a great regard 
and affection for Lutherans, and the current Archbishop of 
Uppsala.  He could also have stressed that the Joint Decla-
ration on Justification has given a lead to three others to 
accept it, first Methodists, then, in 2018, Anglicans and Re-
formed.  Further, he could emphasise the importance laid by 
the 1977 Assembly of the LWF on unity in diversity, which 
harvested, to use Cardinal Kasper’s phrase, fruit from the 
Augsburg Confession’s statement of 1530 that, provided 
Word and Sacrament were duly celebrated, particular cus-
toms in worship and fellowship could duly vary within a 
broader unity. 
 
Particularly important also has been the sheer profundity 
and thoroughness of the Lutheran contribution to dialogue 
at both national and international dialogue, particularly with 
Catholics.  Pastor Lohrmann could also, with justifiable 
pride, cite the real achievement of his own particular 
church, the ELCA, in making six finely honed full commun-
ion agreements with Churches of four other Christian com-
munions.  He could also mention the formation of the 
Porvoo Communion in northern Europe, involving British 
and Irish Anglicans and most Scandinavian and Baltic Luther-
ans. 
 
Lohrmann concludes by expressing the hope for the sixth 
century of global Lutheranism, now under way, that I cited 
at the beginning of this review. Such a hope should inspire 
the whole oikoumene. 

King Friedrich-William III 
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ANCIENT AND MODERN MANCIENT AND MODERN MEET AT ESTONIA’SEET AT ESTONIA’S  
INSTITUTE OF THEOLOGINSTITUTE OF THEOLOGYY  

 

Our article introducing Anne Burghardt referred to her work at the Institute in Tallinn. 
Here we learn a little more about it and the work that goes on there. (LWI) 

available.  The Librarian, Jana 
Lahe, is proud to show off 
volumes of Biblical commen-
tary that were copied and 
annotated by hand, before 
being smuggled back to Tal-
linn from a Siberian labour 
camp. 
 
Today, the Institute maintains 
this twin track of training for 
ministry in its pastoral semi-
nary, while also offering an 
academic education to other 
professionals with little or no 
religious knowledge.  A key 

part of this “outreach mission” is its 
programme “Master in Christian Cul-
ture and History”, set up under the 
supervision of Anne Burghardt back in 
2004.  ‘Coming from a secular back-
ground herself,’ says Prof Dr Thomas-
Andreas Põder, Head of the Institute’s 
Chair of Systematic Theology, ‘she is 
able to make the beauty of the faith 
and gospel perceivable and under-
standable to others.’ 
 
Prof Põder and Dr Burghardt have 
known each other since high school – 
his father was the Lutheran pastor 
who led her confirmation class and 
started her on the journey towards 
ordination.  They have worked to-
gether on numerous projects, from 
the publication of theology books to 
their participation in the first Lutheran
-Orthodox dialogue in Estonia.  ‘She 
has a passion for the gospel, for her 
work in the Church,’ says Prof Põder, 
‘but she also has experiences of an 
environment where most people have 
never had, or have lost, a connection 
to any Christian confession.’ 
 
Despite its strong Lutheran heritage, 
which persisted throughout the first 
period of independence from 1918 to 
1940, Estonia is today one of the most 
secularized countries in the world.  
According to the last census, Luther-
ans and the Orthodox Churches to-
gether number less than one third of 
the population of 1.3 million people.  
So the challenge is for both Church 
traditions to provide a good 

Walking into the Estonian 
Evangelical Lutheran Church’s 
Institute of Theology in Tal-
linn feels like stepping back in 
time to rediscover the events 
that have shaped the country 
and its people.  Located in 
the walls of a medieval church 
and almshouse complex, the 
Institute underwent major 
renovations in the 1990s, 
very soon after the country 
regained its independence 
from Soviet occupation. 
 
Today, it offers in-person and 
online training in theology, history, 
liturgy and music, ecumenical and 
interfaith studies, as well as practical 
pastoral education, for more than 
140 students, the majority of whom 
are middle-aged and working in a 
variety of jobs, having discovered that 
religion can offer an orientation for 
their everyday lives.   
 
Step into the Institute’s dark flag-
stoned hallway, down into the library 
housing thousands of precious vol-
umes and ‘you can breathe the air of 
[past] centuries here,’ says Acting 
Rector, the Rev Marko Tiitus.  The 
adjacent 13th century Holy Ghost 
Church was the first place in the 
country where services were held in 
Estonian after the Reformation and 
the first copies of Luther’s catechism 
in Estonian were printed there in 
1535.  On the whitewashed exterior 
wall of the church is a colourful, 

carved clock by the country’s Baroque 
master, Christian Ackermann. 
 
The Institute was established in 1946 
and continued to provide theological 
education in the country after the com-
munist authorities closed the theology 
faculty of the University of Tartu, 
founded three centuries earlier.  The 
Dean of the new Institute saw the im-
portance of keeping the traditions from 
Tartu alive.  He convinced the Soviets 
that maintaining a place of theological 
education would show the free world 
that they respected people’s right to 
religious liberty. 
 
Alongside its stated goal of training 
new Lutheran pastors the Institute be-
came known as an open window to the 
world, where people could receive 
education without ideological pressure.  
Writers, artists, people of all different 
professions, came just to listen and 

learn how to read texts, how 
to go back to the sources, to 
think critically and to feel the 
atmosphere of academic free 
thinking. 
 
Though the Institute remained 
open, contact with the West 
was largely forbidden.  Among 
the tens of thousands of publi-
cations lining the library shelves 
are hand-typed and bound 
books that were painstakingly 
translated in secret from Ger-
man or other languages where 
theological literature was freely 

Window onto the free world: entrance hall of the Institute of Theology 

Librarian Ms Jana Lahe with the Acting Rector, 
the Rev Marko Tiitus 
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Sometimes I come across a book which I pick up and then 
find it hard to put down.  This is the case with The 
World’s Greatest Book: The Story of How the Bible 
Came to Be (Franlin TN, Worthy Books, 2017. 
ISBN: 978-1945-47001-1).   
 
The book is jointly written by two scholars – one Jewish 
and one Christian – and between them they weave together 
the fascinating story of how the Jewish Scriptures and the 
Christian Bible came into existence and developed over the 
centuries.  The Jewish scholar is Lawrence H Schiffman, 
Professor of Hebrew and Judaic Studies at New York Uni-
versity, and the Christian is Jerry Pattengale who, as well as 
holding several posts in the United States, is honorary re-
search associate at Tyndale House, Cambridge.   
 
The book is one of a series published by the Museum of the 
Bible, an institution in Washington DC that aims to docu-
ment the narrative, history and impact of the Bible, and 
which opened in November 2017.  The museum, which is 
non-sectarian, has 1150 items in its permanent collection 
and a further 2000 items on loan from other institutions. 
 
The book is written in colloquial American English and, 
while concentrating on history rather than doctrine, is full 
of fascinating anecdotes, such as the story of the wealthy 
19th century twins Agnes Smith Lewis and Margaret Smith 
Gibson, who scoured the Middle East for ancient biblical 
manuscripts.   
 
My own limited expertise means that I have had to take 
these stories at face value, but I was disturbed to find two 
errors in the section dealing with Martin Luther:  the parish 

church onto whose doors the 95 Theses were posted is 
promoted to being a cathedral (p.188), and seven Imperial 
Electors are similarly promoted to the task of electing the 
Pope! (p.189)  Such infelicities always make me wonder 
what other errors there might be in other sections.  The 
book has a Glossary and a very useful Bibliography, but 
sadly, no index.  However, in spite of some reservations, I 
have no hesitation in recommending this book to anyone 
with an interest in the history of the Bible. 
 
The latest book to come my way in the excellent series of 
Beginners’ Guides published by Oneworld Publications. is 
Jesus: A Beginner’s Guide (London, Oneworld Publi-
cations Ltd., 2018. ISBN: 978-1-78607-144-6).  It is 
written by Dr Anthony Le Donne, Associate Professor of 
New Testament at the United Theological Seminary and 
Executive Editor of the Journal for the Study of the Historical 
Jesus.  Dr Le Donne’s Doctor of Philosophy degree is from 
the University of Durham.   
 
This 200 page introduction to the phenomenon that is Jesus 
is divided into five chapters covering the topics of Jesus the 
Man; Jesus in early literature; Jesus in premodern imagina-
tion; Jesus in modern intelligentsia; and Jesus in pop culture.  
There is also a Concluding Reflection. 
 
Clearly, a book which attempts to cover such a wide range 
of topics is bound to be a little bit hit and miss, and I found 
it curiously lacking in some areas.  Most notably, I found the 
lack of any reference to the Reformers rather strange.  
After all, they had quite distinctive views on Christology.  
However, this is a book which I have found is both interest-
ing and stimulating. 

 

THE WORLD’S GREATEST BOOK ANDTHE WORLD’S GREATEST BOOK AND  
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Two books that Dr Roy Long has found engaging and which he hopes you might enjoy too 

witness to the gospel together.  
One concrete way in which this is 
happening is through the Institute’s 
Chair of Orthodox Theology, a rare 
example of such high-level ecumenical 
cooperation within an academic insti-
tution.  Tauri Tölpt is Chair of the 
department which was set up in 2014 
and is proving increasingly popular 
with students from both denomina-
tions.  ‘It is a beautiful witness of prac-
tical ecumenism to have this Ortho-
dox specialization inside a Lutheran 
curriculum,’ he says, ‘with strong 
friendships being forged at this forma-
tive level.’ 
 
He is also Director of the Theology 
Institute of the Estonian Apostolic 
Church, affiliated with the Ecumenical 
Patriarchate, while the majority of 

to engaging with political and ethical 
issues,’ he says. ‘The biggest challenge 
for us all is to live the faith and to 
make it real, to touch the hearts of 
people today,’ he concludes. 

Orthodox believers in Estonia are 
members of the Russian Orthodox 
Church.  There is little communica-
tion between these two communities, 
but Lutherans, Orthodox and the 
leaders of seven other smaller Chris-
tian denominations, cooperate closely 
together through the Estonian Council 
of Churches. 
 
All this underlines the importance of 
giving common witness in a secular 
society and helps meet the need for 
an educated clergy to provide answers 
to contemporary challenges.  Mr 
Tölpt notes that the Churches have 
different ways of engaging in the public 
arena: ‘We focus more on the com-
mon patrimony of our ancestors, the 
Apostles and the Church Fathers, 
while Lutherans are much more open 

Mag.theol. Tauri Tölpt, Director of the 
Estonian Orthodox Theology Institute and 

coordinator of the chair of Orthodox Theology  
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On Saturday 16th October 2021 the Evangelical Church of the Augsburg 
Confession in Poland (ECACP) voted in favour of allowing women to be 
ordained as pastors.  45 members of the Church’s Synod voted in favour of 
a motion presented by its Commission on Women, with 13 voting against 
and one abstention. 
 
Discussion on the ordination of women in the Lutheran Church in Poland 
has been ongoing intermittently for over 70 years.  During the last vote in 
2016, the number of supporters of women’s ordination outnumbered the 
opponents for the first time, but still fell short of the two-thirds majority 
required to change Church Law.  
 
Presiding Bishop Jerzy Samiec of the ECACP said: ‘I believe this is a good 
decision and we will see good fruits come of it.  It has been a long process 
for the Church; now we’ll find ways of walking into the future together.’  He 
added, ‘I am particularly happy for women who are studying theology.  In 
the past I have been approached by women saying they didn’t see a place for 
them in the Church.  Now that has changed.’  
 
The Rev Dr Marcia Blasi, the Programme Executive for Gender Justice and 
Women's Empowerment in the Lutheran World Federation, welcomed the 
news saying, ‘We celebrate with gratitude the decision taken on Saturday.  
May women’s gifts in leadership and service contribute to strengthening the 
unity of the body of Christ.  Our prayers are with all the women who have 
prepared, worked and waited hopefully for this day, as well as with the 
Church leadership that took this step forward.  Moving towards gender 
justice in the Church and in society is our shared commitment and witness 
to the love of God in the world.’  
 
Since 1963, theologically trained women have been able to teach, conduct 
services and engage in pastoral work in parishes.  Then in 2008, the Synodal 
Commission on Theology and Confession concluded that there were no 
theological obstacles to the ordination of women to the ministry.  Since 
1999, women could be ministers and serve as deacons, leading services and 
administering the sacraments including, from 2016, the Sacrament of Holy 
Communion, but were not allowed to run a parish on their own or stand 
for the ministry of bishop.  The new resolution came into effect at New 
Year, 1st January, 2022.  

  

POLISH CHURCH VOTES POLISH CHURCH VOTES TOTO  
ORDAIN WOMEN PASTORSORDAIN WOMEN PASTORS  

 

 Just too late to be reported in the October issue of ‘The Window’  
came this momentous news. 

Members of the Synod of the Evangelical Church of the Augsburg Confession in Poland 
vote to ordain women. Photo: Agnieszka Godfrejów-Tarnogórska  


